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TO SIR JAMES MACKINTOSH, Kt 

4 c. ^ <r, ^ c 

Sir, 

li* January 3809, you mentioned to me, at Poona, in a 
conversation respecting the ancient Literature and Science of 
the Hindus, that they had two systems of philosophy, vrhich 
seemed to be snbjects of important and curious enquiry , the 
VSdaota, which was sapposed to have some similarity to the 
speculations of the ingemous and celebrated Biahop Berkley, 
and the Isyaya, which, in one of the Letters Edifiante", is «aid 
to reoemble the Iiogical System of Arista tie Lon conceived 
that It was specially a matter of interest to investigate the 
fliodn Logical System, that means might be famished for a 
comparison between it and that of the Grecian Philosopher, in 
order to ascertain whether they were both original, or whether 
the one had in any degree been borrowed from the other. 

Danng my residence at Foooa with the eobsidisry force, I 
had an opportonity of procnring a number of the most celebrat- 
ed books, which explain the principles of these two philoso- 
phical sects, and was my wish to investigate, in the first 
place, the Logical System , bnt in an attempt to translate, a 
small work, 1 fonnd that 1 was still too yoang a ban'^krit 
stndent to give each a faithfnl version as wonid render it n-e- 
fnl and valnable. On this accoant I determined to postpone 
the execntion ofthi** design, and in the meantime to examine 
a little, the Tedanta System, which is mo’-e easily compre- 
hended than the other, and not mnch inferior in point of 
curiosity and interest. 

k or some months I was occupied in the perusal of books 
which treat the subject inadry didactic manner,and which by 
aunouacing the doctrines dogmatically, instead of unfolding 
them m a connected genes of reasoning and jllnstration, pre- 
serve, lu many places, a degree of obscnrity which it i* almo«t 
impossible to remove. The expencoce of these difficolties 
natnrally induced me to enquire if there wa<» anr book which 
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explained the Bjstero by a more easy niethod , and liaving 
heard from eeperal Pandife that thoNitah (PJay) called the 
Prai odha Chandrodaya, or the Rise of f he Moon of Intellect, 
was held in high estimation amongst them, and was written 
to establish the Vedanta doctrines, I determined to read it, m 
hopes that the popnlar view it took of the anbject wonld lead 
to a general nnderstandiag of its doctrines, and of the { rioci- 
pal technical terras 

On finishing the translation, it appeared to rae that the Flay 
bad some merit as a poetical composition and also that it 
exhibited snch a view of the singnlar opimoDS of tbe "Vednjta 
sect, as would perhaps be more pleasing- and lotelligil le, at 
present, to an Fngiish reader, than one more profoond and 
philosophical These considerations indnced me to anbimt it 
to yonr pernsal and examination. I regret that I can give no 
historical accnnnt of tbe Play. Tbe work itsell roentions that 
tbe anther was named Krishnamishra * but it nofortnuately 
does not notice the era in which he lived lUisbta is an 
appellative, which is taken from the conntry where he was 
horn I have not ascertained its exact sitnatior bnt from 
the inscriptions fonnd at Monghir which mention persons 
under the name of Mishra, and the information I have received 
that It joins Maithila or Tirhnt, and contains a town called 
Jauakpnr, I imagine that it is the conntry now named ilak 
warn, which is a small tract lying between Tirhnt and tl e 
chain of monntains which divide Hindnstan fromKepal This 
account of its position is corroborated by the meaning of tbe 
word, which is an onion or mixtnre and probably arose from 
the niixtnreof iangnages and the people m that border comitr) 
As Tirhnt has always contained a nnmber o( learned men 
Krishnamishra may be supposed to have bad ample opportn- 
• ilytf obtaining acctirate information on tbe snbject he 
writes la this country, too, tbe Jamas and Banddbas were for- 
iWASw/AvA JEoJcwt yirr- 

vi»ntaiiy gross misrepresentation of their tenets, as it wonld 


I ■ Colrbrookv esd* bitn Krithea Pandit* — ’Easaya, Vol )l p 103, j 
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hsTc been to expose the ignorance or disingennoasne"' 
of the author. Theee circamstances maj add some weight to 
the antboritj of Knshnamishra’s production 

Perhaps *oine conjectnremay be formed concerning theageof 
the Flay, from the mention which is made of the king Sbn 
Kirti Yarmd, who is said to have attended its representation, 
along with his coart 31y Fandita, indeed, says, that he is a per- 
soniGcatioo of the fame or glory of Gopula, hot I am more in- 
clined to think that he was a real personage, and that the poet, 
ont of compliment or flattery, repreoents Goi ala or Krishna as 
fighting hi3 battle®, and estahltshing him on the throne. If 
the Sbn Kirti Varma was a real being, he probably reigned 
over Magadba or Eebar,the sovereigns of which aNo extended 
their empire to the provinces which lie northward oi the 
Ganges, for A arma, or warrior, was a family name a«snmeit 
b} tbe 31agadha kings, and Sbn was prefixed as a title 
intimating sncce's or prosperity If the conjectnre be correct, 
it would lead ns to aacribe a conciderable antiqnitv to 
the Flay 1 do not know tbe precise time when the Magadba 
Kingdom of Behar was overtorned, bnt it is said that its 
empire over the other provinces ceased in the year 64?* 

e also know, that in 1225 the Mahoinedans had conquered 
Bengal and Behar, and placed governors over them, coc- 
scqnemtly, if tbe Play was acted in the presence of one of 
tbe Magadba Kings, it probably was a considerable nnmher of 
years prior to this period.* I algo find, that the copv from 
which the translation is made, was collected with one written 
166 years ago [A D 162o], and as this old copy contained tbe 
commentary, which is never composed till tbe original has be- 
come ob“cnre, it affords decisive evidence that the Play itself 
18 not of modern date The age of the Play, however, is a 
matter of comparatively little cot sequence, a® far as it con 
cerns the explanation of the Vedrtnta doctrine® for these are 

[• Prof. H H tVilsoii classes the PratMLa Chaodifidaja with 
* cofa,«8it>ocs ot % peiiod it \east pteceduss the tenth centnry — 
“Asiit Researches, \ol X\ p 17 ] 



DEDICATION. 


Til 


«ome progress. It wonld, however, be improper to male any 
specific promise, considering the limited means I possess ef 
condacting investigations of snch difiScnltj and magnitnde 
These papers, which I have now the pleasnre to forward, I 
commit to } our entire care and disposal, and shall consider 
myself happy if they he hononred byyonr approbation, and be 
tbongbt to afford any elocidation of opinions, which may be 
condemned as absnrd and nnwortby of regard, bnt which have 
a powerfnl influence in forming the mind and character of 
millions, who are now snhjeci to the British Government 
Permit me, Ear, before closing this letter, to express my 
grateful sense of the kindness and enconragement I Lave 
experienced from you since my arrival in this country , and 
if it conid add any lustre to the high station yon occnpy in the 
literary world, I should ascribe to yon this slender effcit, to 
promote the knowledge of Hindn Literature and Philosophy. 

lam, bir, 

Yoor faithful and most hnmhle Servant, 
J. TAYLOB. 


Bombay f 5th October, 1811. 



graumtifj gcvsflita'. 


Maya, The comort 0 / the Male or first Bang. 

Sense, T^e son of Matjd. 

Action, I The Ulo wites of Sense , but he is 

Contemplation,... I attached to the former, 

^ C 'Itio Kings and brothers, sons of Sense ; 

the former was born of Co ntempla- 

Passion, ^ Uon, ike latter of Action- 

Revelation The consort of Reason. 

Intellect, 1 The childt en of Reo son and Rerela- 

Science, J tion. 


Retirement 

Religion, 

Tranquillity 

Compassion, . ... 

Friendship, 

Devotion, 

Spiritual Con- 
templation 

Patience, and... 
Contentment, ... 


The son of Sense. 

The daughter of Virtuous Action. 
The daughter oj Religion . 

The companion of Tranquillity. 

The companion of Religion, 

The Jrtend and deliterer of Religion. 

Jkree officers of Rea'^on. 


Understanding, .... A friend of Reason, 

Quiet, Mortihea- ] 
tion. Virtuous { 

Meditation;":::"*. [ d^^cendmu of Sense and auxt- 
Penance, Ordi- ' hanes of Reason. 

nance. Divine . ] 

Vision, &c J 

[ All these Beings though related both to Reason and Passion 
are attached to the former. ] 

C An arrogant presumptuous fellotc who 
Self-SuflSciency, < imagines that he exists distinct from 
( universal Being, 

Avarice | Self-Sufficiency, and an officer 



INTRODUCTION. 


The word Frat 6 dli» is der.red from pnr — meanuig foitb or 
b«{oie, »nd lodha — ^tnowledge, henw, it eignifit^ Ibe knowledge 
which diepels igcorsBce In Profegsor H H Wilson’s I) cticn»rj, 
we find the following equiTsIenU — watefulne"*, active or vigilant 
state of being ^ intellect, onderttanding, knowledge, wigdom In the 
Marathi Dicunary, pabliahed tinder the direction of the Board of 
Education, lo Bonihaj, tbe learned ihaitris and pandits eay that 
Prahodha means the knoicUd^e vhtch rttnarts the darljitM of 
tffnorance caueed ij/ ihe tJlution of Mayx, and tTwtct the relattonr 
thp of telf, or soul. Kith the Untrerse of matter and epint Mr J 
Tajlor, tbe author of the work uses tbe word ‘ Intellect” for Pra- 
bcdba , bat it does not coorey the foil and comprehenaiTe meaning 
aa explainea in Marathi Dictionary 

The word Chandiaiaya — from Chandra, tbe 2 Toon, and vdaya the 
dawn, meant — "The dawn or nting of the Moon’. The word *Mooq’ 
la also used to express the God presiding over the mind, and 
sometimes the mind itself There ig snch a close inlatian between 
th e 310OD and man’s mmd that the changes m her position afiect tbe 
mind, either phyoically or morally, and prodnce either good or bad 
resnlte 

Pralodha Chandrodaya, — The Title of this boot, may, therefore, 
be properly said to imply either “The dawn of tbe light, or 
knowledge dispelling the dartne«s reenlting from the ignorance of 
mind, canted by tbe illnsion of Maya or “The spintcal awakening 
of the mind ” 

This Tolnme being aim ply a reprint of the translation, we retain 
the ongmal Title of the book though, m our bumble opinion, it does 
not coarej luUj tbe Ben«e. 

The work was wiittca by Krishna Mura of Mailhila, one of tic 
greatest echolirs and philosophers of bis time, to expose, ridicule. 
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and coutrad ct the idete of Bodhitta, Jetoe, Clflnr&lifie, ’Khfuh^ut, 
and other teds which had teken hold of the pohllc mod lo hit da/e, 
and to awaken id the people a (pint of imjQir/ into the prineiplet 
of Vedantic philosophy, lie felt the ne-essity for it, since there 
WM then a great tendeoc/ to atheism and other cognate doctrines 
To check the etroug current of materialism by a popnUr agency bo 
wrote the work m the form of a drama illnstratire of the uatnre 
and action of the mind, with its good and had passions m play 

It produced the desired effect, and became so popofar that its 
fan e spread far and wide. It attracted the attention of the king of 
Magadba who, with ! is Pandits and conitiere, trarelfed to Ifailbila 
desk to w tcess the representation of the drama , as, m Oar days, the 
kings and princes of Lurope gathered at Bairenth to see the pro* 
dnetioo of Wagaer’e mystical, allegorical opera of “ Parsifal 

It cannot be (fiaid with certainty bow far the anthor tnccecded in 
representing Anti-Vedism and bringing about the desired rcvolulion 
in the philosophical views of the people. It can, however, be safely 
affirmed from what historical records we have, that the atrength of 
the AntKVedic sects began to decline from that time 

The ercact date of the work is sot knows It can he said that it 
jUDst have teen written either before or dnring the reign of 
Kirtivaima, the Bajab of Hagadh who flourished in the year G48 of 
the Christian £ra and who, as already mentioned, is said to have 
attended its lepresentat on It « abont th s time that Bndhism in 
Its corrupted stats began to decline m India. It appears that the 
work conld not have been written I mg before this period If ihere 
be any diSctence of opinion as to Us exact date, it can only be as 
regards years, not ceniunes 

The ellegortcal repreecntaliou of the mind and the passions coaid 
not be said to be original with the author In the Vodas, Mabd- 
bbarat and FurlnSs all the passions are pereonified The author of 
the Drama has, however, arranged them so well that in the first 
part of his design, he makes a good impresslou ( on the mind of the 
veader ) of the T power to do ^ood or evil as a jerroD my choose lo 
anbmit tmiselt to their inflnecce 
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He tbcn propo^inda the problems of th“ Vedant c Philo-ophy m 
s most simple m inner so thit they m ght be understood snd 
grasped by eyen pereOns ol little edocation 

It 13 well kaovrn that tb> Vedanta Fhilo«opby takes the Mani- 
fested and Hn mam rested to be one irhole. This one whole is 
diTided into ft? Microcosm and g5T^, Macrocosm, m order to 
fac litate the process of reasoning on the snbject of the phenomenal 
tiDiverse. Microcosm though but an inBniteeimal portion of the 
Macrocosm, represents its potent al ty within the smallest compas 
Microcosm, therefore, is nothing but a prototype of nacrocosm 
Hence the study of microcosm in all its aspects enables cue to 
Comprehend what the macrocosm may he. It would he mpos ibie 
for one to study the whole of Cosmos One can study the Sltcrccosru 
2 e self and ascertain what it is and wbat laws gorern it 

Th 8 being the case, many philosopherfi of all ages and countries 
have applied thcmselTea to the study of self, and after ga ning the 
desired thorough knowledge of self have declared that it ran«t be the 
aim and object of all men who aspire to spiritnal knowledge to study 
the problem of existence, as this is the only way for man to acquire the 
highest knowledge and consequently the lushest good or happ ae*s 
There are but two wajB of solring the problem of life and 
arr ring at the truth , 1 IndnciiTe and 2 Deduct tc- The Eindns 
and some of the Greek philosophers such as Pythagora*, Plato and 
others, have adopted the latter system since it is the snrest way as 
It deduces from the existing facts their true cau"e In the studr of 
* self,' taking man as be is existing, be is found to be made of (1) the 
lodyt mending the bram, heart, luegs and other riscera , (2) t}e 
vital pnnaple that keeps h s bedr alire by means of food water, 
and air, (3) dettre, a moti re power which ketps up existence and 
makes it inpportabh ; (4 d. b) the mnd, with its higher and lower 
nature or passion" | (6) £vdhi, the power of judgment or will and 
the aouf, which cognizes all the cbjictiye and eu^ectire exist- 
ence" The la«t of these dinsions is allied to the sp nt, or cuireiail 
spir t, the primal or first cause of all the manife«ted and nnmanife<t 
ed oature. Bes des there, there are other way* fey which roan i* 
analysed by different Eastern pbllcsopber" The comparat tc state- 
tnent giren in the S'cret Dxtrine Vol I Page 157 is cop ed here 
for the informal on of readers, — 
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Comparativet elasalflcation ot divisions mentioned in Bud^ist and Uioda 
ieaohings 


1 Sthdfa Sharira 

Anntmayi Edaba * 

j 

2 Prana t 

1 

[SthGWpadhI § 


> Pranamaya KOsba • 


5 The Vehicle of Prinat 

) 


4 Kama Rhpa 

) 


{ (a) Volition and 

\ ManfimBya KOsha 

1 ^ 

S Miad < feelings Jlc &o 

' > 


( (b) Vidnyana 

1 Vidnyanamaya Kftsba 

} 

G Bpiritual Son! || 

AnandniBya Edsha 

ff^tanbpadhi 

7 Atma 

Atma 

?lW8 


Besides these there are still finer divisions ni»de^ and each of 
tMvsw ihw dwir gmnr outf ^epifiKiViy «in/ ipwu* AKm^^K* on 

all of them j and their nature, mutual relationship ajid connection 
with the whole being of man have been deeply studied, determined 
and identified with the supreme spirit. 

This theoretical knowledge arrived at after deep research, was put 
to the test of evperience to ascertain whether th^ result were 
correct They had, therefore, to adopt means to realise all the con- 
clusions they had arrived at objectively for their o^n satisfaction 
To realize all the objective ex 8tence> snccessivelj ^hey had to 
adopt all the means and methods that could be suggested by the 
human mind They all arrived at the same Conclusion that 
Parbrabma is without a second, and all that tve see snd observe are 
h a minifestatious nnder d Serent conditions He is sonree of all 
that IS seen in the shape of energy or force, matter or motion soul 
or spirit 

This knowledge can only he arrived at by suhjugstiag the mind 
and Its passions at d by givmg np alt the selfishoeog of this world 

* K6sh* u “Sheath litetatly, the shestb ol every prineiDle 
t Life 

The astral body or I-inga Sharira 
§ fitbhlop^dhl, or the basU of tbs principle 
B Undbi 
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Tne methods adopted by diSerent philosopbera as ‘tated aboTe hare 
all one sim — that of subjecting the mind or extingnishing it ; for 
as long as it is allowed to play Us part, tba experience of the snb* 
]ccli7e, or self 13 impossible, since it is the- mind that has objectibed 
It elf into nniversal matter and things TTnle»a, therefo’c, the mind 
IS extingnished, or one completely retires within himself, 8 nbj"cUTfr 
experiences could not be realized. For this reasouj the author of 
this spiritnal Drama has chosen th® mind and its appendages— the 
passions— as actors, in order to gire the readers a clear ides of 
the power, the rmnd ex"rt3 in keeping from ns the tme knowledge of 
the self or the uniTer*sl soul, and in tempting thcHe who are 
attached to its illusions to undergo all eoita of nain, rebirth, etc 

In the Cbri®tiaa Bible, the mind is personified as the Deni Its 
origin 18 said to be angelic It baa been known as the D-^tiI on 
account of it« reTolt againat God, its mast^'r. I* was this that crept 
‘-tea'thily in the form of a snake into the mind of the firat created, 
Adam and Eve, and diyerted their attention from their godlike condi. 
tion to worldhne«<', and caused their “ fal','’ for which all the 
Chrutian world has to snSer eternal damnat on nnie s th^j acknow- 
ledge the Christ, or Bndhi 51 ^, their Sarirur, and follow him in 
order to inherit the redemption he has oSered to h a followers 
This redemption is the purification from the original sin, brought 
by Adam on all the human race by forgetting his own identity with 
DiTinity, the original self and falling into the snares of the mind, 
otherwise called maya or lUnsion — which made him think that he 
was separate from Dirm ty. 

This was the First Sin m which according to the Bible, the whofe 
hnman race has participated To sare mankind from this sin, and 
to save them from the eternal damnation of Bebirths, Christ says 

I and mj father are one ” The knowledge of this wat and is the 
tree expiation and salration preached by Chris* — -the Bndhi of the 
author of this work. TVe are afraid that this explanation of the 
Bibl cal allegory of the fall of the angel, mb e'^aently called the 
Deni, both by the Jews and Chn«liaD 8 and tUo of the first man, 
the orig n of am, and the means pointed out for its redemption, or 



PEABOMA CHANDEOPATA; 

OR 

RISE OF THE MOON OF INTELLECT. 


PROLOGUE. 

As the son’s meridian rays reflected from a sandy plaio, 
present the appearance of water>* so the ideas of ether, air, 
fire, earth, which form the nmrerse, proceed from ignorance; 
hot wise men know that these elements are ao illnsion, as the 
necklace is imagined to be a serpent t I shall therefore 
celebrate that resplendent Being, who is ineffably happy, 
pare, and who comprehends his own essence May that 
glonons Being grant yon his protection ; ho whose forehead 
displays the radiance of the moon ; who by painful exercise 
raises hiB Bonl above this mortal framej ; who is tranqailj 
from whom happiness is inseparable, the Yogil he who 
becomes visible by the Instre of the eye placed on bis simple 
brow, and who pervades the world 


• Deer water UirSge As deer, froa* not knowing the 

netnre o! stints rays and of this reflection, suppose (hat it is water , to 
those who do not understand the natnre of Spirit, eoneeive that the 
material cniverae has a real permanent existence. 

t This IS a very frequent alinsion and ariies from the Sgnre of the 
necklace rendering it liable to be mistaken for a serpent especially, when 
It is seen nna wares or by an ohsenre light. 

1 It is supposed that there are three great canals in the body, fllledwith 
an, wbieh take their naefrom the eocoygia, and run to the bead, one on the 
right Bide, called Ida, one on the left called Pingala, and one m the middle 
called Enshnmna. By compressing one nostril and continuing to inspire, 
the breath la stopped tn the middle vein or canal, and tho aonl (which la a r) 
being prevented from deseeodmg to the lower part of the body remam at 
the crown of the head. Some other eeremonlea are also required aneh as a 
particnlat poatnte, diiectmg the eyeateadlSy tocmeobjeet over the point of 
the nose, Ac —This lathe practice alluded to la the text. 
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The Manager enters^ 

Manager:— Enongh we filiaU not delay longer Theglonona 
Gopal* — whose lolna foot is ornamented with the crests of 
tnbalary Kings , who, in the form of Unsmha, opens a door 
through the "breasts of his enemies, who, assuming the shape of 
a boar, raises np the earth, when it has sunk in the waters of 
destruction, poured down upon its sovereigns ,t whose fame fills 
every region, as the locks of women are decked wjth flowers 5 
and whose energy is like a flame kindled by the guardian 
elephent flapping their enormous ears , — has commanded me 
in these words 17hile the most excellent King Shn Kirti 
Varroa was employed lu coaqnenng the world, my spiritual 
devotion was interrupted, and my days were spent amidst 
the pollution of vanons sensual enjoyments but now my 
purposes are fulfilled — The enemies of the King having been 
destroyed, the administration of government is entrnsted to his 
celebrated minister The earth, encompassed by the ocean, is 
subjected to bis aotbority, and he receives the homage of its 
Kings. I have procured repose, and wish to be entertained 
with something regarding Spirit, blended with what is lively 
and agreeable Formerly, the respectable Krishna Mishra 
composed a play, called the Prabodha Chandrodaya, which was 
delivered to jou produce it now, before the King Shn Kirti, 
who, with his court, waits anxiously to see it performed '' 
[The Manager walks towards a room, and calls an Actress ] 
It i« time to begiQ, ( Zt/ts up the e«rtcii/i, antf looks in ) — 
Madame, come forward 

An Aclresi enters* 

Actruas : — I attend, m obedience to jour commands 
What IS the Losinets to be done ’ 

* \ btma 

i n a*n lE* ftrib it in eonttaoeoee of Ike erlmtt of itt roleit 

1 It tkeaW be motleeted tbtt iheie «fOfd« <io not lollaete »ny Tletoue 
U4t>{«b«4 Bierely elsatry that be wae engSBed lu acta eoaueoted with 
ofcWu *4 »*«,• 
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Manager —Yoa koowvery veil Here is Gopal, the bright 
flame of whose powers blazed iq the forest of his nameroas and 
powerful enemie", and spread tbroaghoat the three worlds 
Gopal, whose glory fills the oniverse, who, aided by his aword 
as his fnead, conqnered the lords of men and has invested with 
the sovereignty of the earth Kirti Yarma, the chief of Princes 
The field of battle on which the spoases of demons* dance, still 
proclaims his renown, in soonds proceeding from the heads of 
the slam, strnck like cymbals m the nimble and beautiful 
hands of yonng female Baksbasis,! and by the wind blowing 
throngh the openings in the sknlls of lofty elephants killed 
in fight Bot now he has entered the road of peace, and has 
commanded me to act the Bise of the Moon of Intellect, 
which, in a pleasant, sportive manner, displays the natnre of 
Spirit. Tell the Actors to finish their decorations 
An Actress enters smiling 

Actress — The king in battle has gained a brilliant victory 
over the army of Passion, which resembled the ocean, as 
Krishna obtained the goddess Lakshmi by churning the sea 
of Milk, by the might of his arm he sabdned the confiderate 
Kings , his dreadfnl bow, bent to its ntmost stretch, showered 
down arrows upon the horses which raged like waves of the 
sea.theprond elephants wonnded by thon«ands of sharp 
weapon" fell in every direction, and appeared as the monntaius 
oftbedeep.and the foot soldiers crnabed beneath his arm sent 
forth hollow groans like the ocean when churned by the great 
moantain Achala How has this person, respected b) tbeMnni*, 
and who performs such warlike deed", obtained tranquillity ’ 
fifanagcr — Gopal, who partakes of the divine purity, is 
qaie<ceot in his natnre, and when from any canse a change is 
excited it afterwards spontaneonsly cease" His anger was 
• Piahwili*— evil spirits derils ghosts 

t All kiod of eTil beiags persons who eat snd dnnk wise ean 
nibals- 
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roased to re-€stabli8b the Soyereigna of the race of the JToon, 
who had been dethroned by the Lord of Ohedj the Rndra* and 
fire of deatrnctioo to the Kings of tb$ Sarto, rhos the great 
ocean, which, when enraged by the wind at the end of time 
overwhelms the loftiest tnoantains, at present remains calm 
and does not pass its bonndaties. The beings who sprang from 
a portion of the divine Spirit and who are clothed with power, 
after becoming incarnate on earth, to promote the happiness 
of mortals, agam return to a state of rest. Thns also the illns- 
trioDs Mnni Jamadagni quenched the flame of his wrath by 
devotion, for having extirpated the race of tyrants, he tnagna- 
nimonsly resigned the empire of the world. Thrice seven 
times did be exterminate the tyrants , and he bathed himself 
ID a river of blood, whose stream was filled with the skin, 
flesh, bones, and brains of lonnmerable Kings. His merciless 
battle-axe spared neither woman, child, nor old age , it cleft 
the broad sboniders of the enemy, and its stroke was followed 
by a dreadful lonnd Thus Gopal, having finished hts designs, 
IS calm and tranquil; like Reasont he has conquered Pussiont 
and has cansed Intellect to spring np in 8bn Kirti Varraa. 

[He^inrf Me scenes.] 

XhoQ meanest of actors, whilst I live how can my lord 
FaSBioD be defeated by Reason ? 

Manager: — (Looitn^ mirt^/ully ) Here comes that fellow 
Love, with a sinning coantenonce , be who inflames (be world, 
and fsicinates thesonl, whose eyes are red with desire; and 
whose body IB pressed by the foil swelling breasts of Rati, who 
encloses bim mherarms, trembling with delight. Heisofleud* 
ed at iny words, and It behoies me to remove Ins dispteasnre 

[ TAey $0 out. 

* A Bkw* et tbs dsitroriex Qe4 £iTi, to wbnm lbs 1/cn] ct CbsiU Is 
sowpsfwl 

t VtTsh— RsSsfttiB, eositjsrslUn 

t Mobs, tbst wbitb (ssclestes tbs mioi) sod rmbrs«si tbs (scottiss 




ACT I. 

Love* and BsJOTME'rrt ^nitr 

— ( Wratkiully ) Thoa meanest of actors, whilst I live, 
how can my lord Passion be defeated by Reason ? Reason, 
who derives his origin from Shastras, exists in the minds 
of learned men only nntil an arrow be shot from the eyebrow 
ot a faeaatifal woman A deltgbtfal elegant hoase , yonng girls 
with bewitching eyes , creeping plants, on which the bee makes 
a bnzzirg noise, the new blown malhka , zephyrs wafting 
perfnme, and moon-light nights, are my effective weapons 
which conqner all , — what then is the might of Reason or the 
birth o£ Intellecit? 

Enjoyment — Reason, the enemy of the great King 
Passion, 13 a very sage person 

Love: — 3Iy beloved, yonrs is the timid natnre of a woman , 
why should yon be afraid of Reason ? Thoogb my bow and 
arrows be formed of flowers, yet were the whole world, both 
gods and demons, to rebel against me, their fortitnde wonld not 
endnre a single hoar The lord of gods (Indra ) committed 
adnltery with Ahalya ,§ the lord of beings ( Bramha ) was 
enamonred with his own daughters , and the moon was 
captivated by the wife of his Gnra Who is there that has 
not, throngh my indnence trodden m a forbiddea path ? Do 
not thewonods inflicted by my arrows madden the world? 

Enjoyment ; — It may be so , bat he who is aided by many 
of oar powerful enemies onght to be feared 

Love —Too look at Penance and others the ministers of the 
most mighty King Reason, bntwe shall accomplish their ram 
merely by mingling ourselves with them Who will mildness 
be before Anger, who is a Bramha-CbariB opposed to me, who 

• Kama f Ritt tte wif« of Eana 

{ Prtbodlia. 8 Qtatsm*** wite, and the danglitei of Bnbma Deva 
Jt One who has enppressed the sexual passion 
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are lategrity, Piety, and Disintereetedness, in opposition to 
Avarice ?Thns Penance*, Ordinance,! Po8taree,{ InspiratioB,! 
Expiration, ij Meditations, If Pivine Vieion $ Ecstacy,** who 
proceed from composare and fixedness o£ mind, will speedily 
disappear Women can work their rain, and Women are mv 
ready agents Looks, langaage, romps, tender tales and 
embraces and even the remembrance of women, are sulBcient 
to disturb the mind Besides, these beings will unite with 
Irreligion, the minister of onr King, who is accompanied 
by hia intimate friends, Fride,ft Envy,!! and Hypocrisy §§ 

Enjoyment —1 have heard that yon and Qaiet,|ll| 
MotUficatioDjTlTI Reason, Ac , were born at one place 

Loire — Why do yon talk abont onr being bora at one place? 
We were bore even of the same parents By the union of 
Maya$§ with the Snpretne Spirit, Mind, their first born son, was 
generated, who after creating the three worlds, produced oar 
two ancestors, Passion and Reason He had two wives named 
Action* •' and Contemplation ttt Action was the mother of 
Passion, the foander of one family , and Contemplation broagbt 
forth Reason, the fonnder of another family 

Enjoyment — If this be the case, what is the reason that 
yon two, who were begotten by the same father, have such 
enmity against each other 

Xiovo — Thongb we were begotten by one parent, yet it is 
known thronghont the world that an open feud exists between ns 


* Yam# 

t Niyama the perforatnea of ataled duties 
t Aiana a partleulsr node of eittiog 

{ Ptaneyam luaptratlon belan eoDtluned eoo fining the breath 
II Pratyahar Etpifation long prot reeled , expetliog the breath 

•* Dhyana $ Bharana 

** Bamadtil biinxtns 1^8 to the erown of the head Ecataey trance 
It Mada It Matsirlyam SS Dambha HU Sbama *'V Dauia 
tS Delusion evil principle matter See Apendlx 

Pravnttl loSnB, aetlog nith a degree ot tnteneeness 
tit Mvrattl, laying aside aetloo 
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as a drcadfol ^ai which involved the people in rnin, was 
waged by Knrns and the Pandos for the dominion of the Earth.* 
Onr father framed the nnirerse, and by his partial favour, it has 
been drawn under my inflaence , while he (Reason) wanders 
almost in solitnde On this acconnt he now wishes to root 
ont both onr father and my«eIE 

Enjoyment — ^May his sms be forgiven ’ But what is 
the natnre of his crime ? Is he actuated purely by envy , or 
does he proceed on self-defence, oris he instigated by conngel ’ 
Love — There is a secret canse for his condnet. 
Enjoyment — Why do yon not reveal it to me ’ 

Love :~Tonr female natare makes yon timorous : 1 shall 
not relate to yon the frightinlacts of tho«e lU-dispO'^ed beings 
Enjoyment — {In feo-r^ What kind of actions ? 

Love — Well, then, my beloved, be not alarmed , for fheirs 
are the hopes only of persons in despair. It is reported that a 
Rakshasi -mil be born in onr family, named Science,! terrible 
even as Kal Batn ! 

Enjoyment — (Fcar/«%) Horrible I How, is a Eak- 
^shasi to he begotten in onr family ? My heart is filled with terror’ 

Love — My beloved, fear not, fear not, fear not , it is mere- 
ly a rnmoor. 

Enjoyment — What is this Rakoha'i to do ® 

Love — Saraswat],§ who dwells with the lord of all brings, 
has declared that Maya, the consort of the Iropa'^iblelj Male 
became pregnant without his embrace, and brought forth a con 
called Mind, after whom all beings followed in snccessioo , and 

• Reltled in the Mahabharats of which the Bhs^rat Gita 13 an ept*o<ie 
t ^ idya, Science learsug 
J A name of BhaTsal, the goddess of destraetioo 
5 Xhe coDBort of Bramha and goddess of letreiag asd e'cqneoce 
H Not affected hyi or depeedest npoo, any bemg 
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from this son will desceod a daughter called Science, who wilt 
devonr father, brothers, mother, and the whole race* 
Enjoyment; — {Trembling with /ear,) Defend me! (Smha 
into hi8 armi.) 

Love — {Aside feeling the delightful impression') How 
ravishing is the embrace of a woman whose sprightly eyes dart 
glancea more rapid than the twinkling of the stars , while the 
bracelets on her arms, which encircle the body like creeping 
plants, otter gentle pleasing sonnd , it throws the sonl into 
a delirinm of pleasure, and the whole frame qnivers at the 
toneb of her prominent and palpitating breasts {Alo\td,and 
etnbiaang her ardently) Be not afraid, be not afraid, 
daring oar existence how cac Science be prodneed ? 

Enjoyment — Do yon, who are her enemy, believe that 
this Rakshasi will be born ? 

Love — Certainly, I believe it , she will be begotten, 
together with her brother Intellect, by Reason and the 
goddess ReveUtiont , and Qniet, Mortification and others 
will be taken into their service 
Ei^oyment — Why do these peoplej rejoice at the birth 
of Science who is their own destroyer f 

Love — Do wicked men, who endeavour to annihilate the 
world, iaa*ke any reckoning of crimes ? Observe these tainted 
oatarea , these crooked dispositions become the cause of 
destrnctioD to those who gave them birth, and then perish 
themselves. Thas whilst smoke rises to the clonds, the fire 
IS extingnished, and afterwards the smoke itself disappears 

* Science or leemlnK teveels tbe&etnre ot Qod eod enables Ulnd to 
perceive that It is not dlallnot trora the Divinity , that all thlnea ate com 
prehended in hits , and that the appearance oC iodivldnal extsteneea it an 
tlinaion Thna by destroying the notion of eeparate being ^eie nee is said 
to devonr father, inotber relatione and wbattver else exists 
1 Cpiotsbed one of the Divisions of the laiotvedt receives tbfe name 
Itaigniiies reveaii g what had been hid -*1 shoaid have preferred another 
term la the traoilatloo had 1 hnorrn one wblcb wooM bare expressed the 
taeaaiag with dUtbeisess and aoesrsey 
J Oniet, Mortibeatioo, Ae 
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mSB OF THB MOON OF INTELLECr 


\^BeKtnd the Scene* ] 

Sxnfnl and depraved soal, dost Ihoo pres am e to call ns evil 
doers? Thou complameat of oar enmity , bat knowest thon not 
that the learned m the Paranas command ns to ahau even a 
teacher ■who is self-safficient, "who does not diatingniah right 
from wrong, and who walks in the road of pride Under the 
inflaence of self snfSciency onr father (Miod) Passion, and 
others have bound m chains the aaprerae Lord, and forcibly 
earned him away * 

X,oTe — (^Addressing Enjoyment') Here is Heason id com- 
pany witb Understanding, t the goddess who was born m oar 
family This ignoble, despised person, whose wealth consists la 
respect, and whose body is meagre, shines in the light borrowed 
from Understanding, who is herself obsenred by Affection and 
others who follorf^ the impulse of their own desires, as the light 
o( the moon is bid by the thick vapour. It is not fit that wo 
remain longer in this place 

[Reason, the king, and Undbestandinq enter ^ 

Reason — {Musing ) Did you hear the proud swelling words 
of that low, impious person, pionouncing ns evil-doer ? 

Understanding — Do people attend to their own faults? 

Reason — Pride and others, who are full of self-sufficiency, 
and whose souls are depraved, have entangled in a thonsand nets 
the snpreme Intelligence, the Happy, who is exempt from 
sorrow, the lord of the nniverse, and have retained him a 
long period in a ^tate of weakness and imperfection These, 
however, are the holy people, but we who wish to break 
off his chains are sinners The world is enbdaed by these 
impious beings 

Understanding — I have heard that the Supreme Being, 
who pervades the three regions of the nniverse, is essentially 
happy , and forever radiant and glonons , bow then was he 
bound by these polluted beings, and thrown into the sea of 
passion ? 

* The meBoteg ol thla is giren ia the Appeadiz 

t MbU 

2 
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Beason Aa man wben deceived by female arU forgets 
ins natnral atreagtb, bo He, whose energy is mighty and nn- 
-ceasing, who la Iranqml, fall of majesty, jast, cnchaogeable, 
and ot perfect nnderatanding, in conaeqnence ot being united 
to Maya forgets hia own nature. 

Understanding Impossible 1 When one dark line 
conceals the sun with its thonsand rays, then may Maya over 
come God who is an ocean of light and splendonr 

Reason Maya is incomprehensible* , she is like a coorte- 
zAD, fibe gives the appearance of reality toiUnsiona, andtbns 
she delndes the great spirit. Behold the glorions God who is 
nncbangeable trt his own nature is gabject to nnspeakable 
changes by this weak female Maya, as crystal! transunta the 
colour of the body applied to it, bnt from this cosnectioQ 
Maya does not participate m one ray of light. She, however, 
most eagerly wishes to deprive Him of his glonons power 

Understanding What are the means by which this 
^ropnre being deceives God, who is foil of goodness? 

Reason Maya acts withont regarding either reason or 
object! , to deceive is the nature of women who are like 
demons — Behold, when a woman by deceitfnl glances pene- 
trates the tender heart of man, what power does she not 
possess 1 She fascinates him, she sports with bim, teases 
him, frowns on him, dlls him with eager desires, snd mocks 
•him There is also another case. 

Understanding 'What is it? 

Reason That evil-working woman redeoted thna — ^"My 
jooth 13 gone, I am advanced in years, this man (Spirit) 

* SoB«lhlo|; ot wMeii it cttinot 1>« affirmaj that it U either trae or 
4alt« teal or Sllaiory A inller aoeonat ot the dootrlno eoanocted with bit 
rir ffrxa dr 

t Ut Topta, 

t UMjsliielt is «fl onlateUfffeot principle, aai merer Jnat atltle 
dlrMted. 
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Act I 3 RISE OF THE MOOS OF E-rEIXECT 

«Uo )3 old, and is calarallf fngid , I shall thereiore pnfc my 
-Bon in the place of the Sapreme Lord." Mmd,* who knows the 
-designs of hi8 molber, who is intimately muted with her, and 
gjartakes of her nature, formed bodies having nine apeitarcs,t 
-and though one he divided himself into many, and inhabited 
’these bodies4 Haya then impressed him with her own active 
principles, as crystal is colonred by the objects with which it 
15 in contact § 

Understanding The Ofispnng always resembles its 
parents 

Heason Inflnenced by Eelf-snSciency his grand'son and 
the eldest son of Mind, the Sapreme Being said, “ I am*” 
Thns the Lord having fallen into the sleep of Maya, forgot his 
own nature, pnrsned the operations of mind, and beheld many 
kinds of dreams , such a"*, I am born, this is my father, my 
motber, my family, wife, tribe , there are my children, friends, 
onemies, goods, strength, science, relations, and brothers 0 

Understanding After this exceedingly long sleep, dar- 
ing which the divine intellect has disappeared, how will this 
intellect again ariseV? 


* This word 1 lure eUe where rendered Besse 
f Eyes ears, nostrils, month, anas and nrethra 
t Commentarr^ — As the reEeeted ohjeet u eontatned la a mirror 
i The meaning ot this sentence u, that the world originates m the 
-desire or ToUtlon of the Sapteme Being , bnt that its mcreaae and the 
sncaesaion of ereatorea proceed from Uind of Sense. 

S This la eonf oimable to the opinion that the nsiTerae la One Eternal 
Infinite Being, and that birth, death relation, Six-, and aB the phenomena 
with whieh we are aecnamted are mere viaions, beheld not tj indindnal 
minds, bnt b 7 the Bn Q rente Being, under tbs Infinenee of jneogt yt then. 
aible Slaya. 

^ Pnrisg this sleep, the Belly peteeires a variety of phenomena, and u 
nnder the inilaenee of passion, a atate incompatible With pnre istelleet, 
which, like crystal. Is clear, withont any dlreralty of appetranea hence, 
while the world exists. God u in a state dlffennt from that of Suapte Being 
<t inteUe«t, and the^nesUon U, how will he again Ktnm to this condition i 
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(TAe Exng aha'^hed hangs doion hs head, and remains stlent.y 
Understanding: Why are yon bo mncli abasbed; and 
'wby do yon bang downyonr head, and remain Bilent t 
Keason: Women are prone to jealousy ; I have com- 
mitted an error, and therefore am emharrasaed.* 
Understanding: 1 ashed yon this qnestion, not throngb 
jealousy, hnt becanae strange women dissipate the thongbta 
of escellent hnsbands who are devoted to the dntiea of re- 
ligion. 

Reason : Intellect will arise when the goddess Revela- 
tion, who IS offended and jealons on account of oar long 
Beparation, is united to me ; and this nnion will be accom- 
plished when tranquillity and others become obedient to my 
Orders, and when thon, forsaking objects of sense, sbalt re- 
main qniescent for a apace and be separated from the states 
of Tvakefalness, dreaming and sleep. 

Understanding' Though the captives and adherents of 
Self-snfficiency may be delivered from this mortal state, jet 
Self'SnfEciency being dependent on original Maya, is per- 
manent, and must always exist. Tbits it appears to me 
Reaeon : If this were trne, it would be long ere my 
wishes are fnlfilled. But those who declare that He who is 
One, the Creator of the world, the Lord, the Eternal, is 
divided into many , and who by confining him in bodies, at- 
tnbnte to him a principle of corruption ; of them will I make 
an oblation which will cease only with their lives , and I 

«nd 
tbis 

£• wu aotf ansbre to grre an onafrer 


will again establish the oaity of Brahma. 


* UndomuxIiBE Bight b« jealous o( the nuion oC i&ja wUh Qoil, 
It iru the dutr o{ Raeson to diesolve It , aa ho had uegioeted to do 


END OF THE FIRST ACT. 



ACT IL 


Htpocbisy enters 

Hypocrisy: The great Kiog Passion has thus commanded 
me- “Keason and his IHiniflters hare sent Trangnillity, Mortifi- 
cation, i,c , to the rariOQS places of holy resort to raise np 
Intellect. The destrnction o£ onr race is at hand. You most 
exert yourself to prevent it Go to the city of Varanasi, the 
holy place m which beatitude is obtained, and interrupt the 
religions performances of those who are seeking deliverance 
from earthly affections ” I have solemnly vowed to proceed to 
Varanasi, which must he subjected, aud to execute the com" 
mands of my Lord, and that I and my associates, who are made 
happy with wine perfamed by female lips, and who delight lu 
the pleasures of love, — should deceive the world "We shall 
spend the moonlight nights lu the houses of courtezans, and 
in the day we shall assnme the characters of those who know 
all things, who have performed a great Bacrifice, in whose 
dwelling the Agni Hotra* has long been observed, and who 
comprehend the Supreme Being (Looking ) Who is that travel- 
ler who has crossed the Bhagirathi, aud approaches towards 
ns ? Will his pnde consame like fire, will be devour the three 
worlds, will he scoff at the people, auddende them with hts 
learning But I conjectnre that he has come from the sonth 
country. I shall therefore hear intelligence of Self-sufficiency. 

Enter SEtF^urnctBNrcTj, 

Self Saffleienoy The world is filled with folly. Brutish 
men, who do not hearken to the doctrines of the teacherj , they 


* An offering; made bjfire which u preaenfed twice dallj 
i AUading to the proud tunghtj appearinee of Self Sofficiencv 
t Thie ia eomponnd woid, Ido aet,£e In philosophical 

langoage, It denotes eonseionsneas or iadirldnality At the notion of 
tndiridnal ty, aeoorduig to Hlodn metaphraiea, proeeeda from arroganoe, 
Ae<, this word In popular linen age, means pride or preaumption- 
S The teacher or director of Self-snfiei«a«7 
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do not know the Tantamta Shaetrao , they do not anderetand 
the priDcipIca o£ Bbaligirt , why then mention the opinions of 
Vacbaapati t They have never studied the tnaiims of Maho- 
dadhi§ , they have not seen the HabavratiiH , they have not 
attended to the investigation of abstract existences Why then 
do they indolently sit here? {^T coktng around,) These persons 
do not comprehend the meaning of what they read , they arc 
satisfied by cbannting the words, and they drown the Vedas 
(Gang towards some) These have assnmed this profession of 
Sannyas] for the sake of begging, they have shaved their headsr 
and beheve themselves Fandits, but they talk of the Vedanta 
in a confnsed and nnintelligible manner {Laughing') If 
doctrines, which are opposed to the evidence of sense, he 
taoght in the Vedanta books, what error, m comparison with 
this, 18 advanced by the Banddha— Talking to such persons 
is a deadly sin. {Going to others ) These read the Shiva 
Fasbnpata,^ and lahoor bard to nnderstand the opinions of 
Akshapada,** they are brntes, infidels, and whoever converses 
with them falls into hell, the road even in which they are seen 
ahonld he shaDned, {Going to others ) These hypocrites carry 
off the wealth of the rich , they repair to the hanks of the Ganges, 
and placing a stone amidst ts cold waves, seat themselves 
proudly .holding m their hands the sacred grass, with the Ka- 
randojwalaft at their side, and they show the snppleness of 
their fingers in twirling the lindrafcsha beads of their rosary 

* TliU is a Sbastra aowposad by one named Esmaplls Bbatta 
t The doetrlnes of Prebbeber* KomefiJa Shstte and Frebbebtrs 
Were two disciples o( Jelmlni the fonndei of Iflmsnsa (Eeo Appendix X 
The brntiah men are the foUoirera ot Yedanta, who do not admit the 
doctrines of thb pbtlosophioal sect 

t BrlhasptU the teeehei of the ^ds who eomposed the N/aja 
Bbashrk, a ijitem of metepbrsiei 
I Also ctUed Bhetha. a Bisht [snd a name of India ] 
tt A boob of (he Pbsireibaetre [also a name of Shire ] 

^ Another book eontslalng the opinions of the Shalrltes 
** One of the names of Eanada, the author of a phjeteal system 
It A wieker basket or box, in which the fsmliy Ood It kept 
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Act II. J BIBE OF THE irOOV OF IVTELLBCT. 

{Gmng io ctkert ) These snpport iheiuselvM bj takieg the ebs- 
gaiseofTndandi, ead bare departed both from the Draita and 
Adraita paths*. {Goes to otherSy arid loohs attkem^ TVhose hat 
IS this K’hich stands not &r from the Biver of the Gods ? In 
the front a thonsand little white flags, sospended on slender 
bomboos, dance in the mnd, and the ground is covered with deer 
skins near it are seen the dnzhad and u^ala^ the ehamasX 
th^€hashdl,\ the ulxihhdl,^ and the and from it issue 

continually the fames of clarified butter used in sacrifice, which 
darken the air. This must be the dwelling of some one TV ell, 
it is a holy place, and fit for staying jn a few days. {Enters tie 
hut and looks round ) This fellow seems to be Hypocrisy him- 
selt who marks with feller's earth his forehead, arms, belly, 
breast, neck, lip«, back, in<>ide of lips, thighs, temples, and 
knees, and who decorates his head, his ears, his loins, and bis 
hands, with small tnfls of sacred grass I shall go towards him. 

Self Sufficiency Happiness attend yon. [Hypoceisy con- 
itnptumsly rmlts a sign to him. to go out tchiU Batc** enters 
vnfh a smtUng eountenanee ] 

Bata Brahman, remove a little way oS. first wash yonr 
feet, and then yon may come in. 

Seif Safficiency {In anger.") Binfnl man, 1 have been at 
theTorashkalt country, where the master of the home neither 
washes the feet of the venerable Brahman and of the stranger 
who comes to his door, nor ofiers them a seat. 

(HtPoCElST Tnakes a motion tnth hts hand for }im to remaiiuj 

Bata {Bating respeetfuUg saluted }tm) ily respectable 

* The doctnan both of onoBeis?, and of a plnnlitr of beings 

t Two stone T esse! s. 

* Sscnfieisl Tetsel of an otsI £gnre with a handle. 

S Also s saetifielal Tsssel of a sqnars figure. 

11 The mortar in wbieh «ee is beat 5 The PesVe for beating it 

*• A disc pie or papH of Hypociiar, 

! ft I am told that thu eonntry Uaoiith.east of Poona, hut Ihara not been 
able to as serf am whether this bo tme, or what is its modem naae. 
fPerhapa Toran cr Terkuian 2 
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friend, yon have come from a far coantry, and yon have not yet 
told me the name of yonr family, or what is yoar profession 

Self-Snfficienoy' Yon may immediately jndge of my 
^mily and profession. — Hearken, in Gand,* a conntry of no 
rivalled excellence, there is a city named Badbapori, which 
contains a celebrated place called Bhnn Shreshthika.t there 
my worthy father dwelU Who has not heard of his noble and 
renowned sons, among whom I am dislingoiahed for nnder- 
standing, abilities, knowledge, conrage, mildness, and the per- 
formance of duties 

[Htpocrtsy looks at Bato ] 

Bata Venerable stranger, take that small copper pot, and 
wash yonr feet. 

Self Safflclency , {Aside It \s of little consequence , / 
shall do it ) Well, after washing my^feeV^I shall depart. 

Hypocrisy {Biting his lips )^tano farther off, the wind 
blows particles of yonr perspiration in my face 

Self Saffioienoy This is strange kind of Brahmanism 

Batu It is onr Brahmanism The kings of the earth, 
who worship Ibis holy saint, presnme not to tonch his feet, 
hot the sparkling jewels which adorn their heads irradiate 
the space before hts seakt 

Self SafUcIenoy {Aside This ts the land of Bjpocns} ) 
1 shall, however, sit down npon this scat, for snch is my incli- 
nation 

Bata The greatest men, after salating my tutor, do not 
ionch a seat 

Self Suffiolency Shalt I, whose holiness is celebrated in 
the city Bara in tbeDakabio, not be permitted to take bold of 
this seat ?— Hear, yon fool, my mother was not of a iiohlo 
famil} , hot I married the danghter of an Agni Hotra Drahmaoi 

* T£i«e(»srr7ef {&• iao^«ni 0ceea( 

t A r*B0ira*4 110I7 plm 

{ n« WM ts«l4 (a «Q;b rnfflaotl rMpeot, (b«( tb«r who eis:« to vMt 
Urn 9ro«U»t»4 ilitmulrM at a lltUa dUtuBM fron bU fd»t 
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and therefore am above my father The sod of the maternal 
oncle of the friend of my brother-in-law was only falsely 
accused, bnt on account ot her relation to this person, I put 
away my dearly beloved wife,* 

Hypocrisy Brahman, this may be true, but yon are not 
yet acquainted, with our character. Formerly, when I went on 
an occasion to the otode of the God who sprung from the lotos, t 
all the great Hums rose up from their seats and Brahma him- 
self entreated me to remain, and purifying his things with 
cowdnng, he placed me upon them 
Self Sufficiency (Aside This is the language of an 
Jiypocnttcal Brahman^ Considers — Perhaps it ts Hypocrisy 
himself Angnlg) "Why should yon be so proud ? Who is 
Vaaava^ ? Who is the god sprung from the lotus ? Of what 
consequence is Rishi birth§ ? Bat before tne energy of my 
devotion hundreds of Fnrandarasjh bnodreds of Brahmans, 
and hnndreds of Mnnis vanish away. 

■Hypocrisy (Loohng at hm with delight) — This is my 
venerable grandfather. Respected Sir, I am Hypocrisy, the 
offspring of Avancell, I salnte you 
Self Sufficiency My son, may you live many years I 
saw you at the end of the Dvapara Yoga when you were a 
-child, a long tunc has passed since we met, I am now bowed 
down with old age, and 1 do not readily distinguish persons 
Is your son Falsehood^ well ? 


* TLia Btiongly eipresies the high opuiioa he enteitemed d hia own 
ratUy, end desonbes admirably the overatrained scrnpuloaity, ol one who 
pretends to earpaas all his fellow creatnies in virtne f Brahma 

t Indra, patronjmlo from Vasava, one of the eeleitial beings 

I That is what hononx does the fnendahlp of these persons oonferf 
-for Indra was gnilty of adultery , Brahma wished to commit Incest with 
Us own danghter, and b^e moiner of 'Vyasa, one ot ItUe greatest 'Rtslus, 
■and the author of the Buranas, was a fisherwomas 

II A name of India— he whq clipped the wings of the mountains 
^ Lobha 

^ A&tUa, 

3 
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Hypocrisy I cannot live withont him a single boar. 

Self SufSolenoy "What I is he here executing commands 
o£ Passion ? Are your mother and father, Insatiablcness* and 
Avarice, well ? 

Hypocrisy They also are here for 1 cannot remain a 
znomeat without them. But, veuerable and exalted Sire, to 
what cause do we owe this favour ? 

Self Sufficieuoy ~My child, I hear that Fassiou is 
sorely pressed by Beason, and 1 am come to learn the news 

Hypocrisy —It is well you have arrived 1 hear it 
reported that the great King Passion is coming from the abode 
of Indra, and he has commanded me to reside in the royal city 
Varanasi 

Self Sufficiency — Why does Passion, who occnpies 
every heart, stay at Varanasi ? 

Hypooriay — It is on account of Beason Varanasi, the 
indestnctible city of Brahma, la the birthplace of Science and 
Intellect, hence Beason, who seeVs to destroy onr race, 
desires to dwell there for ever t 

Self Sufficiency — {Fearfully) It is then impossible 
yoa sbonld ancceed, for la this city the conqueror of Tripura, t 
who is compassionate, reveals Intellect to ignorant men at 
the end of their days, who bnoys them np amidst the fear of 
this moral state. 

Hypocrisy — This indeed is trae,hnt it is not so with 
those who are overcome by love. Anger, § and other Passions. 
Holy men declare, that he only whose hands and whose feet 

• TrUhns. 

t fVersaut, the ladMlnetlbls elty e( StlTSlloD, U the ntlire ttnd et 
SeUoee end intelleet benee, one detlrooe o( obtervloe the pereept* br 
erbUh n eontlsninee or titnUr U eat oStend flntt beetUnde obtelned ) is 
«)ir«(Yoaf ro (TweDT tfi#»e cottUboeiiy Cbfefiroodo, Cutjt, rot Sit 
p.iei Ceinp \?U«oa AiUt n«i*»r«bti veU XVI p 7, Bot»l 

I Mebsdtre, or Stirs wbo cootjoered Ibe Pslt/s Trlpars 

i Xtedbe. 
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arc employed in the service of God; whose mind is fixed npon 
Him ; who possesses knowledge, devotion, and fame (respect), 
will eojoy the froit of this place of pllgriraage- 
\Behind the Scenes.'] 

Here yon fellows, the great King Passion is arrived. 
Sprinkle the pavement of piecions stones with water impreg- 
nated with sandalwood; open the fonotains that their streams 
may play aronnd; bang np festoons of large brilliant diamonds, 
and let the fiag which bears the bow of Jndra wave on the 
top of the royal residence. 

Hypocrisy : — The great King approaches; yon mast shew 
him Te8p«^ct, by advancing to meet him. 

Self Sufficiency : — Let ns do so. (They yo out.) [Passion 
enters tn a pompous minner along vnth Ais aitendants^ 

Passion: — (Smihny.) Uncivilized ignorant fools, who 
imagine that spirit is something difierent from body, and 
reaps the reward of actions in a fatore state; we might as 
well expect to find excellent frmt drop from trees growing in 
the air. Bnt asanming the existence of what is the mere 
creatnre of their own imagination, they deceive th« people.. 
They falsely affirm the existence of that which does not exist*/ 
and by their freqoent dispniations endeavour to bring re- 
proach npon the Hastikast who maintain the words of trath.^: 
Who has seen the soul existing in a state separate from the 
body ? Does not life§ result from the nltimate configuration 
of matter D? Consider this attentively. They not only deceive 
themselves, hat like-wjse deceive the world. On what gronnds 

• Commentary.— The existence of spint, or a aabstanee different from, 
matter, an opinion which is not anpported hy the evidenee of the senses 
t Commentary — ^Who do not believe the Vedas— They are MateiiaUata 
or Atheists. The word Nastita means negative 
t That spirit IS not a distinct substance 
$ This Word also slgniffes sensation and intelhgensa. 

] Commentary — As a red eolonr Is produced when betel nnt, betel 
leaf, and lime are masticated together, so life arises from a combination 
of the elementary particles of matter 
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do they establish distioctions* atnoog beings formed with 
bodies possessing the same parts and organs, as a montbi 
&a ? Why do they afSrzn that this woman belongs to one 
person, and this thing lo another , these are distinctions which 
I do not know. Those who enquire whether slaying animals, 
indolgenoe at pleasnre in the tender passions, or taking what 
belongs to another, be lawful or nnlawfal, do not net con* 
formably to the principal end of life.f (Sfeditaitn^ proudly^ 
The Shastra whose doctrines are obrions to all, and which is 
fonnded on the evidence of the senses, which admits only 
the elements of earth, water, fire, air,{ which maintains that 
sustenance and love are the objects of bnman existence , 
which asserts that matter§ possesses intelligence,!! which 
denies the existence of separate spirits, and affirms that 
death IS blessedness, was written by Vachaspati,1I a believer 
in this system , he delivered it to a Materialist, who taught 
it to his disciples, and these disciples instrncted their 
followers Thus it has become widely diffused in the world 
[A MatkeiaustI and one of his pupils enter ] 
Idaterialist 5Iy son, you know that Legislation" is the 
only Science, and that it comprises every thing else The 
threett Vedas are a cheat Behold if Heaven be obtained 
throngh the officiating priest, sacrificial rites, and the destrnc* 
tionof the sabstances employed, why is not abundance of ex- 
cellent fruit obtained from the ashes of a tree which has been 

* Commentary — Of Br&hman Eshatriya. Vaisbya and Shndra 
t Commentary — Sosteoanae and lore religion and beatilnde 
} They do not admit the exiatenee of space, Tihioh is reckoned an ele* 
ment by the orthodox S Lit The elements )I Lite, Sensation. 

^ An eminent teaehei of the eeot In the Hemakoaba it is mitten 
Yarhaaptya [See Ootebrooke Essays, toI 1. p 332 J 
3 Chtrraka^One belteTea In the extitenee of ont elements only, fii« 
Water, earth, and lb The orthodox aay that they are Atheists, [See 
Colebrooke, Essays, rol I p. 403.] 

** The law of the punishment —Thai la h« are inflaeneed in our eon 
daet by the ftar of legai punishment for offenoes and not by the dread of 
rotnri\y 

tt This ahewi that aometlmea three Vedu only are mentioned after tho 
fonrih waa wriUea. 
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barot ap by Ihe fire of forest • If the victims slain in sacrifice 
a«ccnd to heaveD,t ivby are not parents offered np in sacrifice 
by tbeir children ? If funeral oblations nourish the deceased* 
why IS not the flame of an extinguished taper renovated by 
pouring on oil ? 

Papil . Venerable tutor, if to gratify the appelitcsf bo the 
principal end of life, why do these men renonnce sensnal plea* 
snres, and submit to pam rising from the severest mortifica- 
tions 

Materialist These fools are deceived by the lying Sbas- 
tras, and are fed with the allurements H of hope. Bnt can 
begging, fasting, penance, exposure to the bnrning heat of the 
son, which emaciate the body, be compared with the ravish- 
ing embraces of women with large eyes, whose prominent 
breasts are compressed within one’s arms 
Paptl Do these pilgrims indeed torture themselves in 
order to remove the happiness which is mingled with this 
miserable existence ? 

Materialist {Smthnff } Yon ignorant boy, snch are 
the fooleries of these unenlightened men They conceive that 
yon ought to throw away the pleasures of life, because they 
are mixed with pain , bnt what prndent man will throw away 
nnpeeled rice which incloses excellent gram because it is 
covered with the hnsk ? 

Passion These opinions which are snpposcd to be veri- 
fied by intniitj merely gratify the ear, ( Looking mtk joy ) 
Hatenahat, yon are my beloved fnend 

* This IS ridieoliBg the opimon thst benefit is denved from ollermg 
oblations to the Deitj , for if reoomiiense follow destmetlon In the esse 
of asCTifiees it Is affirmed tbsk it shonld do so in everr other isstsneo 
i Sneh Is thebeUet of tbeHmdnS, and khe^ state this eirsntastaneo as 
an excnse for tho apparent cruelty of Immolating animals 
t L terally, Eating and dnnkiog 

§ Paraha Santapana Bhnshthals three ^ds of eevera pensnea or 
atonement- 
I lit. Sweetmeats. 
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Materialist {Looks at the great Kang Pasnon and ad’- 
mnees totoards kttn) May thoa be Tictonoos Matemhst 
salutes thee 

Passion My fnend, yon are welcome, sit down here. 

Materialist (Sitting doion) Vice* prostrates himself 
dit yont feet 

Passion : The felicity of Vice, I hope, is animpaired. 

Materialist* By yoar bounty all are happy Having 
accomplished what be was ordered to perform, he now desires 
to toncb your feet , lor blessed is he, who after destroying the 
enemies of bis Lord, beholds bis gracious face with exceeding 
joy, and prostrates himself at his lotas foot. 

Passion What exploits have been performed by Vice ’ 

Materialist He has cansed the most virtaous men to 
Xorsake the road commanded in the Vedas, and to follow 
their own inclinations This achievement, however, belongs 
neither to Vice nor myself , for it was yonr Majesty who in- 
spired ns with coorage The people who are doomed to in- 
ferior daties, and who were created laat,t have renoanced the 
three Vedas , who then are qniet, Mortification and others ? 
Besides those who read the Vedas do it merely for the sake of 
Bohsistence The teacher Bnhaspati} has declared that the 
performance of sacrifice, reading the Vedas, penances, and 
Tabbing the body with ashes, § are the means by which igno- 
rant weak men contrive to snpport themselves Also in the 
cities H of the Knrns, Science and Intellect have not appeared 


* EsU, the nsne cf ilie present oi tlnln] »ge 
t The mlUtirp, hoibtndrp, and servile olueea 
t T1>e OniQ or ipirltnel director of the Gode tt U t eotnmon neme for 
« person Of thet description Here it meens the splritnel taeoher of the 
MeterUiiiU 

f The tritilet of s etus cf medlctots 

U tfeitinepnr Bhedtlkedue three pUeea of pre-eminent senetity Ai 
Beleaee end inUlteet had apt eppeewd In them it is inferred that they 
did not exist cn earth 
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evea la a dream , therefore, 0 mighty King, be oader no 
apprehensions 

Passion By rendering these pilgrimages o£ no efficacy, 
yoa have done ezcellent service. 

Idatenalist Great King, I have Buotber petition to 
present 

Passion lYhat is it ? 

Materialist There is a person named Devotion*, of 
great inflcience, who performs rigid ansterities , and tbongb 
ehe DOW occupies bat few places, yet we have not the coorage 
to look her followers m the face Yon mast he on yoar gaard 
against her 

Passion [in /car, Alas f The rmghty energy of 

this JUetotee ts toell known she is my natural enent y, to ties- 
troy k'r will be a difficult work ] Bat mv ezcellent fnend, 
how can this person appear while her enemies Anger and 
Love continne to live? 

Materialist It may be so, bnt one who expects victory 
•ooght not to be remiss, though the enemy be weak A feeble 
■enemy gives mnch tronhle and may even inflict a mortal 
wonnd, as small thorn in the foot pains the whole body 

Passion {Looking behind the curtain ) AVbo is there? 

A SEBVAKr enters 

Servant Great Sir, what are yont commands ’ 

Passion Companion oE the wicked t, go and tell Love, 
Anger, Avarice, Self snfficiency, Pride Haughtiness, Envy, 
Ac , that they mnst be on the watch against Devotion, and 
slay her 

Servant I shall obey yonr orders {Goes OAt) 

WMr tv. 

Man I come from the country of UtkalJ wl ere a temple 
.called Pnrnshottama stands oo the seashore, from which 1 


• Vislinn BhiltU, a wqrsWpper of Vishso 
t Asatsuigs t Oriaa. 
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hare been seat by the brave Pritle aad Hanghtiness to the 
presence of the great King (J&ooAin^') Thta is Varanasi, in 
which the King’s family dwells. 1 shall enter it ( Enters 
the city ) The Hero 1 perceive is deliberating with Materia- 
list , 1 shall go towards him ( Goes ta him ) O King, may 
yon be victoriona Bead this letter which 1 was ordered to 
deliver to yon 

Passion ; i,Tahnff the letter.) Where do you come Itom? 

Man I come from Farashottama 

Passion C-djitfe This probably bring a unpleasant news) 
Materialist, yon mnst depart, be on the alert, and do what- 
ever IS required 

Materialist I only wait the commands of yonr Majesty 
{Goes out ) 

[Fassiok reads the letter] 

“Pride and Haughtiness send their humble prostrations 
from Pornshottama to the great Lord and King and Kings, 
residing at the splendid city, Varanasi, and represent that we 
are in good health The G^dess Tranquillity, and her mother 
Beligion,* have entered into the service of Beaeon, and day 
and night they are endeavoming to persnade Bevelation to 
return to him t Virtnons Actiont who formerly associated 
with Love, now associates with Betiremeiit§ and others , and 
separating himself from Love, he occasionally walks in secret 
places What we have written is sofficient to Inform your 
Majesty *' 

Passion {Hating read the letter ) Con snmmate 

fools to be afraid of Tranquillity , bow can she appear ? — Jf 
Brahma be unceasingly employed in the creation of worlds, if 
the eye of the Qod 11 who destroyed the sacrifice of Daksha, 
burn with desire whilst he is infolded in the arms of Gstirit^, 

* ElirkdCha. 

f It will be reoellMlad tbat ihtj bad b«sa separated before^ 

t Dbama— Tlrtae, joallee, ritual obaaiTanee. 

f TalragTa, fonalrlDs the world bero it algnlflea tbe renaooiatioa ot 
•varx bind of action 1 Bhlva 

V wife of BUva, aba U ntoally ealted FarTtll 
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if the breast of bim* who is the enemy of Daityas t and who 
■feeps on the sniface of the ocean^ be imprinted with the 
smootb lochs oi KamalaJ how can Tranqnilhty be obtained 
by inferior orders of being! ?(Tp the man'll Subtlety, go with 
yonr utmost speed and deliver this my message to Ixive — 
“ Virtoons Actions in my opinion is a base person, yon oogbt 
not to trnst bim a single moment bind him fast and ’>ecare 
him.” 

Han . I will obey yonr Majesty's orders 

{Goe* cut ] 

Passion {Aside, in a musing posture) \S hat device is 
thereagainst Tranqnilhty ? Well, it is snfficient, no other as- 
sistance 13 reqaired, Anger and Avarice will do the bnainess 
Hallo I Is there any one there 7 

A Sbpvast enters 

Servant What are the commands of yonr Majesty 7 

Passion Call Anger and Avarice here; 

Servant Yonr command shall be obeyed 

[He goes out,} 

Akqee and Avarice enter, 

Anger I have beard that Tranqnillity, Bebgion, and 
Devotion are hostile to hi3 Majesty, But while I am in exist- 
ence their attempts will he vain. I will make the people 
blind and deaf. I will over-power them with wrath, and snf- 
focaie them with rage, so that they shall not regard actions, 
and even wise men shall neither hearken to what concerns 
their own happiness, nor recollect what they had read in the 
holy books 

Avarice Those who are attached to me will never reach 
the farther hanks of the snccessive rivers of desire. Shall 
'^’nnnpiJhti} •grvb na mij TnnjaHnnsfH’i Jtnnh, tuj 

• VliJmn. f The kind of erU beings 

t lAksbi&i the wife of VuhjDii. 

I Befogs of the highest oidei agitated bj their passiooa or urged bj 
the aetiTe prutciples of their nature, do not enjoj re<i or trauqillitjr , 
‘bow, than can this state be attuned bj weak Qoitals 1 ]] Jalaa 




26 PIUBODnJL CnA2n>BCDA.TA.! OB, [Act II. 

bard elephants whose frontal protnbera&ees aro moistened with 
the water of inebriation*, and horses swifter than the wind 
which adrance agamst the enemy; hat oftcr men hare ac- 
quired these, they will desire something else, and haring 
obtained this, they wiK wish for more. How can Tranqntlhty 
dwell among persons of each restless minds f 

Anger i Companion, do you know my prowess ? Instigat- 
ed by me, the Lord of the firmament killed Vratra, the son 
of Washtra, the god whose forehead hears the semilnnar 
Instre ent off the head of Brahma ; and Kansbika slew the 
sons o£ Yasistbaf. In a moment I can root oat every 
description of men, whether they be learned, oelebrated, 
attentive to duties, charitable, or clothed in might, 

AvatioQ . InsatiaUeneas, come forward 
Iksatiabl^ess enters, 

InaatiablenesB : 'What are yonr commands / 

Avarice : I have beard that when thon art pleased with 
mortals whose minds are bound with the cord of insatiable de- 
sire, their bodies become swelled with fat, and after obtaining 
fields, villages, forests, monntains, cities, towns, continents 
and the earth itself, they are eager to acquire more, nor wonld 
they be satisfied with one hnadred thoasand worlds , how 
then can they enjoy Tranquillity ? 

Insatiablcuess 1 am continnally engaged in this bnsi- 
ness. If yon will now give me yonr commands, millions of 
words will not snlHce me. 

Anger : Injury, come here. 


*Wben aUptiSnU wanl the temkle, or are Inflamed from an; oaose, It 
If anppoaad that a certain liqttld Is seereted from two pxotaberanoes, 
■Itaaled on the aides of the head. 

t These relate to some mTthologloal tales The Intention is to prove 
the infinsnee of An^er oror the hlfibest order of fieiofs. 
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Injubt* entert. 

Injury i 3 attefld. TVbst orders are yoD pleased to give ? 
Anger: My dear> as tboa art my sponse, the m order of 
my father and mother js bat a small matter. Who is that 
demon my mother ? Who is my father ? My brothers are 
like worms; my relations are only fit to be slam ; and the 
people of my caste resemble the embraces of a deceitf al coort- 
ezan. {Rubbing Ms ftandst ) 'l^be eparks of the gleaming fire 
of anger shall not be extingoished in ray frame, nntil 1 have 
massacred their whole race, even to the child in the womb. 
{Looking.) Here is onr Lord, let ns go to him, {Tkey alt go ) 
Great King, may yon be victonons ! may yon be victorions I 
Passion: Tranquillity, the danghter of Religion, is onr 
tnemy ; she la one who nmat be pnmehed. 

Allurementj: As yon order. 

{ITiey go out. 

Passion : By mentioning the danghter of Religion, an 
expedient has occurred to my mind, Religion, the mother of 
Tranqmlhty, IB under the infinence of another. We mnst 
endeavonr to draw her away from Revelation, and to bind her 
fast. In consequence of the distress arising from the separa- 
tion, and ofherj own tender disposition. Tranquillity will be- 
come hopeless and dejected, and will perish. The female, 
Delnsion^, is an excellent person to seize npon Religion , 1 
must employ her m this affair. ( Looking to OM oide. ) Al- 
lurement call Delusion immediately. 

tAUiTjBKJiEST enters along with Dei.tjsios,] 
Delusion ; My dear, it is long since 1 visited the King ; 
how shall I look him m the face, he will certainly not know 
me? 

• Hinsa. To lajoie, hart, ia ectmmon lan^aga to tanrder 
t Thm is done when ■ person is macli enraged 

t BeTel&lieti, Beligion, and iraiiQ'BtUity, hvad togallier tn one plaeei 
coMeqneolly when Religion was eep&rated ftom Revelation, Tranquility 
wa« also deprived of her oompany. 

J Mlthya DxUti I Tibbrim*vah 
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Alluroment ; My dear, when the King seea yoa he will 
forget himself, how then should he recollect yoQ I 

Delusion : Toa are inclined to be merry at my good 
fortune. 

Allurement : You will see presently how fortunate you 
are. 

Delusion ; My companions are very drowsy, and mnst 
rub np their eyes. 

Allurement ; Why are your companions so sleepy ? 

Delusion: Why? A woman with one husband only, 
cannot get sleep, how then should we sleep who have so many 
husbands I 

Allurement ; Fray who are these hnsbsnds 7 

Delusion: The great King Passion, Love. Anger, 
Avarice, Self-snESciency, and many others. I captivate all 
who are born of that race, yonng and old, so that they do 
not separate from mo night or day. 

Allurement ; I have heard that Enjoyment is the beloved 
wife of Love , Murder, of Anger , and Insatiableness, of 
Avarice, If their husbands wanton with you, wdl they not 
become jealons and bate you? 

Delusion : Why do yon talk about their jealousy 1 They 
cannot du wiihout me a single hour. 

Allurement : On this account I said, that no woman in 
the world 18 BO highly favoured as yon, since even women who 
are neglected, desire to be on gracious terms with yon. My 
dear, yon may be ercessively sleepy, but when you approach 
the King, and the rings on your toes make a jingling noise, 
he will be somewhat afraid. 

Delusion • Why should he be afraid, for he has ordered 
09 to pat on tbeeo ornaments, and it is our practice. How 
should men be alarmed at tbe sight of their mistresses t 
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Passion : {Looking.) Ah I here is my deaf Delcsion. She 
comes walking along majestically* and the loose bracelets 
tinkle ou her arms; she lifts np in play the garland of flowers, 
loosened by the respectful officiousneas of attendants, and thus 
displays the form of fingers imprinted on her breasts, while 
her large eyes, which are like the bine Iotas, charm the heart* 

Allarement : Let ns approach the King, 

[ Delusion advances and salutes the, King.] 

Passion : Thou whose breasts bear the impressions o£ 
fingers, sit down on my knee and embrace me ; thou stag eyed 
maid, icgitate the playfnl mien of the dangbter of Himashaila, 
seated on the knee of Shankara.* 

[T>eli!810S smles and embraces 

Passion : (fiijttny receited her embrace.) This embrace 
renews my youtb; the emotions of love disturb my facnltias; 
emotions which of old are known to arise from yoathfal toy- 
ing, which render the mind impetnoos, and which, accompa- 
nied with varions delightfol enjoyments cause inexpressible 
pleasare, and are eagerly indulged ; these emotions are again 
excited by your embrace. 

Delusion : Great King, 1 am at present young, bat time 
shall not remove from my heart the affection I bear yon. 
Give me yonr commands. What occasion has brought me to 
yoar remembrance ? 

Passion * We remember only sneh as are absent from the 
mind ; hot yoar picture is fixed on the wall of my heart. 

Delusion ; Great King, yon are very gracions ; favour 
me with jonr orders. 

Passion * You will execute my orders as you walk open- 
ly about. Beligion, the daughter of a slave- woman, acts as a 
procoress to bring together Reason and Revelation. She is 
adverse to me ; she 18 of no family, and she -13 a sinner and 
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a companion of sinner,* seize ber and dehrer her over to 
Heresyf. 

Delasiott • This is enongh, when Relieion is made yonr 
slave, she will do whatever yon command. She will declare 
that virtne, beatitnde, the commandments of the Vedas, duties 
which are impediments to pleasnre, ordinances of the Shastraa 
and fntnrfl rewards, are all false , she will instantly renoance 
the Vedas , why then mention Revelation ? She will nnveil 
the error of aflSrming that blessedness oonsiats in freedom 
from senanal pleasnre, and she will separate Revelation from 
Reason 

FasBlont My dear, yon nnderstand my object well 

{Embraces and Itsses her,] 

Delaaion I am not ashamed, tbongh my Lord has em* 
braced me so pnblicly. 

Passion t Let ns retire to onr several homes. 

[ They all go out 


END OF THE SECOND ACT 


• w3t\ •a.*} vww. vuL wwwJaIwu raij 

«9«ralM Qal«t IX<irtlS«(tlon 

t Cemtaeol— Ptthind* On* wbo do«i not petform lb* o«remonl*« 
tad da\l*t o( tb* *«tibll*b*d ftllb 




ACT III, 


Teaicquiixiit and Ccqifab3I0'i enter 
TraaqulUity —{Weep%ng Uy mother, where are yon ? 
O grant me one beloved view, Alas J she who’e delight was 
to sojonm in forests where the deer range withont fear , to 
wander where the waters fall from the moontains, to freqnent 
holy places consecrated to God and the retreats of devont 
ascetics, is delivered into the hands of Heresy , she is hke 
a black cow* in the bands of the hatcher, how can she 
escape? To talk of her snrviving is vain Prevented from 
seeing me, unable to perform ablation, hungry and thirsty, 
and deprived of my society, will Religion snrviTe one hour, 
and separated from Eeligion, TrangoflUty will live despised 
by the people ? My dear Compassion, be not concerned about 
me, bat X am resolved to accompany her when she is laid 
npon the funeral pile. 

Compasalon {Weeping) ily dear, these words are more 
painful to my ear than the flame of a fierce fire is to the 
touch , you will kill me with gncf. Preserve oar life for a 
little space , I shall spread the melancholy tidings in the 
abodes of holy men, in the assemblies of the Mnnis, and on 
the hanks of Bhagirathi , perhaps ahe is lying concealed 
somewhere through fear to Passion 

Tranquillity I have aonght for her on the banka of 
nvera covered with wild gram, and inhabited by holy hermits, 
1 have searched every honse where oblations are made and 
sacrificial cten«ils kept , I have searched amongst the fonr 
classes of men , but 1 have not received the smallest lotelli. 
gence of her 

Compassion My dear, I most tell yon that had Beli- 
gion possessed the principle of Tmtht, we sboold not have 

• A. tow ot toi* «oloas Is iigUj vslaed, »ad is the object, oI poeoUst 
Tea«e.tl«i. 

t 8stT« Qoaiu 
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foBBd her in snch difBcQltiee; those who are perfectly pare do 
cot experience each distress. 

Tranquillity ♦ TVhen Fate M adrerse, what may Dot bo 
experienced? Alas! the operations of Fate are perverse and 
crael Ijakshmi, the dsogbter of Janaka, lived m the honse of 
the ten'beaded Havana ; Danava earned down to hell the three 
Vedas of God himself, and the chief of the Caityas, Patala 
Ketn, eeired by a stratagem Sladalasa, the danghter of a 
Gandbarva. Let ns go to the dwelling of Heresy. 

Compassion Let ns do so# [Tht^ tcalk forward. 

Compassion : ( Ftar fully ) ITy dear, here is a Rakshaea 

Tranquillity • "Who is this Rakshaaa? 

Compassion: Behold him 1 hjs disgnstfal form is be- 
tmeared with ordnre, Lia hair is in wild disorder, bis body ts 
caked and horrible to new, and he bolds in bis hands 
feathers of the peacock's tail ; be comes ibis way. 

Tranquillity . this is not & Hakshasa, for be has no 
•treugtb. 
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(27i«y IctA stand and the Digajibaba enters ) 
Dl^ambara SsloUitiOQy calatatioo to the ArluU&s * The 
soul 13 like a lap^i* confined in a dwelling wbicb bas nine 
openings. This la the doctnc^ of the mo^t eminent Jams , it 
13 the chief good, and imparts supreme {Alotid} 

Listen, my di5-iple«, luten’ How cun the body be pure which 
13 fall of erery had of defilement , but the sool is natorally 
free from pollntioa , this la learned by referencing the Rishis, 
as salnting them at a di®tano«, re«p*ctfnlly ginng them ex- 
cellent food, batboanng no malice again*t them, and bonoar* 
ing theiT wif es- {Leeks behind the s*‘tne ) Kebgion ’ Rebgion* 
come forward. 

[TEA5QaLUTT and Co3a*i-,«TO'r look in that direction.] 
RELlcio'ft (enters having the habit and appearance of 
Dioi3tBAaa,A-»r master') 

* ConzeaUrr^The dLs es j u ea ol lo^ «» (naU, to tliil il b cos 
tztA in aa habitabra m « taper Ir^bterri nlj thg izxUa o* a ressel or 
hoaj«, bc«aue lU lisbt is UniUd, so the icrol whbb lHacises ezi/ the 
boCjliol ezisU duzendozs. \7e eppreh^adthe rzeinizg ol ties* el 
prmioos <3 be this, thst the sozl is a £zite, rzztertsi, szbtle eesezee 
•wtieb perrsdes ererj pert of the bodj Uzamsting It as i Iszsp. This 
iztazizg is cozhmed by a passage ia ihe PszehsdxthL it b zeeesssry, 
howrrer to prezJse that th-ee opiziazs had jzs* b«a isezllozed reipe-t 
izg the calzre of the aozi lat that it is {z:pe^«ptlb>r azraU , Szd, that 
it U of a ziiddit or aeaz Eiagz.Uzde 3rd. that it La izdzjtel y di^zsed Uhe 
space, bst without parts- The passage eo-taiaisg the Digtmbara cpiaioa 
la the loUowiag —“The Ulgisibara sect, { by wii«h Is dezoted the 
Jaizai ) calctaJz t'-at the vital aozi is ct a zaed-za Bigzltzde azd is 
difzsed ora*’ the whole body froB the head to the foot azd the Tedaa 
deo-are that the 'Vitai aozl toiezda troB the eyes to t’-e tipi ol thezalb. 
Pazehadaahi Chitra ihpa, shloha S2 The Vedast leet szaiztalz, oz the 
eoztrary that thozgh the aozl be eozdzed at p-«sezt iz this body, yet it 
li zatzraUy lz£.atc z3bozz'*ed, azd ctsrzal , that by s«vs*e szstmty 
It eaz srez iz this life pass the bozzdi by which it te«BS eir’ZBecriheid, 
azhraorethrot^hhiBYzln teed vro^ihs azd space that Yths the az press 
■r-Tit whkh ia czder the cell izdzezce c' Bitter asd pasalozi azd that 
whczthii Bi iga isdavseeiaahthta Qg, a-d aU passes a^d desires 
a*e ext-zgoahed , U rises Iros Us degraded eozdiboz to the state ol the 
«BS-ae czt azd eBzIpmezt Be Jig 

t The ne.-gi?zs wiJ*h a-oeesavely a,. pear ia tha Act, are lie d-f erezt 
hmtieal EcUgiosa of the parLes whs eiJ thca 
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poo^ess wom'*n obedient to oar wiUejitremoyes the restnctioos 
aa to time of eating*, it allows ns to recline on BoftTbeds,^nd 
to pass the ehming moonlight nights in amorona play -with 
yonng damsels who have sprint led themselves with odori- 
ferons powders, and who respect fnlly serve ns. 

Compassion: Who is this that approaiihes, tail and 
straight as the palm tree, his person emits a digagieeablendour, 
he 13 dreosed in dnsty garments, and the hair is polled from 
hi3 head and body. 

Tranquillity My dear, this is a Banddha 

Mendicant Listen, 0 ye devotees and ye holy mendi- 
cants I Wbiie I read the ambrosial words of Sangata the Lord. 
0 ye mendicants, I snrve} with the eye of Intellect both the 
evil and the good. I caase the transitory appearances of exis- 
tence } the Bonl itself is not perinanent+ , therefore be not dis- 
pleased when mendicants desire to have yonr wives. {Looking 
behind the scenes ) — Religion, come forword. 

* The ortliodox Bmdos ar« obliged to observe partieolar times for abla 
UoB sod the performanee of virioos seta and ceremonies, end also are 
conDned to eertstn kinds of food, and to eat onlj with people of tbeir own 
osate These reatnetions are often extremelj iikeome and ineonreslent, 
hence Mendicant reckons their removal amongst the advantsges of his 
faith 

t Commentary —It does not meet the reward of aet ona in another 
state, ». e the soolpedshes at death The following passage from Bo 
chanan's accoonkof the Bnrmaa will elucidate this expression —The 
Banna writings allege, that in death, whether of man, beasts or of anj 
'iving beiog (for they believe alt living bemgs to possess sontstj the sool 
perishes with the body and they allege, that alter this dlisolntlon ont of 
ihe ssmo materials another being arises, which according to the good or 
bad act oni of the lonneTiile, becomes either a man or an animal, or a 
nat, or a mpa. do- And they farther allege, that bemgs are continnally 
revolving in these changes, for tho duration of one or mote worlds, until 
they have performed aneb aetiona as entitle them to Kibban, the uost 
Perfect of all itites, eonsisUngIn a kind of annihilation in -which beings 
are free from change misery, death, alekneta, or old age •' Vrom 'this 
extract It appears that the notions of the Canddhas fif tho Barma opl 
nioBs are allowed to be a fair representation of them,) re*p«ctleg the 
natnra of the son!, are accnnlely stated In the text , for thongh they 
mainta n the doctrine of transimlgratlon, yet his in Ungnage, wbJeh Is 
ineompatible with the belief «1 the f stare existtcee of the same tdnl 
wbltfb now animates the body. 
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Religion* enten. 

Bebgion ’ Let the kinsman of the King command. 

Mendicant : Be favonrable to the Upasakas and Mendi- 
cants, and abide always with them. 

Religion ; I obey your orders. [ Goti out. 

Tranquillity: This is a false Religion. 

Compassion : It is so. 

Digambara : (Seeing Mendicant, Ae calls out tatA a loud 
voice) Mendicant, 1 wish to ask yon something immediately. 

Mendicant (Ananiy) Thon sinner, thon infernal person 
what dost thon say ? 

Rationalist : Do not be angry, for I am going to enqnire 
abont the Sbastras. 

Mendicant ; 0 Digambara, do yon know anything con- 
cerning the Sbastras ? 'Well, I shall see. (Goes near Atm.) 
What 13 yoor question ? 

Digambara : I say, who commanded the rites which arc 
thus observed by a momentary perishing being like you f 

Mendicant : Hearken, be who adopts oar opinions and 
acts according to them, and sabdnes his passions is emanci- 
pated-t 

Digambara : Pool, eopposing that in the revolntion of 
ages some one is in this manner emancipated, yet what recom- 
pense can you promise for the actions of one who dies now.§ 
I also ask who taoght yon this system of duties ? 

* The reheloa ot Baaddha 

t CoamenUrr.— W hen the period of zetribatlon arrlTM, jon thall btv* 
eeued to ezUt, and your ■etlooi will bs frultlegs. This Is mj oflalan 

i From oartbly pieitoni and frailties, and arrives at the state of the 
•tern at. 

{ It has been already stated that the Randdhu afQrm that the soni 
perishes at death , but that from the same materials a new beioc arises 
and so on la aseeesilon nntll It reaeh a state of aopreme bliss ealled Mb 
baa. or as it Is pronetmeed In India Nlrrana. and In Cejlon Nlmbaa. 
RatlonalUts rrantinc lha soppoaltlon that Ibis opinion may be eoireet. 
esiafre what reward of vsrfottsseffoBS ran be bestowed on iia who dies 
wlthont obtalobg this hich state of tsllelly ) for he Infers that if tbs ton) 
perlibM at death no retribntlon can bo esperieneed by the former Indlvl 
daal.thoath a new beie( mty sprlac from his ashes 
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Tfendicant These duties wete ordained bj the powerfnl 
theommcient Banddheu 

Slgambara How do you know that Banddha is omnis- 
cient ? 

Idendicant : It is plainly declared in the holy book. 

Digambara If yon belieye m the omniscience of Band- 
dha open his own declaration, then I also am ommocient for 
I know that yon and yonr father, grand-bather and ancestors 
to seven generations were my servants. 

Mendicant {In anger ) Yon sinner, devil, and impnre 
fellow, am I yoor servant ? 

Digambara As one enamoured with a beautifal woman 
forsakes his mfe, so 1 wonld sdviaeyon torsDoanc^ tbe Band- 
dha doctrine, and having embraced the Arhata religion, prac- 
tise the rites of the Bigambara. 

Mendicant O reprobate, yonr own religion is subverted 
and yon wish to subvert the religion of others What person 
will forsake the venerable religion of this country, and adopt 
yonr despised devilish opinions ? Who is there that embraces 
the doctrine of the Arhata ? 

Digambara The celestial signs, days, eclipses of the snn 
and moon, the place oi Jupiter, and the notes have been declar- 
ed in the Bbastras which contain divine knowledge , and this 
is the omniscience of Arhata. 

Mendicant {Laughng} The abstrase science of Astro- 
nomy has existed from time immemorial, the discovery raa«t 
have given you immense trooble Bat if the sonl be com- 
meesnrate only with this body,* how can it declare what re- 
lates to the three worlds, without being actually present lu 
them. Does a lamp when pnt under a cover shine opoa the 
faimtnre of the house ’t Therefore I conceive that the reli- 
gion of the Sangatas, which confers happine«s and pleasnre, 
18 preferable lo the doctrine ol the Arhata, which is condemn- 
ed both in heaven and on earth 

• At ad ng to tbe opvaloa cl D jeabtrt. 

t Aod *0 torth 
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TTranquHlity s 'W'e must move to another place. 
Compassion : Do so. {They go to another part of the 
etage^ 

Tranquillity : {Looking.) Here is Soma Sidhanta* be- 
fore ns. Let ns go to him. 

[SoMA-SiDDHANTA enters as a KAPAiiKA.f] 
Kapalika : {Walking.) My necklace and oruaraents are 
of hnman bones ; 1 dwell among the ashes of the dead, and 
eat my food in hnman skulls. I look with eyes brightened 
with the antimony of Yoga, and believe that the^parts of this 
world are reciprocally different, bnt that the whole is not 
different from God.t < 

Digambara ; This man practises the rites of the Kapa- 
likas ; 1 shall ask some questions respecting them. ( Goes 

• A RatlonaUat of the seot of BbtTk. The word Sldhsnta elgniflee a 
demonatreted tmtb; what is proved by resaoniOE. 

t The word ligolQes one who holds or carries A human ahnll: wbleh Is 
the practice of the elaas of devotees I hare retained the original word 
aa I do not know bow It could well be expressed In English. 

I t>r. Mill’s translation of this and following speeches (In the Jour 
Aalat. Sqo. Iteng. Vol. VI.) is aa follows 
To them enter Boma Biddhanta In the guise of a Eapallkn for man of 
akuUs ) with a sword In bis hand. 

Scua'BinoiunTa »(rValklDg about.) 

'With goodly naeklaee deck’d of bones of men, 

Ha anting the tombs, from enpa of hnman aknll, 

Eating and quad ng,'— ever. 1 behold 

With eyes that Meditation’! slave hath clear’d, 

The world of diverse jarring elements. 

Composed, bat atlll all one with the Snpreme 
BcDDHiaT— This man profeases the rule of a Eapallka. I wlH ask him 
what It ts.^{Oolngup to him.) O, he.l yon with tbs bone and skull neck* 
lae*. what are year notions of happiness and aalvatlon 1 
BoUa-SiDDBiKTA.— WretebofaVuddhUtl Well : heir what is onr re 

llglOB t — 

With flesh et men, with brain and fat well smelt'd. 

We make oar grim horot-eflsilog, break oat fait. 

V wm-wji. Vi •mlty HorJtnnml > -tfnii’i. wiA wo. 

With rargling drops of blood that pleuteons stream 
Frem bird throats qnlskly eat, by os is worshlppsd 
With hemtij eSsrlags meet, our Ood, dread BLatrava 
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Twar htm ) 0 Kapalika I what is the cat are of yonr religi- 
ons nt^, and what eort of beatitnde do yon hope to enjoy ? 

Kapalika 0 Digambaral hearken to onr ntes: after 
fasting we drink Iiqnor out of the sknlls of Brahmans , onr 
sacrificial fires ate fed with the hrains and Inngs of men mix- 
ed np with their flesh, and hnmau victims covered with the 
fresh blood gashing from the dreadfnl wound m their throats, 
are the offerings by which we appease the terrible God.* 

Mendicant {Stopping hs ears) Horrible I irreligions 
rites 

Digambara 0 excellent man 1 Some wicked person 
has eednced yon from the trae religion, 

Kapalika {Tmcrath ) Thon nnbolj man, who art 
lower than the heretics, thon who shavest thy head , thon 


BaiHHAJJ Mesoicant — (Slopping hiB ears ) Bnddbiat, Bnddiust, what 
think yoa of tbta? 0 horrible diseiplmet 

BoDomsT —Sacred ArhataJ Borne awful amner has surely deceived 

that man. 

SOMx ‘^ICDBAKXA — (In a rage.) Apat — Sinner that thou art vilest of 
beretieSp with thy shaven oiQwn, drest like the lowest onteaate, uncomb- 
ed one, sway with tbee I la not the blessed bnsband of Bbnrani the sole 
cause of the creation, preservatioi], and destraetion, of the foorteen 
worlds, and bia power established by the fullest demonstration of tb" 
Vedanta 1 lieit ua yet shew even you the msgnifieenee of this rel gion —* 
1 call at will the best of gods great Har], 

And Bata a aell smd Brahma, — I restrain 
VTithmy sole voice the course of stare that wander 
In heavena' bright vault, the earth, with ad its load 
Of mountauu, fields, and cities, 1 at will 
Beduce once more to water— and bebdd 
1 dnnk np 

• Maha Bbalrava The sanguinary tenets of this sect are contained in 
the Ealika Parana —See As. Bes , rol r , p, 371 
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chandal,* who pnllest out the hairs of thy body, thou deceiver 
I contemplate the Lord of Bhavani, the powerfal God who 
creates, preserves, and destroys the fonrteen worlds whose 
glory is both revealed m the Vedas, and displayed m his 
works The might of onr religion is snch, that I control Han, 
Bara and the greatest and most ancient of the gods , I stop 
the coarse of the planets in the heavens , I snb merge the 
earth in water, with its moantains and cities, and I again 
drink np the waters in a moment 

Digambara 0 Kapalika I For this reason 1 say that 
some jnggler has deceived you hy exhibiting illnsory appear- 
ances to yonr senses 

Kapalika Profane man I Dost thon denominate the 
great God a juggler ? The wickedness of this fellow is not to 
be endnred. (Drotos oirf /us actmtar ) I will appease with 
the blood springing from his divided veins and babbling 
throngh the wonnd, the consort of Bharga and the assembly 
of the demons sammoned together by the sonnd of the 
Damarn 

{Ratsea kts actmttar and advances touards DiQAMBAba ) 
Digambara {In fright ) Good Sir, to abstain from 
murder is the highest viitne 

[ Takes shelter near MeiidicAnt.] 

Mendicant {Keeping o^Kapalica ) O most excellent 
Kapalika 1 We are diverting oorselves with the play of verbal 
* A parlab, an onteasta. 

BtrooHurr — Alaa I poor Kapalika thia Is juat what 1 (aid Yon hav* 
b*«n deoelTed bj aome juggler, spreading out false images before yon 
Sova. BiDDHiaTA. — What again, thon tinner , dost thou dare to call 
the great UaheshTara a jngglci? Thia th/ mallgnitv nintt not be for* 
gtren Lo, therefore 

With foaming fiooda of gore that gnah amain 
From throat wen severed with thin sabre s edge, 

I make mr taerlfiee to him that ealU 

With beat of dram the boats of ereatnrei after him, 

Dread Bhiva— and t\Ith theie rieh mddjr atieama 
Delight hit contort well, Bhavani 

t DiAwa Ua awoXD ] 
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-dispatatiOQ^ifc w not right lo yoa to attempt the life of this 
devotee 

(Kapalika Tpv-l up hi sword ) 

Pigambara ( Recot&rxng from his fright ) If yoa will 
'Sappresa yoar aager, I BhiU propose a few qneations 
Kapalika Say on. 

IDigambara 1 have heard yoar excellent rites, ( 2r<7m- 
jralhj') bat what is the natare of yoar beatitade ? 

Kapalika t Here ’ the Lord of llndam* declares that 
be who rese rabies the gods, whose crest is the lunar orb, and 
who with delight embraces women heantifnl as Parvati, feels 
enpreme bbss Who has enjoyed happiness independent of 
sensille oVj\*ct8? The gonl that lives withoat spiritual 
abatractiOQ is m a state of felicity Bat why do yon pray 
to become like stones ? 

Mendicant It is irreligious to suppose that beatitude 
Tnay be attained without the extinction of onr desires 

Plgambara O Kapalika ! be not angry and I shall 
speak To aiBrm that a corporeal being whose passions have 
not b en subdued can enjoy beatitude, is inconsistent with 
the declarations o'’ the Vedas t 

Kapalika ( Aside ) The intellects of these persons are 
bewildered by impiety Be it so. ( Aloxd ) Religion -come 
forward 

[Relioion enters as a Kapalini 
G ompassion My dear, look, here is Religion, who sprung 
from the principle of error her eyes are restless and 
tremnlons as the water-lily , haman bones form her necklace 
and other ornaments she is oppressed with the weight of 
her teeming breasts, and her playful month resembles the 
iull moon 

* Sbiva or MAhade?^ Mnd^ni is one ot the names of Parvati b s wife 
t The JaJoas nae the antboi ty of Ihe Vedas in arguing with those whfc 
bet eve them 

, A female Kepal ka 
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Keligion* {Comtng fornardC^ My I/jrd, •what are year 
commands ^ 

Kapalika My dear, take this proad Meadicant into 
yonr arms. 

Mendicant {Embraced befo) e the audience and thrilling 
rctih pleasure) Ah I bow deligbtfal la the embrace of thia- 
Kapalim t Often have 1 ardently embraced iridows, and 
closely pressed tbeir big swelling receptacles of milk withm 
my arms , this by Bnddba I swear a hondred times Bat 
sach raptarons emotions were neper excited as by tonchin^p 
the rising bosom of tbis Kapalim. Behold the practices of the 
Kapalikas are excellent I Reverence to the boma Siddhaotat 
This 18 a wonderfal religion I 0 renowned Kapalika 1 1 shall 
certainly forsake the ordinances of Baddha, and adopt the 
rational faith of the great Lord * Yon are my teacher, 1 am 
year disciple, lostrnct me in the religion of the great God 

Digambara 0 Mendicant * the tonch of this Kapalini 
has pollnted yon stand at a distance 

Mendicant Fool yon envy me the heart-ravishing, 
transporting embrace of Kapaltm. 

Rapalika ( To ELapaltm) My dear, take hold of 
Digarabara 

Kapalini embraces Dioasibaba 

DIgambara ( TiemUxng uith dehglt ) 0 Arha I sweet 
IS the embrace of this Kapalmi ' beantifal maid, inclose me 
again within thine arms {Astdt ) My sensitive organ is 
ntterly nngovernable what remedy is there ? Well, this will 
do 1 shall conceal it nnderneath this banch of peacock's 
feathers. O Kapalini thy breasts are large and firm , thine 
eyes are like tbe eyes of a timid antelope, if tbon wilt wanton 
with me, who cares what the Digambaras can do ? Kapalika, 
yonrs is th« only religion, and it condnets to pleasure and 
beatitude li on are my master, I am year servant instinct 
me in tbe precepts of Bhairuva. 


AIttiadeva 
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Kapalika : Sitdowa. 

(5lEVDlCA^T and DiGA.il BAB A Sit dowTi tchlst Kapalika 
takes up a vessel of liquor and extols its virtue) 

Religion : This yessel is filled with wine. 

Kapalika ; {Looks and drinks, he then offers tf<£ remainder 
to A1e>diC'SKt and DigambAba). This 13 pare nectar, the 
medicine of life, which frees ns from mortal cares ; drink it, 
encb IS the command of Bhatrava. 

They consult together. 

Digambara \ The ordinances of the Arha do not permit 
us to drink wine 

Mendicant : How can we dnnk what has been left bj 
Kapalika ? 

Kapalika s 'SVbat do yon hesitate about ? Keligion, the 
etnpidity of the’e two fellows is not yet removed. They 
imagine that becao«e the wme has toocbed my lips it is 
impure. Well, do jon pnnfy it by the fragrance of yonr lips 
and dispel their folly ; for it is said that the lips of a woman 
are always pore. 

Religion. I I obey. (Tates up the cup and after drinking 
offers tt to MKi^DICA^T.) 

Mendicant : This is a distingnisbed fiavonr. — {Takes the 
enp and drinks^ Ah, bow be»ntifal it js • I have often drank 
wine more fragrant than the Baknla flower,* and presented 
from the bean tifol lips of coat tezaii**; but I know that the 
gods desire in vain to taste wioe which is impregnated witK 
the sweet odoar of Kapalmi’a It p”. 

Digambara : Holloa Mendicant, do not dnnk the whole 
but give me some of that wine which has tonched the lips ot 
Kapalini. 

Mesdicaxt gives the cup to DigAmbaea. 

Bigambara : (Dnn^s.) Ah, bow deh cions is this wine ? 
bow pleasant its taste, its smell, its flavonr, 1 have long 


Mimosoiis 
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observed the precepts of the Arhs, and beeu defrasded of this 
excellent beverage 0 Mendicant, my senses wander, I mast 
sleep 

Mendicant Do bo Ha Ues dotin 

Kapalika ( /o Religion ) My love I haie made a 

cheap patchase of these two slaves , come, let us dance 

( The;/ both dance ) 

Digambara Mendicant, this teacher is dancing 
merrily with Kapalini let ns dance with them 

Mendicant Let os do so ( The;/ alternatelj dance an i 
fall doitn though intox cation } 

Digambara {Sings ) 0 Kapalini thy breasts are large 
and firm thine ejes are like the eyes of a timid antelope 1 If 
thon wilt wanton with me, who cares what the Digambara 
can do ? 

Mendicant 0 teacher this is a wonderful fehastra in 
which there is no trouble and by which we immediately 
obtain all onr desires 

Kapalika What do yon see wonderfol m this ? AVithont 
renonncing the pleasures derived through the organs of sense 
the eight great Siddhis may be obtained which impede the 
lustenties of devotees who are endeavouring to break the 
chain of worldly affections, and also the power of inflnencing 
ittracting, allnnng pacifying, rendering insane and causing 
a person to remove to a distance, which are the inferior 
tiiddhis.* 

Digambara 0 Kapalika {TJuiks a hitU'; 0 teacher, 
O sptritnal director ot the sect ’ 

Mendicant This devotee is drank, and raves , yon most 
sober him 


* Tbeokme of > lupetlor order ot lietDgs apersoolBc&tlon of the powerf 
•ad liwf ot Dtluro When tbej' mro labjeoted to <be wilt by bol tiers toi 
•n^lerlllea, wh»tev*r the faney dealrea may be obtained the lawe of satore 
•.ta oowtioUed tba taas^lVade ust'jbA ot WrUy tb* Wlj t* twwaaaai or 
dlmtaUhed to an IndeSnlta degree and it )« transported in an Inatanl to 
•« y pari of »l e universe 
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Kapalika: Yerj veil, {^ahes some cheioed hetehml 
an(/ ptves it to Dioaub&ba.) 

Digambara : {Recovering from hi$ intoxication.') O 
teacher, permit me to ask you oae question ; this wine 
subjects the Siddhis to our will* : but do all who belong to the 
sect possess socb power ? 

Kapalika : What a great affair is this yon ask ? —Behold, 
the loflaence of mj art attracts whom 1 please amoagst the 
celestial female musicians, the consorts of the gods, tbe 
daughter of the Yakshas, or those who inhabit the three 
worlds, 

Digambara* {To Mbshioant.) I know by calculating the 
stars, that we are the servants of Passion. 

Kapamka assents to this declaration, 

Digambara . Let na consider what service we can render 
the King. 

Kapalika : 'B''hat service ? 

Digambara : lYe must snbject to the King’s authority 
Beligion, the daughter of Tirtnous Action. 

Kapalika : Tell me where she is, and by the power of mj 
art 1 shall qnickly draw forth this daughter of a slave- woman. 

Digambara takes up a pen and calculates. 

Tranquillity : My dear, I hear some wicked people 
talking about my mother ; he quiet and listen to what they 
saj. 

Compassion : Let ns do so. 

They hoik remain silent. 

Digambara *. She is not in the waters, she is not on the 
mouutaiDs, she is not m tbe dominions of hell ; but she dwells 
alnnjg with Devotion m the hearts of the euuaently pmciu 
Compassion : {Joyfully.) My dear, by happy fortune, 
■Religion remains at the side of Devotion. 

* This allodes to the exhilarating' eSccts of wine. 
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TBANQUiLLlTy dances with joy, 

Kapallka : "Where does "Virtnona Action dwell, who has 
withdrawn liimaelE from love ? 

Digambara : (Caletclafitty ayatn.) “He is not in the 
waters, he is not on the moniitnin, he is not in the dotninious 
of hell j bnt he dwells along with Devotion in the hearts of 
the eminently pions” 

Kapalika : {SorroiofuUy.) Alas, a calamitons event has 
happened to the King — Devotion, who raises op Intellect, has 
been joined hy Religion, who possesses the principle of troth, 
and also by Virtuous Attioo, who has been delivered from the 
hands ol Love , if this he the rase, I believe the bosiness of 
Reason is accomplished. 1 shall, however, stand firm in the 
service of my Lord, even nnlo death. But I most employ 
Maha Rhairavi to seize Virtnons Action and Religion. 

They go out. 

Tranquillity • 5Iy dear, let ns go and give information 
to the goddebs Devotion ot these desperate persons’ designs. 

They go out. 


END OF TUE THIRD ACT. 
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Fbiehdbhif* enters. 

Triendship . I beard m tbe company of Joyt that the 
goddess Devotion has delivered Religion from the jaws of 
Maba BhairavJ. — When shall I, with a palpitating heart, see 
my beloved friend ? ( Walks about.) 

RBLiaioN enters. 

Beligion . { Zn tr frightened tone. ) Alas, my heart 
■trembles like a plantain-leaf ; I still behold Maha Bhairavi 
before me ; her aspect 13 horrible ; her ear-nnga are hamen 
sknlls ; thnuder-bolta are shot from her eyes ; her figure is 
•deformed by hair which is of the coloar of the pale yellow 
dame ; and she rolls her tongne between her tasksj, shining 
like the moon in her phases. 

Friendship . i^Astde^ This is my dear friend Religion. 
•She shakes more violently than a plantain leaf; her mind is 
•distnrbed with fear, and she is mattering something. Tboagh 
She be so near, she does not observe me ; I shall, however 
speak to her {Aloud.) lly dear, yon mast be greatly terrified 
that yon do not see me. 

Religion ; {Looks at her and siqks^ My dear Friendship 
do I, who was held in the teeth of Kataratn, again behold yon 
in this birth. — Come and embrace me. 

Friendship . {Embracing her.) My dear, how yon still 
'tremble through fear ot Maba Bhairavi, whose might is set at 
nanght by the goddess Devotion. 

Religion * Alas, my heart trembles like a plantain leaf ; 
J still behold, Ac. 

Friendship {Resentingly^ After this desperate frightful 
looking wretch came, what did she do? 

* Maitri. t Modita. 

4 The fienre oi Bhairavi is painted •with two large Inshs. 
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Religion : As a bawk darts down upon his qnarrj, sbe- 
grasped me between her two lege, and seizing Virtuons Action 
with her strong left band, she instantly monnted np into the- 
air like a vnlture, carrying in its carved claws two pieces of 
meat. 

Friendship O dreadfnl, dreadful I (Fainta) 

Religion My dear friend, be composed. 

Fbiend'hip recoters from her sicoon. 

Religion The goddess Devotion hearing my dismal cries, 
her heart was melted with compassion , and glancing at her 
in wrath with white-red eyes, and terrible eyebrows, she 
immediately /ell to the ground, and her head and bones 
were shivered like a monntam-rock strnck by the thnndcr-bolt 
of Indra. 

Friendship Yon escaped by yonr good destiny, as an 
antelope from the month of a tiger. Well, what happened 
then ? 

Religion . The goddess then declared, in a threatening 
tone, “ I wil I utterly exterminate that impions King, Passion, 
together with his whole race, who do not sabmit to my 
anthorj/y”, — Afterwards she thus addressed me t 
** Religion, go and deliver this message to Reason, ‘ Pnt forth 
yonr ntmost might to conqner Ixive, Anger, Ac . that 
retirement may again appear* In the meantime, I shall 
icstrnct year army m the necessary daties, and the 
goddesses Ritsnilar* and tranquillity, Ac., by appropriate 
eii^edients, will awaken Intellect m the Bnpreme Spirit, who 
IB onited to Revelation ” I most therefore go to Reason i 
Let ID what manner will yon occupy yonrself ? 

Friendship t By the command of Devotion, we fonr 
suterat are to reside in the hearts of the ] tons that we may 
accom] liih the { urposes ol Reasoo. Good men will meditate 
on men la prosperity j they will meditate on Pity in adversity, 
they will meditate on Joy in hohness, and they will meditate 
mnr I ^fjeo rte mibif witied at j resent nr oVifiW 


Tt* ef TrallL, 


1 rrltsdiLIp rttr. Jer.Orisf. 
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with Anger, Avarice, Ac , will attain a alste of parity. Tbns 
we four Biaters will spend onr time in endeavours to call np 
Beason, bat where do yon now expect to find him ? 

Religion Tbe goddess thns epohe to me **10 the 
conntry named Kara flows tbe holy Bhagiratfai , and on its 
'banks there stands a beantifol place of pilgrimage where 
Slimansa*, in company with Understanding, 13 performing 
with a troubled mind, the severest austerities, in order to 
attract Beason and Bevelation. 

Friendship Then, my dear friecd,you may depart, and 
1 also shall employ myself in the dnty assigned to me. 

Religion : Do so ' 

They go ouU 

Tie K11.GI enters, aitewhd hy a CaaMBBaiAiK. 

King Smfnl ghostly Paasion, you have everywhere 
corrupted the most eminent men Immersed in the peacefal, 
pare, and divine sea of Amrita, which commnnicates id- 
exhaustible strength and felicity, and whose surface la 
nnrnffled with waves, they refnse to take one drop , — hot 
with much labour they drink tbe insipid waters of 
the sea of deception , they bathe in it, play in it, anti 
repeatedly plnnge into it. Ignorance is the source of Passion 
who tnms tbe wheel of this mortal existence, hot it is 
removed by a knowledge of the First Prmciplet } and 
this knowledge springs from tbe seed of worsbip and 
obedience, and it destroys and tears np tbe root of 
Ignorance, which is the tree of carnal affections The gods 
came down to aid the efforts of good men, or tho^e who know 

* Pbilcisopbieal sect 

t Beasos 

t TatVA. — This la a phrase rreqnently employed in tbeu thealogicar 
wntlnga, and its literal translation Is ‘ 'thou art he/ which denotes.-'Tltoa 
art the Sapreise Spirit. The eomprehensum and belief of this Sublime 
dofitrlne, 11 considered the only means by srhich the soul breats off in 
material conneclitms, and is elevated to an union •wllb tie Drrinliy In 
philosophical and popular langnsge, it signifies an element or principle 
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the First Principle bring them. DeTOtion also baa given this 
'Command “Exert yourselves to defeat Love, Ac., I am yonr 
ally ; Xxive, who is the principal enemy, most be sabdned by 
'Spiritoal Contemplation, and I command him to attack this 
foe”. (To the Chamberlain*.) Call Spintnal Contemplationf. 

Chamberlain : As my Lord commands. 

ijoes out and re-enters with Spiritual Contemplation, 

Contemplation . Alas, this world is mined hy love, who 
increases the pride of tboaghtless beanty, and by that sinfnl 
King Passion, Inflaenced by passion, even wise men 
beholding woman, who is the daughter of imparity, address 

her in tender language ; — *' 0 charmer, thy large eyes are like 
the water-lily , thy lips are fall and rgpnd ; thy protnberant 
breasts touch each other ; thy beantifnl month resembles the 
loins, and elegant are thine eye-brows”. — Viewing her in this 
maDD»r, their passions are inflamed, they are transported with 
desire, and follow the dictates of Inst. Those also who are 
devoted to spintnal contemplation, and who possess a qnick 
understanding, are robbed of the frnit of retirement J by women, 
wbo are a mass of flesh bnilt np with bones, and natnrally 
ill-aavoored and disagreeable to behold , for decorations give 
them a beanty which is merely adventitions ; their pendent 
oeck-laces, their numerons tinkling ornaments of gold and 
precious stones, the safiTron, with which they are sprinkled, 
their garlands of variegated and sweetscented flowers, their 
varions dresses and shawls, are bestowed npon them by foolish 
men Bat those who examine the interior as well as the 
exterior of objects consider women as acenrsed, and hence 
they derive their name Mari§ (Aloid^ Thou wicked fellow. 


•Del* ntmod % edrll, one wbo know* th« Ved»a Theology, 
t Yalta Tiobet*. 

J The preeenoe or reeolleclloa of womeo, exeitea unholy Ideaa la the 

mlode of re«>niea,wbo b are abandoned this world and devoted Ibemxelvoi 

to aplritaat exerclaee, andlbni deprives them of the fruit of their aniterlty 
$ From a word wbleb algniCet belt. 
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XoTc, thon Ohandal Thoo preaentest Ibysell nnsoo^ht, and 
'disordereat tbe tnmtl, losomnch that one imaginea, this yoaog 
'woinaD loves me * this moou'faced damael looks at me . this 
girl, with eye** like the blue water hly, desires to press me id 
her ample bosom — Fools 1 who desires or beholds ? Know 
yoa not that woman is formed of desh and bones, and that it 
IS the invisible spirit which bebolde ? 

ChambeFlaln Holy man, this is the way. 


They both walk fortcatd 

tShamberlain This is the king, who is sitting. 
Approach him. 

Contemplation {Going to hm) Great King, may 
yon he Victor! ona. — Contemplation salntes jon 

King Sit down here. 

Contemplation Most illnstnons King, yoar servant 
attends , favOQi him with your commands. 

King Passion is preparing to engage ns in battle , his 
-chief here is Hove , and we have appointed yon to oppose him. 

Contemplation * I am happy in being thns honoored by 
my Lord 

King With what weapons will yon combat Love ^ 

Contemplation 1 mast employ some weapons to 
■confiaer Love, who carries a flowery bow, eqntpped with five 
Arrows* First, I shall closely shnt np the avenues of Sense, 
and consider honrly that the remeinb*-ence or image of woman 
-disturbs tbe mind , that Inst terminates in lassitude, and that 
women are not naturally attractive, Thns 1 shall extirpate 
Love 

King "Well 

Contemplation Again 1 shall retire to the spacions 
banks of rivers , to raonntams, whose rocks are smoothed hy 


• Moliitn* Btamblisns Uamaaana Sboshana and Tapana or, Fasei* 

satioa arrostiDg Rtaddeaing, attraetion, inflaming 
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nstag streams , and to forests crowded With trees , seated 
there m company with the tranqntltzmg words of Vyasa, and 
attended by Jearned men, who wilJ be mine ; BDbdnmj; Love, 
or women formed of Seohand nerves. Ijove s principal weapon 
IS named woman, and if this bo destroyed, all the auxiliary 
weapons will become ineBective Kights illnminated by the 
moon’s beams, powdered sandal-wood, female decoration**, the 
spring opening tipon woods which are cheered with the 
Bbramaras* hntuming noise , the season when thnnder bear- 
ing clonds begin to collect, and the breeze blows gently throogh 
the sweet-scented Kadamba — are the tried friends of Love ; 
when woman, however, is vanquHhed, they are alt defeated. 
Bnt enough, let my Lunl now command. I will destroy with 
the sharp arrows of reason, the enemy’s army, and then cot 
off their King , as Arjana first destroyed the army of the 
Knrns, and afterwards hilled Sind bn Baja 

King Be assured of my favour, and prepare to engage 
the enemy. 

Contemplation - Yoor orders shall be Obeyed. 

Salutes hm and ffoes out. 

King {To CBAiiBERiAiif) Call Tatiencef^ 

that be may overcome Anger. 

Chamberlain As yon order. 

Goes out, and rciuitts along unth Patievce. 

Patience The equanimity of rational men, la steady as 
the clear unrnfiled oceau, so that they hear with reiironeh from 
persons whose eyebrows gathered np in black anger, present 
a fearfol appearance, and who®e eyes are red as the setting 
van, {Confidently') I atone can overcome Anger , I ahalf not 
fatigne mjself with words ; my head shall i ol ache, nor shall 
mj mind be heated, mj body shall not he jostled, and there 
ahall be no sbeddiog of blood, or foolish war. 


& Urge Wset b*e 


t Kstiina 
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They both walk forward 

Chamberlain Tbis is tbe King , go to him. 

Fationca: (^Qoei to him') Great King, may yoo be 
'victociotw — Patience, yonr alave proatratea himself at yoar 
feet. 

King Patience, sit down here 

Patience 0, great King, what are yonr commands? 
Go what acconnt has yonr slave been called f 

King Id this couflict, yon must conquer that wmked 
spirit Anger 

Patience Through your cl i vine favour, I can conquer 
Passion , It will therefore be easy to snbdue Anger, who is 
-only one of bis followers. As Katyayani slew the demon 
Mabesha, so will I slay Anger, who is the anthoc of crimes, 
whose eyes dart forth fire, and who canselessly obstructs 
■devotion and duties, the reading of the Vedas, and the 
■offering of oblations to the gods, and the progenitors of men 

King 1 wish to hear m what manner yon will overcome 
Anger. 

Patience How can be feel Auger whose heart is 
aofteaed by the water of pity ? Unhappy is he, who, 
impelled by /ate has not Ins passions nndef restraint , he 
endures misery most di/B(.nlt to be removed wherefore let 
him regard an angry man with a smiling countenance, 8p<»ak 
benignly to one who is ranch enraged, consider reviling as a 
blessm », and submit to injuries as a pumsbmeot for bis sms 

King • Extremely well t 

Patience Mj Lord, when Anger is sabdned, the defeat 
of Mnnkc (imtavnely, Pride, and Envy, will natarally follow. 

Kmg ; Yon will make ready for the battle 

Patience As my Lord oommands 


Goes oif 
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King (2*0 tht ChambsrlaiK ) Call Contentment*, the 
conqueror of Avarice 

Chamberlain I obey. ( ou(, and returns vnth 
Contentment ) 

Contentment IMedttaUng eompisstonately ) Foreete 
epontaneonsly yield their prodnctions, which may he gathered 
whenever we desire, holj rivera fnrniah cool refreahiog water? 
the plants hear jonog leaves, with which soft beds may he 
made* why, then, do people snfler distress at noh men’s doors? 
{Aloud) Fools and avaricious, ye are nnable to throw off yoar 
delcsion Thonghtless men I how often have not yonr hopes 
been disappointed ? And yet ye continoe to drink the waters 
of this insignificant, deceitfnl sea of wealth, by which ye are 
never satisfied Snrely yonr hearts mnst have hnrst an 
bnndfed times, bad they not been formed of the hardest stone,, 
hnt snch is the operation of blind avarice, which prodnces 
strange effects on the mind btnpid people, ye aecama^ate 
gam npon gam in endless snccession, and thns ye are everlast- 
tDgly grasping at riohes Ye, who are enveloped in the dart- 
ness of Avarice, know ye not that the demon Hopet will some 
tinae urge yon on the instant destrnction ? Besides, after 
wealth has by some means been acquired, it is either lost- 
snddenly, or gradnally spent , for in one of these two ways it 
certainly disappears — Say, then, is it better that wealth 
sbonld not he acquired, or that after it is acquired it ahonld 
he lost ? But the loss of wealth grieves the mind, and the 
want of It does not. Death, likewise, sits contmnally npon 
yonr head, rejoicing; old age, IiLefrightfnl serpent, swallowa 
yon altee , and the world is deronred by wires, children, &c , 
who resemble a collection of vnltnres. Wash off, therefore, 
with the water of Knowledge, the imparities which arise from 
avarice and ignorance , bathe yonrselves one moment only in 
the ambrosial sea of Content, and you will experience bliss. 

* BtDto«bi 

t Hops or (b« «xpe«ttUo& of wealtb, will lead yon to some esterprlte 
to wtilflii yoa will p«ri«h 
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Chamberlain : This is onr Lord; 0 holj man, approach 
him. 

Contentment : {Approaches him ) My Lord, may yon 
he Tictorions ; OoDtentment ealatea yon. 

King : Sit down here. {Places ContentMBVt beside him.) 

Contentment : [Sitting down humblg beside him ) Let 
my Lord command fais eervant. 

King : Yon areacqnainted with the news bat enon^h, do 
yon speedily repair to the city Varanasi, and defeat Ayarice. 

Contentment . 1 am ready to obey yoar orders Having 
rented Avarice, who rnles the inhabitants of the three regions 
of the tmiverse, and who has become old in mnrdenng gods 
end Brahmans, and m binding them with the fetters of pas-^ 
eion; I will afterwards grind him to powder, as Daaharatha 
did the prince of Rakshasas. {Goes ouU 

A Mak enters in an humble manner 

Man : The anspictons rites have been performed, to ensure 
victory ; and the moment fixed on by the astrologers for yont 
depattnre la arrived. 

King . Then let the generals order the army to march. 

Man : As yoar Majesty commands. ( Goes out. 

Behind the scenes. 

Prepare the elephants, whose moistened foreheads are sock- 
ed by theBbramara ; harness to the chariots horses whose 
Hpeed far ontstrips the wind ; let the cavalry advance with 
their swords m their hands, and let the foot soldiers march, 
raising their scimitars, and cover the face of the conntry like 
water lilies. 

King . TVell, as every thing is prepared, I shall begin 
the march. [To his attendance) Order the chanolcer to 
make ready war-chariot, and bring it. 

Attendants : Yoar orders sball he obeyed. 

{They go out... 
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l2Ae CEATaorsER brings theckcinot] 

Charioteer Great Kid", the chariot is ready, be pleased 
to ascend 

[ The Kino after ■performing aaspxeioue rites, ascends the 
chariot ] 

Charioteer {^Boasting of the lapid motion of hts chariot^ 
Behold, greater King, bow the horses carry the chariot to the 
borders of the sky , oar coarse is traced from the clood of dost 
raised by their feet, which kiss the groand , and the opiae of 
the chariot bonnding along resembles the chnrning of the 
ocean The distance does not seem great to the city Varanasi, 
which pnrifies the three worlds. Behold the tops of its lofty 
hnildmgs, resplendent as the moon , the fonntaios of water 
are playing with a bubbling noise, and numberless flags of 
various colonrs, swim in the air like streams of lightening 
issuing from the clonds at the end of the runs Jfot far off, 
and sarroanding the city are gardens perfnmed with fragrant 
plants, 111 which the thick green (olia„e of trees affords a cool 
shade, -lod in which the bee sipping honey from the fliiwers, 
expands their petals hy its hnzzing vriuga, and the pollen 
dispersed by the wind resembles mist The wind, loa led with 
dast, IS an emblem of a devotee of Shiva*, the waving teU' 
drils eeom to he the motion of its arms , it is moistened with 
tJie waters of the Ganges, and is impregnated with {lollen , it 
worships Shiva by scattering the flowerst and sings hts 
praises in the Bhiatnara's song. 

King {Looking tcith jog) This city, the abode ot biro 
who bears the crescent has an attractive power ; it is eqnal to 
divine knowledge for the removal if ignorance, it fill* (he 
mind with joy, and releases the sonl from corporeal coofiiie- 

* Who covers hU body with ashes. 

t By blowlR); tho Bowers tewirda tho Inage, the wind U reprersnt 
ed Mpertornlns an Bct of worship, bccao*etheJn>ij;«a of Ibo gods 
are worshipped by aprlokllng Ibea wUb Bowers 
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meot. Here also the Ganges grinds its wreath like coorse, 
and with its banks nhitened by circles of foam, Uaghs at th»» 
phss'rt of the moon 

Charioteer. {_J)ntipg on') Renowned Ring, hehold 
this leiDj le of the eteroal Vi«hDa, which decorates th** banks 
o£ the river of the Goda 

Kin^ {JoyfuU/) This is the God who is denominated 
the sunl of this jilace of pilgrimage by those who know iia 
vtrtn*-* , here dovoat men lay aside the hjdy, and are ah«orb“ 
ed m the nniTer«al spirit. 

Charioteer Behold, renowned King, how lore. Anger 
Avarice Ac., at the mete sight of ns withdraw themselves 
from the cooDtry, 

King It 15 80 {Entering the Ctfg ) 0 Lord, znavest 
thou I e victorions I «opi Itcate thee that my happiness may 
be perfected {DetcetidtRO Jrom the cfjinoU he enters the 
ut/ and looks round.') Victory, O Lord , O tbon whose 
lotus feet are irrarliated by beams reflected from the crests of 
the a semhiej Gods and their armies and whose bright 
Balls, shinmg like a fire-flv, throw a vanegated lustre on thy 
throne of gold , O thon who alone canst break the «leep of 
moruil exi teoce, daring which good men are diatarbed br a 
fiocce^siou of illasive oljects. 0 Thon upon who3« tasks 
was hehrlJ the mass of monatams when tho^e raided op the 
earth an \ its hilts were confounded together , thon wbo at 
three sin les didst encompass the three regions of the nci 
verse , who with thy powerfal arm, diJ«t npbold th" moan 
taio Govatdhatia, which, as an ambrella received the delage 
of rai 1 |tonred down from the elond sent bv Icdra, when the 
destrn non of the world *a9 not m^b and wbo ty thos 
saving the ternfied shepheids, didst arnaa** the oniverse O 
thou wh > art renowned by washing off the S ndar*, red as 
the seitiu.. eno, which adorns the brows of the consorts of 

• Mlsian or d «* tU Widow l»y« sside ter 

Mtd eeaseS to marie b«T fureii«s4 W tt ttis B&bsta&Ce. 
acconliBstj it«i3«aaug Is, tlis he d««l» 7 cd the eaeaies cf iS* gods. 
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those who are onemieB to the Gods , thon whose bright eharp 
nails tore open the breast of the Chief of the affrighted Dait- 
} as from which there flowed a sea of blood, thon, who 
boldest the discns which was famished by dividing the large 
bones of Kaitabha, the enemy of the three worlds , thou who 
art beloved by the god whose eye reflects the lunar rays , 
thoa whose bosom bears the marks of small leaves*, impress- 
ed by the swelling breast of Lakshmi, who sprang from the 
sea of milk, when it was churned with the moaotaiD Achala, 
whirled by thy mighty arm , thon who art decorated with 
a necklace of Urge beaatifal pearls; O, Vaiknntba, 1 
adore thee. — Grant me that intellect which bursts asander 
the chains of carnal aflections. (A/a/?es o iigv to proccett, 
and looAs round.) This is a delightful coontry. — I shall re- 
niam here, and enoamp my army. 

[T^y yo out 

• Eiodo 'Woeieii sometioeA decorate theirbreatts wlthamatHoaTea 
which are made to adhere hj an odotlfetooB oemeat , hence the above 
alJtuloo. 
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Rbugios* enters* 

Beligion : ( Thovgh.tfully-') It is a fact noiversally known 
tbat the an^er wbiLb is excited by hatred anion<'8C kinsmen 
consnmes the whole family, as a Tioleat wind caastug fnctton 
amongst the trees, kindles a fire which burns np the loreat. 
( Weeping ) Alas, to suppress the fire of grief ( aiisei] by death 
of brothers, is impossible ; the water of one fanudred clouds of 
reason can uot qnench it. — We may reason t tins ; the seas, 
earth, monulaiiis, rivers, will certainly perish ; what then, is 
the death of insig iificant animals who are like iiiowed-down 
grass ? But reason is overwhelmed in the depths of distress, 
and the fire of giitf cocsomes the heart. Thus it has happened 
to me on ihe death of my relations Love, Anger Au, who were 
of a fierce disposition; * the flame of grief divides my mortal 
parts, It withers np my frame, and barns luy inmost soul. 
[ Musing* ] The goddess Devotion commanded me, ssying, 
“ My child Religion. J abhor the sight of morderons battles ; I 
shall depart from Varanasi, and go to Shalagruiuii,t the abode 
of God, where I shall remain a abort time, aud do yon come 
uod inform me what is done.’* 1 shall therefore proceed to the 
goddess, and give her an acecont of the battle. (^Oeparts and 
looks round.) This is the Chakra Tirtha ^ ; here Hart himself 
dwells, the pilot who gnides the bark in winch we are carried 
over the 8“a o1 hie. [Frostratirtg kerself.) This is the god- 
dess Devotion, who is reverenced by the Mams, — Tranqnillity 
H conversing with her ; I shall go to them, [ Goes to them. 

Dk\otio>i and Tr A^Q^ILtlTy enter. 

Tranquillity : O goddess deep thongbt seems to occupy 
)oar oirntl. 

tlQVotion : My child, dnringtfais terrible aar, 1 hsve beard 
no tidingn of my sou Reason, who is opposed to that otig,bty 
warrior Pass ion ; on this acconnt my heart is Ifoa led, 

* Alladiiig to tbo reUtloDshlp between tbu Usnly « r leshoo and 
that of I a^Bton t A plaee ot pilgrimage i e-^r 1 cn.tres 

t A clret Ur reservoir ot water, ID the middle ol wbUh U placed 
tlio Imago bf vome dUisity. 
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Tranquillity ; Why shonld yoQ be nneasj ? If you vonch- 
fialeyour iavuaT> victory will aesoredly attend Keanun. 

Devotion: ily child, f feel confident of victory, fant it 
13 natural to be anxious about a Cnend , and 1 um the more 
apj^reheusive as Bell on has not yet arrived, 

Brlioiov coTnes /ortcard and salutes them. 

Devotion : Religion, are you safely arriveiL 

Religion ; By your favour. 

Tranquillity . My mother, I greet thee ' 

Religion : Embrace me, my daoghter. 

TAej/ emirace 

Religion : My child, by the kmd regard of the goddess, 
Devouuu, may you occupy a place in the hearts of Manis. 

Devotion: What are the news from the field of battle ■' 

Religion: Correspondent to the dements of thine 
eoeoiies. 

Devotion . Relate the particulars. 

Religion: Listen, after you retired from the abode ot 
Kesbavu and the ans laying aside his pnr| !>-, be^ao to apjiear 
la white, oar army drew np lo array; the four quarters of the 
world were deBfsucd by the hou like shouts of heroes, who 
were soimnoned together by the sound of victory , tbesnu wii'. 
obtcored with the dost raised by the horses’ feet, and chariots 
{>oii tiding the gron sd ; t he ten d ii isions of t he e« ri h were darken' 
ed by the stndur brushed oil from the elephants’ foreheads by 
the flapping of their huge ears, and the army was terrible b« 
thunder bursting from the clouds aiuidst the universal ruin 
Tiiett theKiag Reasoa sent liogic to Basaioo wjih this mes' 
fca,:e . “ Lejmrt from the abcKles of Vishno, from the banks 
ot holy rivers, troru con»ecmt«l S| ots in the lorests, and from 
the hearts of holy uen,aiid reitre along with y our cuioptititons 
into the eonntry o: the illechbas. Jf i ou do not, y on shall J>e 
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hewn down by tbe sword, and the blood flowing from yonr 
maDgled corpse will redden the moath of the howling jackal ** 

Devation: Well* 

Reltgion : Then, 0 goddess, the King Passion contracting 
the eye-hjow9 npoo his broad forehead, replied tn wrath, “May 
Reason reap the reward of his iniqnitong act ” Saying thi«, 
be advanced to bailie at the head of Ihe Heretical Theologies*, 
and the Heretical Metaphysicians. Meanwhile there snddenly 
appeared over the head of onr army Saras walit who i« in- 
timately acqaauited with the Vedas, the Upavedas, Pnranas, 
Dharma Shastrn, and the Itihasas, holding in her nand a 
waterlily, and shitiiog like the moon, 

Devotion : Well. 

Religion ; Then toe worabippeTs of Vishnn, of Shiva and 
of the Sun, assembled aronnd the goddess. 

Devotion' Goon. 

Religion ; Mimansa then presented himself eager for the 
fight, and accompanied with Sankbya, Nyaya, and the Maha^ 
bhaabya of Kaoadat. Logic was the thousand hands of the 
goddess with which she threw light over the world ; religions 
dntics were her lipa, the three Vedas were her eyes, and she 
seemed another Paivati 

Tranquillity: Snt how came sneh an nnion to becflect> 
ed with the Logical Sbastrao, which maintain the doctrine of 
different beings and sabstanceb§. 

Religion : 3Iy dangbter, when a common enemy attacks 
the Sbastras, which tboQgh descended from the sarnp soorce, 
are at mnlnal variance, they form an anspiciona coalescence ; 


* Agama. 

i Tbe goddess of learning and eloquence. 

t 6ce the appendix, la wblclrsome aceoant Is giren of these philcv 
aophical sects 

^ The Logielins toainlatn that matter aod spirit are two distinct 
and eternal inb^Unces, and also that the vital sonl has a sepante, 
(Ddivtdaal, thoQgti deptrsdent existence 
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and tbns no/witbstoDdiog tbe jBteroa) djpa^'reeDjeot of the 
Shastras, wh'cli jiroceedtd trom the Vedus, they all onitc m 
defemlitig the Vtdas and jd repelling the MatenalistB, Be> 
aides, those who know the First Principle perceive that there 
IS no contrariety ainoug the Sbastras , hnt that they celebrate 
by various epilhetn one glotione, trauqnili eternal, indivisible, 
uncreated Being, according to the attnbotes nnder which he is 
annonnred , 1 eiice he is named Brahma^, Achyntaf, and 
Uma) ant Xlina the Snpreme Lord is revealed in the diversi- 
fied deb>criptiuus ol the Shastras, as the ocean is known by the 
conflux ot waters. 

Devotion : Proceed in yonr account of the battle. 

Religion : A dreadfnl engasemrot took place between the 
two aruiieSjiu which weremntnally opposed elejhants, horses, 
chariots, and footmen Thick showers of arrows darkened the 
air ; the blood flowed like a lake, the land of which were the 
carcases oi the slam, the wonnded elephants resembled rocks, 
and the tragraenta of painted ambrenas floated like hansa birds § 
When the fight had become terrible by their contending rage, 
the Heretics placed the Materialists in the front, and they 
perished m the conflict. After this defeat the Heretical books 
were carried off I y the flow of the sea of orthodoxy. The 
Sangattts fled into Stndhn, Gandhara, Magadha, Andhra, Hnna, 
Vange, Kalinga, &c , the conotnes of the Mlechhas ; and the 
Heretics Ui^anibaras, Kapahkus, 4c., concealed themselves 
among the most abject men in the conntries of Pancbala, 
Malava, Abhira, and Avarta, which lie near the sea. The 
Mimansa snpjorted by the Loguiana, completely rooted the 
Materialists, who after their defeat retreated to their own 
country. 

Devotion : Proceed. 

Religion : Love was slam by Spintoal Contemplation 
Patience slew Anger, Contnmely, and iijnry, Contentnient 


* Ha who proceadeil trom the navel. 

t The eternal uncbaagnablo. 

t Tbe lord o( energy, or of Dma, a name of Parvatl, 


i Oaese. 
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destroyed Av<ince, Insat)ab]eQe«3, lli^ery^ Falsehood, Slander 
Theft, and Violence , Candoorf slew Eovy , ilaHnauimitv* 
conqnered Hangbtiness , and Glory§ anhdned Pnde 

Deyotion {Jo/fvilly ) VTell and bravely done. "What 
bas become of Passion’ 

Rotigion Passion baa concealed himself along with the 
enemy of Joy, tbongb I do not know where 

Devotion : If so the principal thing is left nndone, be 
mast be slain , for a wis® man wbo la fioliciiora abont hia 
} roperty, will not snffer to exist any rernnant of fire, of debt 
or of an enemy Bat what are the news respecting Mind ' 
Religion 0 goddess 1 overcome with grief for Ibe loss 
of his children and grind-children, he baa resolved to abandon 
life 

Devotion {Smtltng ) Onr work 13 th^n accoropIiBhed, 
and spirits will be delivered from this mansion of d**3iresF, 
bat can he abandon life? 

Religion The goddess Revelation having resolved that 
Intellect shall shine forth lo him. Mind Will not forsake 
his corporeal dwelling bat will devote himSelf to Retirement 
Devotion * Well, I mast send Vayasaki baraswali to 
induce him to renounce carnal affections 

[ They go ouf 

S&'tsT and Votmos** enUr, 

Sense ( We^pi/ig ) Alas 1 my sons, where have yon gone ' 
let me look on yonr beloved oonntenance. Embrace me, O 


' Froia J/uer f Asuafa. 

t Parotkarxhx SAnbhATsna. § 

I It Ulad. which U the ae«t ot Facs>orD, Petl^, ouf Psuioos w 11 
coQseqaeatIf cesae 

Mmiua TbU word is caaersDj triusUted Miad but It properly 
^ienoiM tbe sest of sffeetioo. JLS tbe ward “ieosa ioctudes boCb C&c 
intet^ectasl {*eaU m ssd tbe principles of fee^usg sod psssiou 1 bsTc 
adopted it ss Ibe cue wbicb taost oestly expresses tbe Qesxiiag of tbe 
Origiast 

** Esukslpa a reeelre or deterruustlos. 
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my children Anger* Emnily, Haaghtiness, Pride, and Eovy j— 
my members are fnll of puio ; I am old and di^stitnte ami no 
one helps me.— Where are ray danghtera Malice, &c; where 
my datighlers-in-law Desire, Injnry, and Inauttableoess. 
How have they been slam in a moment thfongh the evil stars 
of wretched me I — The fever of grief like a fiery poi'ton rnos 
in my veins, it burns my mortal parts, and consumes me with 
universal pain; it wounds ray already wounded frame, it 
deprives me oE re»‘>on, disorders my mind, and devours m} 
whole body. [Falls doton in a swoon ) 

Volition: O king, be comforted. 

Sense . {Recovering ) AVhy does not my consort Action* 
aid me m this forlorn condition ? 

Volition : (Weeping.) Alas ! ray Lord, where is Action 1 
— She beard the deslroclioa of her children, and the fire of 
grief rose in her heart, and consamed it to ashes. 

Sense ; 0 my beloved, console me with one kind word. 
Absent from me, yon can neither enjoy happiness nor repo<*e 
even 10 a dream , and separated from yon I am as a Iileless 
corpse ; bnt though parted from yon by inanspioioos destiny, 
know that 1 still coutinne to live, for life refnses to depart. 

He again faints. 

Volition • 0 King, be comforted, be comforted. 

Sense : {Recotering^ I have already lived long enongb. 

Volition . Be not troubled, for the fire of grief will be 
exttugmalied-wheQ yon ascend the fi^neral pilef. 

Vatasakj Sabaswati enters. 

Saraswati: The goddess Devotion commanded me in 
the^e words “Jly dear Saraswati, proceed (a the dwelling 
of Sense, who mourns the deathof his children, and raise in him 
the light of Intellect, and use such persnasion as may incline 

. • And^on] 

t la tbiB ntoner It Is said the Qlodas console a person in distress. 
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him to foraahe thia world.” — Well, I ehall go to him. (Goe» 
lotPards hm), llj child, why are yon so afflirtedjdid joa 
not formerly hnow that this i5 a transitory state? Yon have 
read the Itihasas and the legends. Brabma, Jndra, gods, 
demons, Manne, and sages'; the earth, eeae, end mtlUone 
besides ehose ages are 100 talpa? do all cease to exist It 
IS not strange tiien that affpciion rhonld cause 
tnoarn the death of friends, whose being is lihe a bnblile of 
water, end whose bodies are formed of perishable matenala ? 
— Keflcct often on the instability of this world. He who 
meditates on what is eternal*, and on what is pensbablet 
does not experience sorrow.*^fiow can be I e snljcct to 
ja«sion or grief, who believes that there is I nt one Being, 
eternal Brahma, ai d who leholds no other existence? 

Sense* 0 goddess, reason cannot fitd space in roy 
benrt, which is filled with insupportable grief ’ 

Saraswati This is the fanit cf affection ^ which, it is 
well known, npholds this state of vanity, Jlan jJants the 
jtoisODons seed of sorrow nnder the name of love, from which 
there qnickty sjiring np shoots of affection, which coulatn a 
fire dangerous as lightning and from these shoots grow trees 
of sorrow with innumerable branches, which burning like a 
heap of covered straw, slowly consacoe the boily, 

SetiBO This may be trne ; bat it is im{>Q!«il le that I 
shonld live who am consnmed with the fire of affl chon. O 
barasaati, 1 am furtnnate to behold yon at the moment of 
death. 

Saraawatl* To attempt self mnrder is a dreadfal crime. 
— Besitlet*, wliy should ench respect he jwid to those who 
arc a source i £ mufcrj ’ Can wives, children or relatiuus con- 
fer baj j II ess ’ Has It ever bappeted in limes just, or will 
It in ages to cemo ibat they relieve a person in distress? Bnt 
when absent, they often wonnd yon to the lendereat |wrt , 
indeed ash Di^hn g. Of 1 ow many difii nines and ironbles 

» dud, the nnirefsarbeiflif 
t Tbo world ever/ tWog besides God 
t Saehs. 
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are they the canse? To snpport them how many rjvers are 
crossed, how oiany daDgerotis forests are traversed, and how 
many peojde are beheld with conutecances pale through 
dieappoiutioent. 

Sense ; 0 goddess, it may be so ; bet to be deprived 
of those whom we begat, whom we long tenderly chenshe*! 
as life itself, and who fill the heart, gives greater agonj 
than a mortal wontid 

Saraswatt : Wy child, this del ns ion proceeds from 
aflection, it h a common observation that a person is 
distressed if the cat eats his domestic fowl ; hot when his 
affections are not interested, as if the cat eats a sparrow 
or a monse, he expresses no degree of sorrow ; yon mast 
therefore root out affection, which is the cause of vain 
attachments. The body generates nnmerons animals which 
people are aoxioog to remove, hot to ooe descriptten they 
give the name of children for which their lives are wasted 
away , snoh is the delnsion of the world. 

Benso : What yon say is trne ; bnt it is diSonlt to 
untie the knot of affection. Do yon know any means by 
which one may disentangle himself from the net of affection, 
which, strengthened by long indulgence, has entwined its 
threads around his heart. 

Barasvati : Uly child, the principal means is to con- 
sider that this 13 a fleeting existence In this wide world, 
how niHny millions of parents, wives, children, uncles and 
grand-fatbers have passed away. Yon shonld consider the 
society of friends as a momentary flash of lightning, and 
revolving (his often in yonr mind, enjoy felicity. 

Sense: 0 goddess, yon have dispelled the jllosion, bat 
the waves of affection again deflie my heart after it is 
cleansed by the neetareoos instraction flowing from yoor 
lips beantitid as the moon therefore, 0 celestial goddess, 
command some medicine for these fresh wonnda of grief. 

Saraawatl: My child, the sages have said, that oblivion 
IS tbeonlj inethciiie for those severe strokes of grief, which 
wound uuseeu, the mortal parts. 
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Sense : Tree; bat it is difficnlt to snpfress thonght, and 
after it is once snppressed, a new sacces’^toa of tbonghti 
arises trbieh overpowers the nnod as the tnooD^s rajs are id* 
tercepted every moineDt by brohen clouds 

BartiBwati s My child, this is the onstesdioess of thought, 
bnt 30a oogbt to fix it oa soma trauqnil object. • 

Sense Be gracious, and inform me what is this tranquil 
object. 

Sarasiaratf It is a mystery, I may, however, reveal it 
to the distressed. Bater into the ever-blessed Brahma, t aud 
collect thy tboaghts 10 spirit ; as a person cools himself by 
going into a pool of water in the bot season Meditate con> 
tionally un Han, wfao is of aznre hne, and who wears an in- 
valoable necklace, and is adorned with ornametits 00 fats 
arms, in his ears, and on bis head. 

Sense : {Tkoughtfally and tighxng'^ U my preserver; I 
prostrate myself at thy feet. 

Saraawati My child, yon have a docile disposition, for 
which reason I shall nnfold to you still more. Those who are 
void of onderstanding are exceedingly grieved by the death of 
parents, children, and relations, and heat their breasts , bot 
this event seenres to the wise a happy rejKipe, and lodoces 
them to seize more ardently on retirement from this miserable 
world, whose end is withont frnit. 

RSTiEEMgST enters. 

Retirement: {Ucdit<}Ung) The Lord of Beings does not 
renew | tins tody, which is formed of flesh snrnionded with 
skin, and is tender as the leaves of the pnrplelotns lie drives 


• What U /reo froia sorrow, PmsIoq Ac. 

t £iabrsc« tho doctrine of one Be In'; and thoa shslt consider tby 
aeU one wUb Ood. 

! The iscsD log, I nnderstand. Is this tbst the h oman fnna Is obULv 
«d onij alter the scat bss gone tfaron^b 8,100, COO births la Inferior 
aaloals. and that It Is Twt bestowed is sscceasive times c( the sane 
Indlvidoal. 
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away vultnres, crows, wolves, dogs or cnrlews, from carcases 
on which they seize and devour the flesh mixed with Uood. 
The pleasnres arising from external ohjects, which are change- 
able as the fliictnatiODS of fortune, terminate in vanity , the 
body IS an abode of troulle , nmch wealth endangers the life 
of the jossessor, sorrow springs from every connection, and 
women are a perpetual eoarce of vexation , bnt alas t people 
prefer this path of misery to that which leads to spiritnal 
enjoyment 

Saraswati (jromindt) Eetirementhascometosecyon, 
do yon receive him i 

Sense My son, where are yon ? 

Retirement (jGoing to him.') 1 am here and desire to 
salute y on. 

Sense Embrace me, my son , thongh I forsook yon at the 
very mumetit ot yonr birth (RETiBEMaNT embraces yonr 
presence has appeased the violence of my grief. 

Retirement My father, what violentgrief oppresses yon? 
It IS a matter of daily occnrrence for parents, brothers, child- 
ren, Velatiotis, friends, to meet and sejarate again , why shonld 
a wise man grieve at this ? It js like the meeting and sepa- 
ration oi travellers on the road, of two trees in a river, of 
clouds m the sky, and of passengers m a ship. 

Sense (To Sababwati witAjog ) O Goddess [ what my 
son says 18 trne, I3nt after Reason has dispersed the dark- 
ness of the iIlnsiODS of sense which covers the mind, it still 
retarns to thong things which are deceitful, as the api earanco 
of water on sandy deserts , to yonng women, jlanle spotted 
with bees, gentle breezes, end spread Mallikas shedding por- 
fnme. 

Baraswati : A person • however, ooght not to be one- 
hoar wifhont what is requisite in the performance of his 


Uterslly— An QotuelioMer 
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duties •, aod henceforth Contemplation will be your pion's 
cpnaoit. 

Sense ( Bashfully , ) As the Goddess recommends — 

Saraswati Let Qniet, Mortification and Contentment, 
30nr sons, abide with yon , and also yonr ministers Penance, 
Pra)er, Ac : and be pleased to appoint Reason, and the god- 
dess Revelation, the heirs apparent to yonr throne. Receive 
also, with favour and respect, the four sisters. Friendship, 
Pitj, Joy, and Grief, who have been ordered to attend yon by 
the goddess Devotion, and to solicit yonr grace 


Sense Yon shall be obejed ,I have placed yonr com 
mand on my head. {Prostrates himself at her feet ) 


Saraswati Regard Penance, Prayer, Poslnre, and In- 
spiration, with reverence, and assisted by them condnct the 
Government of your Kingdom — Having thcs attained a state 
of repose, the soul wilt discern Us own spintnal natnrct onited 
to thee, the Eternal is subjected to birth and decay I and 
thongh he is one, yet to onr nnderstanding he seems to be 
many, as many sons are reflected by the waves of the sea. 
Unt, my child when yonr thonghts, which are now dispersed, 
shall be collected together, and yon shall remain m a state of 
repose, then the eternally happy spirit will shine forth as the 
snn 18 beheld in a clear surface of water, IVell, let us now 
proceed to the river, and pour forth liberations to out decease I 
kinsmen. 

All, M you command. 

X^They all go out. 


• In every rehj;»oo8 Ceremony of iiupottanee, a married man must 
bo assiatod by bla wife. Accordingly, feensa bclag married to Con 
templation whom be bad forsatco Saraswati advlsea bim to be rc 
eoncllod to ber tliat. aa an 'nomebolder bo may perTorm all tbo dntica 
of tcUgion agiceabiy totbc preset vbedTole. 

t Tbis tmpUca, that bo wiU perceive blouelf to be pure Spirit, or 
the SupMimo Being 

FXD OF TUB FJFTK ACT. 



Act VI 


TflANQDiLLirr enters. 

Tranguflllty : Tbe great Ktag Eeason thns addressed 
me “ My child thoa knowest what has bapiieoed The 
childreD oC mmd having perished, and rasston being snbdned. 
Mind has associated himself with Retirement, and I econie 
tranquil. The five ttonblee* have Bimaltaneously ceased, ai d 
Man encircled ffith the knowledge of the First Fnncifle. Go 
qnicbly, therefore, and bring the goddess, Revelation, with 
proper respect. {Looking.) Here la mj glad Mother , she la 
apeakiug to herself, and comes thia way. 

Religion enters. 

Religion : To-day mine eyes have been satisfied with the 
nectar uf beholding the King’s family delivered from tronble. 
The wicked now are restrained, the good are revered, and the 
wapreme Lord is worshipped by all his creatures, with joyfal 
minds. 

Tranquillity * {Going to her.) Mother, what were you 
maaiog yu as you sjiproached ? 

Religion * I was saying, “to-day mine eyes’,’ ic. 

Tranquillity ; In wfaat manner does Mauf restrain 
Mind? 

* Avldyt, IgDoranoe, error— Aamlta, eonoelTlDg UndomtaDdlog and 
fipiilt to bo ooe which I snppose means the conception that the active 
and aensUlvu prlQcIpIoa ate Inberent in Spirit or Qeiag— Itags, men 
talpaMioua tod RtTectiona^—fifreslia, ear/ or hatred, aadAbhinlresha, 
fear of death. 

t thimiba — Coealdered a« a pore, aptritual, or Intolteetoal boloir^ 
divested ut paaaloaa and desires. The ssmo word is often used to 
decote the bupreme Soul as the aonroo of onlveno 
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Religion : Ab he woald the most dangeroos person. 
Tranquillity : Then the IiOid* himsetf «ill aesame the 
eovereigoty. 

Religion; He will : for whoever withdraws his sonl 
ironi external exi^teuce, he la God ; he la all things ; 
and he is the sopreme intelligence. 

Tranquillity : "Why does God cherish Maya ? 

Religion . Repress her, joa shonld have said ; bow can 
}oa talk of cbenahing her 1 God considers her as the origin 
of evil, who mast, above all things, be repreissed 

Tranquillity * In this case, how will the Kinglet affairs 
be coudnctedlt ? 

Religion ; Hearken ; be will medidate with delight on 
what IS temporal and what is eternal ; Retirement will be 
bis Comimuion, his friends will be penance and prayer , 
<,iniet and Mortification will he his faithful anxiliaries, his 
temale attendants, Rnendsbtp, Pity, &c. ; and his associate 
will be Desire of beatitude ; and by his might he will cat 
cff hi 3 enemies. Passion, Affection, Volition, Relation, &c. 

Tranquillity ; How stands the disposition of onr Lord 
in regard to Virtnons Action § ? 

Religion : My daughter, since he has associated with 
Retirement, he is totally disregardfnl of fruition either in 
this state or in another. He dreads the reward of good 
which IS of a perishable natnre, as he does the panisbment 
of evil. He does not perform even those holy atliOBs which 
are unaccompanied with desire of reward, but believing that 
he 18 one with God, and has attained perfection, he remains 
m a qniescent state. 

* Man t Beasoo. t As the operit'ons of reason are 

gronnded on the belief of external existencirs, hOW can they be 
earned on when this belief has ceased * S keJtgiou^ daties, obanty 
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Tranquillity. What has hecorae of those all orementa 
nhiUi huKtiiuii turned awaj lyheo he concealed himseif ? 

Religion: That evil being, Fassioo sent the Science 
called ^Jadhaiuati, together with these aUnrementB, to delude 
the King with this hope, that if Reason be insnared by 
tbeoi, be will not think of Revelation. 

Tranquillity : And what then ? 

Religion: They accordingly went to the King, and 
exhibited belore him that science which deludes the senses 
“ Here is a person, said they, “who hears at the distance of 
100 Ytjjaus,” and, without having stodisd, they pretended 
to teach the Vedas, Pnranas Bharata, and Metaphysics, whioh 
consist in disputation. According to their will they prodnc- 
ed bhastras and Fnrans, composed in elegant lungnage , 
they traversed the three regions of nniverse and beheld the 
moiintaiu Mern siarkling with gems. By the science of 
lUnsiou they raised a spot and boasting that it was sancti- 
fied by the presence of divinities, they deceived the King 
saying, “ sit down, here there la neither birth nor death , 
the coniitry is natnrally delightfnl , here are beantifnl 
celestial singers of playful mien whose bands administer 
delights, nud who know how to charm the heart ; hero are 
rjvers whose sand js gold , damsels with slender waists and 
ronud hips, whose faces resemble water-lilies , and here are 
gardens prodncing trees whose frnits are rnbies — enjoy all 
these as the reootupense of yonr holy deeds," 

Tranquillity : Go on. 

Religion: Infinenced by Maya, Reaeon said, “ These 
are ext-*-lleiiil " he believed lu bis mind that they were 
realitirsHud iklermined to enjoy them , and thns he iell into 
the {wih of credii))ty» 

Tranquillity Onr Lord is then again insnnred in the 
net oi worldly afTectious. i 
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Religion ^ 0 , no. 

Tranquillity: \rhst then’ 

Religion ' A Logician, who was standing near, fixing 
bi3 eyes red with anger on the«e impostor", thos spoke to onr 
Lord .—“My Lord, what are yon doing ? Do yon not know 
that the»e persons who eagerly deronr sensoal plcasare-, and 
delode the people, will precipitate yon again into the fierce 
fire of external things. Did yon not embark in the vessel of 
divine meditation to he earned over the golf of passioo , will 
yoQ now proudly leave it, and peri«h in a river of fire ” 

TranquUIity "W ell. 

Religion Hearing these words, the King said. ‘Soch 
external objects, to be sore very fine V’ and then he began to 
revile this dec‘*itfal science 
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Revelation anU Tbanquilutv enter* 

Revelation Hy dear, bow can I endure the face ofcrnel 
Reason, who for a long time neglected rae, as if I had been 
the wife of another. 

Tranquillity 0 Goddess ' why do yon retQrn to him 
who behaved so crnelly ’ 

Revelation Sid yon not see my distress, and do yoa 
talk in this manner ? — While Reason was absent, what 
wicked nnprincipled fellow did not desire to have nnbappy 
me for bis band>maid ^ The bracelets were taken from my 
Jirm and broken, and my hair was dishevelled by their eager- 
ness to get the precions stone with which it was fastened. 

Tranquillity These were the evil doings of Passion 
no fsolt can be imputed to Reason It was Passion, who 
by means of Love and others, caused Reason, the instructor 
ot Mind to separate from yon Bat the natural disposition 
of a respectable woman is to wait till her hnsband be resen- 
cd from the tronble into which he has fallen yon mnst 
therefore, meet the King with kind looks and endearing 
words , for now yonr enemies are destroyed and all your 
-desires are fulfilled 

Revelation My dear, I am coming along with m} 
daughter Gita, and shall meet him in secret , hot yon will 
respectfully answer whatever question is asked by my 
hnsband {ReaBon) or by JIan, and thos intellect will rise , 
for how can 1 speak with confidence before the Gnrns 

Tranquillity i This subject*, however, need not he dis- 
-enssed by means of Gita, for it has been already declared to 
him by the Goddess Devotion -—Walk on, and shew respect 
to jnatine Man, and to your hnsband, by appearing m tlieir 
presence 

Revelation As you desire, 

C J7cy ualA Forteanf. 


The Pile ot Ifltetleet 
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Tht King* and Religion enter. 

King Wni Tranqailhtv find mj beloved Revelation ? 

f 1 . ^parted to execnte your orders — 

« by should she not find her ’ 

King Ilovr ’ 

Devotion has already told yon 
that Revela tiOD. hroogh fear of Logic, has taken refoge with 
Gita in the temple of Vishnn, on the moontam JJandara. 

King Why is she afraid of Logic ? 

‘o?on Lei ns proceed. 

Here is 3Ian sitting alone and is waiting to see yon. 

King {fioing towarrfe hm ) Venerable Sire, I greet thee 

Man learning reverses the order or^atnre. Yonr-reat 

learning has enabled yon to instrnct me, which gives von the 
anthonty of a Father. Thus when the Rishi had lost tL road 
ofyirtne, he asLcd directions from his son, and after bemi. 
well inslmcled, be said to him, “Hearten , yon moat act 
towards me as a father — this is yonr dnty,” 

Tranquilllly O Goddos 1 The Lord u 

r”J 71 f "> ''*« ) O 

Lord the Godde.5 neTeI.t.oo h» come to proslrjte herrelf »t 

voQr 

Man - ^o, DO. she is my mother, by whom I was inatmct^l 
respecting the Krst Principle, and it becomes me toreverenc* 
her There is, howe-er. a great difference between the God- 
dess and a mother, m regard to instmctioo. Onr mother 
binds the knot of worldiv affections, the Goddess ects it 

wonder -(RnEWTlONs-^iiyRr^, ON, saliiVs ard m. ! 

•h rn a* a durance ) 

Man : JIj mother, tell me -here h.r, poo I, red th„ to; 


• Ressoe 
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Bevelatlon: I have speot the time at Maths*, iti pabhc 
placest; temples which contain do image o£ GodJ, 

heating the discourse of foolish people- 

Alan; Did the/ oDderstand an^ thing respecting jour 
opinion? 

Revelation : No ; they merely expressed whatever came 
into their own imagination, withoat understanding my words 
like a chattering of Dravid woman^. They spoke for the 
sake of gain, and not to get a knowledge of ray doctrines. 

Man ! Say on. 

Revelation i Departing thence, I met sacnfacell on the 
road snrrounded with deer-^kins, fire- wood, clarified batter, 
and sacrificial vessels, along with Intbi, Pashn, and SomaV, 
and whose rites are described in the Poranas, in the Bections 
on Dnties. 

Man: Well. 

Revelation ; I tbonght that she who is named the 
Bearer of Books**, most have some Knowledge of ray princi- 
ples and therefore I resolved to pass a few days with her- 

Man : Proceed. 

Revelation : On approaching, she received me conrteonsl} , 
and asked what were my desires ? 1 answered, having no 
protector, 1 desire permission to abide with you. 

Man : Go on. 

* The retreat of SaD^asIa. cosatiTis, Digambaras, &o. Jam colleges 
are also Damed Mathi. 

t A aqaare Id which people toect , an; pnbtio place. 

t 1 bavo not been able to ascertain the Sect to which these temples 
belonged ; It la evldest, however, that they belonged to somo Ulndu 
Sectaries. 

{ It (s said that Drsf Id womea canoot pronounce distinctly. 

1 Vajoa-vidya. 

*. DlScrent kinds of SseriBces. 

** AllDdlng to tbs number of books In which sscrlQclsI rites tnd 
ceremonies are described. 
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Revelation She then icqaired respecting the nature 
■of my worship. 

Man Well. 

Revelation I replied, I woiship him by whom the 
■world was created, in ■whom it mOTCS, to ■whom it shall 
Tctnrn, and in ■whose light it shines , the Lord who'C glory 
15 eternal and nnspeahable, who is ■withont change, ever 
lasting, quiescent, and to ■whom holy men proceed ■who have 
dispelled the darkness of error * She said, “ How can He 
be God who is withont action’ It is acliont ■which dis- 
solves sensual connection'*, and not spintnal contemplation , 
on this acconnt, tho*^ who perform actions to deliver then- 
selves from wordly passions, and who«c minds are tranquil 
desire to live one bnndred years. Year presence is not 
reqmred, unless you worship Him who acts and enjoys, — 
how long must 1 abide in spiritual Contemplation, and whet 
13 there objectionable in my doctrines 

King (/n fiermon) The understanding of Sacrifice 
13 corrupt , her vision i$ ob'trncted by smoke, and she is 
bewildered by false Logic The Almighty Lord commands 
llaya by a nod, who then spreads oct the universe thes 
iron, tboDgb motionless itself, is moved by the pre«ence of 
the magnett> Sneb, however, is his state of vision who is 
under the infinence of error Sacrifice pretends to remove 
by action this sensnal state, which proccMs from ignorance 
this IS like employing darkness to core a person whose want 
of sight proceeds from darkness Hot the enlightened man 
IS absorbed in him who creates the seven penshaMe delusive 
worlds , and in no other way can deliverance be obtained 
from mortal births. 

Man Go on 

Revelation; Sacrifice, after some reflection, said, **11/ 
friend, if yon stay here, my discipl*s, who are immersed in 
evil desires, wjH deapi'O their duties, be pra cions, then, and 
if It plea*e yon, depart to some other place ” 

• Th« «mr erf rfoaUt/, or «I belieTiag t»re exUt«ace3 one 

t rite* and do ties 

: Kaya ia oot Ita^lf actlre. bat ejotm acd arts at djrerted br ifce 
hTisi; spirit. ■* 
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Man: Proceed. 

Revelation : I tben leCt her, and went on. 

Man: 'Well. 

Revelation : Afterwards 1 saw Mimansa, attended with 
Karma Kanda', she who snbdivides duties which are accom- 
panied with reward, and performs them by means of her 
a^sistantst who are pnhlicly known ; she who has reciprocallj 
connected the vanons duties together, and who is supported 
hy the antbority of the "Vedast, 

Man: Well. 

Ravelation; As in the former instance, I requested 
permission to remaia with her a short time, she said, 
‘‘Remain;” and then asked about my worship. I repeated 
the words — “ I worship him,” ^c. 

Revelation : Upon this, she looked at those who were 
standing beside her, and said, “she cannot assist os, because 
she does not admit that men go to another world, where the 
reward of virtue 13 enjoyed she ought to he instrncted bow 
to perform the requisite duties." One of her disciples answer- 
ed. “this 18 extremely proper," another, named Kumarila 
t5wami,|] who is greatly celebrated, and knows her sentiments 
intimately, said , “0 Goddess, she will not vaite herself to 
man who ac ts, but she will adhere to the Lord, who neither 
acts nor enjoys, and with whom actions are not required.” 
Another said, “What ' is there any other being besides those 
visible beiQ gs whom we behold Knmania Swami smiled, 

* A division fit (I>6 ayatem wblcb tieata oftbe ddferent rites And 
duties. [See Colebrooke'a Eiasya, \ol I p 29i3] t Anga. 

. This pasaago U too elliptical too bo pcrfectl; understood, bnt It 
will receive aome lllaatratlon from what la aaid of the JUlmsas^ 
teneta. In the Appendix. 

I 6ho believe a that the coni ahonld desire tboatsto of the eternal 
one. all pervading Being, and not the reward of actions Jo a aeparate 
stalAot blesaedjVMA.. 

An eminent dUelple of Jaimlnl, Cbo founder of tbo MImanaa 
pbiloaopby [SsoCilebrooke’a Easaji, Vot t.pp 597,593,512.] 
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and eaid/‘ Yes there ts , there is one who beholds the actions 
of al], and there is one whose intellect is darkened bj passion . 
there is ooo who seeks the rewards of actions, and there is ODf‘ 
who confers the rewards , there is one who performs dnties, 
and there is one who dispenses retribotioa. Why, then, sboald 
action be ascribed to the Snpreme impassible Lord 

King Well said' Kamanla Swsmi yonr naderstanding 
13 excellent may yon be renowned*’ “Two birds, who 
always accompanied each other, and mntixal friends, perched 
npon one tree t one of them ate the ripe fruit , the other 
refrained from catm", bnt merely sat and looked at it.” 

Man Well. 

Revelation I then tooh leave of Mmian«a, and departed. 

Man * Well 

Revelation Proceeding onward", 1 beheld UetaphjBic", 
attended b) a number of pnpils, ench as those { wbo affirm 
that there is a being distract from the nniverse, tbosef who 
deal ID syllogisms and talk abont principles and elements; 
\\hod'*hght in sophistry, and m pnzzUog people’s under- 
standings , wbo dispute for victorj, and in order to fix the 
impnlation of error on other persons* opinions , tbosej who 
mamlam that God and nature are separate beings, and are 
pcrpelnall} ennm^ratingthe twenty-five elements, saying, that 
coooctonsness aro«e from magnitndeTi <Lc , and so on in socees- 
Bive progression. 


•Thta is clte<t IromonooMbeVcdxs tbabtrdwhieh sto of Ihelrnitis 
tboscatlsat Bonl the other is parts spirit. The cxstaplo of a bird Is 
used bocsose It Blca freely tbroogh tho sir, denOtlo;; that these t«o 
were free sweats 

t Body, Matter, or Msys. J Com— Pataoisllits 

5 Com — Natyaylkwor IjORlcUai. [CotebrooVs’a Essays N Ip-Vt J 
1 Com.— The Saskbyss, wbo malotsla that natars. In which the tbrro 
qualities mldc, la the origin of all tblo^^s^Tbe Three qaalt ties are 
Fatra, RaU Taint, or tratb, passion and darkness tColebr.’s Ess 
Vcl. p 5I» 5 

^ Trlnary tattler the prlocfhle of oaraltodo It does not possess 
figure o- \ Islbllty Itself bnt Is the origin of»?I rtsibi and CgumltblBg* 
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permit her to escape ” Oo this thep all attempted in a tam- 
nltnons manner, to seize me. 

Man' Very bad 

Rovelatlon : 1 fled with the ntmost speed, and entered 
the coontry of Dandakaranya, where, not far from a temple 
of Vishno, which stands on the moontam Alandara*, they 
broke oiT the hiacelets from my arms and wrists, and stole 
the ornament which bound np my hair 

Man. Well. 

Revelation: Meantime some men ni«hed ont of the 
temple armed with dobs, and beat them eo severely that 
they all fled from the conntry. 

King: (irtM./oy.) How canid the divme Lord endare 
those who Bongbt yonr rnins? 

Man* Well 

Revelation: My necklace broken, my clothes carried 
away, the ornaments dropped from my feet, and full of terror, 
I sought refnge m the boose of Qita. Sly danghtcr Gita, 
seeing me come, was overwhelmed with jO}, and calling ont, 
'‘mother, mother,** she embraced me, and cansed me to sit 
down. After hearing what had happened, she said, “ my 
mother, ba not, distres^^ed , these demoniacal minded persons 
deny year credibility, and walk according to their own imagi- 
nations, bat God will punish them be has declared concern- 
ing them, I will cast down these malicioos, crnel, abject 
wretches into an abode of misery and the womb evil spirit ” 

Man ) 11 jM tconder) O goddess, I wish to be informed 

by yonr faronr, what is the name of God ? 

Rovolatfon : (/inyri/y ) How can an answer be giren to 
him who does not comprehend his own spirit, any more than 
u IS possible to inform a blind man respecting the fignre of 
bis body ? 

Man: (II cWiyAt.) How can I, who am spirit, be the 
Snpreme Lord ? 

* (la BbspLlpwr-'Sce Pruitla'a sUe ct Pt. 1] p Jl) 
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Revelatjon TLe etetsal God is not distinct from tbee , 
and thoa art not distinct from God, the greatest of beings 
but thon appearest to be a separate being in conseq^nence of 
UajB, like an image of the son reflected in water 
Man (To Reasov.^ I do not fnlly comprehend what 
the goddess has said, for she a£5rms that I, who am united t» 
body, who am a separate indmdoal, and sabject to birth and 
death, ^am the immntable, happy, and living spirit 
Reason Being ignorant of the thing, yon do not onder- 
stand her words yonr acknowledgment is tine 

Man Inform me by what means I may understand tbeir 
meaning 

Reason 'When thon sbalt know that the sonl is compre* 
bended in living spirit, when thon ehalt meditate on the first 
principlt, when tby mmd and conscionsness shall be destroy- 
ed, and when every thing aronnd thee shall disappear, then 
the glorions God, who removes mental error, who w an- 
changeable eternal, and happy, will become manifest* 

(Man refiecU tciih )oy on tchat he has hear / ) 
JIkoitatiov enters 

Meditation 1 have been commissioned by Devotion, to 
reveal her secret thoughts to Revelation and Reason and she 
has also commandeil me to abide with Sian. {J oohny ) Here 
ts the goddess, not far off from Resson and Sian I shall 
proacli her {Ap} roaches an t addresses her ) The god 
Davotiou thns spoke to me in the assembly, * The gods arc 
tnereh ideas of the nnderstaudiDg tbts 1 Know by divine 
vision Thus O goddess, art pregnant, and in thy womb are 
twins^bcience and Intellect, and this Science and the Science 
of Devotioa* shall meet together lu thy mind * 

Revelation 3!ay it be as the goddess has said 

( Goes out ahr <J %nO RrABOV 

* hsekart'aM \)ajat that ktowUdgs which ts seoolrcd l>v \oc» 
devottco CT ccsUUe vtsloa 



Act VI.] RISE OF TBB MOO'T OT INTELLECT. 




Meditation enters into Man. 

Man {Reflecting on tohat has happened behtnd the scene.) 
IVonderffll { WonderfaP she* who sprang from the divided 
breast of mind, has snddenly vanished, as a bright stream of 
lightning rending the clonds illomines the world and m a 
moment disappears, she engalFed Passion and his adherents, 
and glortons being Intellect has arisen in Man, 

Intellect enters 

Intellect I am intellect, before whose splendoor the three 
worlds pass away, and methaphysical errors cease respecting 
pervading, removing, carrying, destroying polishing, and 
ornamenting, for there is nothing This is man X shall go 
to him {Goes to him ) 0 Man, Intellect salates thee * 

Man With delight) My child, come and embrace me. 

They embrace. 

Man {Jog fully.) Tby sbades of darkness are dispersed 
and the morning appears for the blackness of passion is 
removed, and my sleep is broken , the cool-beams of intellect 
shine npon me Beligion, Beason, Understanding, TranqniU 
hty, Penance, i,c ■ the whole world seem to be Vishnn 
Tbrongh the favoar of Yishnn I am become perfect Now 
1 have no conscionsness of existence , I speak to none, 
it 13 indiiTerent where I go, or what befalls me 1 am 
tranqail, carnal tie», fear, sorrow, the mflnence of former 
actions, and passion, have come to an end I have reached 
the state of annihilation, and immediately I shall assnme 
the condition of a Mnni 

Ueiotiov enters. 

Devotion. ( (1 alhng yog fully ) All my wishes have been 
speedily accomplished. I now behold yon delivered from all 
yonr enemies 

Man 0 Devotion, when yon are propitions, how can there 
be distress ’ 1 prostrate myself at yonr teet . 

Devotion {Itamng fim up ) Rise np, my son , have 
yon an\ other reqnest to make? 


Scleocc 
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Man What can I desire? Beason hsTicg coDijnered tb« 
eaemy, hia pnrposes are finisbed. 0 lotns*eyed dantseli I am 
now seated at the feet of the Sapieme Lord. 

May plentifal rain water the earth , may prosperons hiDgs 
govern the world >inay holy men, who remove ignorance hy 
the light of the first principle, safely cross the sea of pa««ion, 
the bottom of which are sensible objects and affection 

f Thtg xU do out 


END OF THE Pll\BODn\ CH^NDKODAYA N\TAIv. 



ATMA BODHi^, 

OR 

THE KNOWLEDGE OF SELF. 



ATMA BODHA, 

OR 

THE KNOWLEDGE OF SELF. 


1. This Treatise on the knowledge of Self, is designed for 
those who are seeking deliverance from mortal births, who 
expiate their sins bj rigid anstenties, who are tranquil and 
10 whom all passions and desires are sabdoed. 

2. Besides knowledge* there is no other meansf, it is 
manifcstlj the onlj instmTuent which loosens tbe bands of 
passion , as fire is indispensably requisite in cooking, without 
knowledge, beatitude cannot be obtained. 

3. ActionJ not being opposed to ignorance, cannot remove 
it, bnt knowledge dispels ignorance, as the light dispels 
•darkness. 

4. "When tbe ignorance which arises from earthly affec- 
tions IS icmoved, Spirit, by its own splendonr, shines forth in 
an nndivided state, as the son spreads its effulgence when the 
clond 18 dispersed. 

5 The soul which is covered with the rust of ignorance 
being purified by tbe exercise of reason, knowledge itself also 
disappears $ as the Katak seed purifies tnrbid water, and after- 
wards disappears combining with it. 


* In this tr»et. Knowledge by way of eminence atgnifice tbe per- 
ception ot the nnirerae as one simple being 

t Com— Ansterttits, devotion, praise;, aacrllice, Ac , are merely sub- 
servient to knowledge in obtalnioa beatitude. 

X Action In cenersi Is opposed to that qnlcaeent State la which *i 
tatic vU’on is enjoyed, and the aonl eoneetres lUelf to be one with 
Ood, It here more partlcnlarly denotes religions rite*, ceremonlea and 
dottee or whatever aetlon la performed In order to obtain nipreae 
felicity 

} Com— -Knowledge w then Refieeted la Spjrft, exists In It and Is 
tbe aame with It and thus Spirit ahioea forth aa one 
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6. Life IS like a dceaiQ, in vrbicb varions passions &o , are 
experienced , daring their existence they appear to be reaL 
bat when the person awakes, it is discovered that they were 
an lUasion. 

The world seems real until Brahma be comprehended, 
who dwells in all things nadivided, as the pearl-oyster appears 
to be silver.* 

8 All the variety of beings hangt on the trne living Spirit, 
and are comprehended in the eternal all-pervading Being, ns 
the different kinds of ornaments are comprehended in gold 

9. The Rnler of the organs of sense, the Self-ex Jstent, is, 
like the firmament snbjected to different accidents, and from 
their distinctions he displays distinct existences , bat when, 
these accidents, are destrojed, he remains the One Beiogt* 

10. Id conseqnenee of these accidents different species, 
names, and characters are attributed to Spirit, as different 
tastes and colonrs are ascribed to water §. 

11. The body js composed of the gross parts of the five 
elements, it is under the influence of destioy, and is the babw 
tatioD of pleasure and of painjl. 

* Com — As long ss the d&rk shell and the triangular figures o( the 
ojstor are cot pereelred 

t Lit— Are strung on him as beads on a thread 
1 Com —The Lord who rcstialna the senses v bo la dlllaaad through 
all, when reDectod In the vatloua beings wMob were formed bj Maya, 
appears to ba many bat alter these Illusory eorporoil appesrancea 
Tsolah, the Idea ol many ceasca, and the Divine unity la apprehended 
I Com.— At water, whieh Itaolt ia lualptd, Imbibes a bitter, pungent, 
iwett, or sour taste, and evhEbIta a red, yellow Ao colour, seoordlog 
to the anbalanoea with which It la combined, ao, In ooiiaoqnence of 
dlllereataccldenta different apoalea, names, and oharaotera are attri- 
buted to Spirit, though tbay do cot otturally belong to It 

I Com —Three accidents fur the human frame, which la auppoaed to 
Incloda three different parU or bodlet, are by Ignorance Steribed to 
Oed, the Orit of which Is named Btbnl or large It la formed bydtvid 
teg each oftbe fire eemeolf, and after acpsntlflg the fSnor parla are 
mlied tegether 
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12, The snbtle* body is not formed of these gross 
materialsi but is cnited with the spirits of lifef, with Utod, 
Understsodiiig, and the ten organs, and it is the instrument 
of sensation. 

13 That nninteUigent principle which is from the begin- 
ning, and 18 indescribable, is called the original accidents , 
what IS different from these three accidents is denominated 
Spirit^. 

14. Occupying the fire places of life and passion, pare 
bpint assnmes their natcre, as crystal exhibits the colonrs of 
the objects applied to it§. 

15 After mortifying the body, which contains these five 
places, pare spirit is discerned by reason, as rice is separated 
from the hash by beating it. 

16. The eternal and omnipresent Spirit does not manifest 
himself in every place be is beheld in the understanding, 
and not in material objects as an image is reflected in a 
mirror, 

17. Spirit IS distingaished from the body, organs of sense, 
mind, and nnderstanding, by the operations they perform 
Spirit is that which beholds the actions of all, as a king be- 
holds the action of bis subjects f. 

18. Ignorant men imagine that Spirit is the agent in the 
operations of the organs of sense, ic., as the moon baa the ap» 
pearance of motion when the clonds are passing over it. 


* Sakshtna. It is also ciUed Llcgsdelia, eensltiTe piicciple or boej. 
t The fire epirits of life are the fire diriaions or operations of Maha 
prana they are named Prana Apina. Vj&na, Udina, Samana, and reside 
respectWely Is the heart, the bowels, the whole body, the throat, and 
the carel. 

J Com— The Indescribable, Is that which cannot be aWrynn.^ to be 
either trae or false. See Appendiz. 

§ Com— Tho five places are those of digestion, life passion, 
conscionaness. and happiness. Pore Spirit, by an Ulosory eonnectlon 
with these places, exhibits their natnre, bctt It Is not affected by them 
We hare mentioned these accideots in order to show the nature of 
Bplrit, or easeDco, bat It U not necessary to adrert to them after a 
knowladgo of the first principle has been obtained. 

|j Bat does not engage lo them 
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10 The body, organs of sense, mind, and ondersfanding, 
sustained by the Living Spirit, perform their several func- 
tions, as the people condnct their affairs, by the light of the 
son*. 

20 The properties of body, organs of sense, and mind, are 
conceived to exist in the trne living spirit, as the moon seems 
to move when it is reflected in raoning water. 

21, Action, i.c,, which are the accidents of minds, are 
through Ignorance attributed to spirit , in the same manner 
^3 from Ignorance a bine colonr is attribnted to the sky, 

22, Affection, desire, pleasnre, pain, Ac , exist m the nnder- 
standingt, in profound sleep, when it ceases, they are not ex- 
perienced consequently they exist in the understanding, and 
not in spirit 

23. As the sum is naturally resplendent, water cold, and 
Are warm , so spirit is m its own essence true, happy, eternal 
and withoat pollution. 

24. Having through ignorance ascribed both intellect and 
noderstandmg to spirit, people begin to say, I ftm, lknow,Ac 

25 As spirit IS incapable of change, and intellect is not 
comprehended in nnderstanding, the sonl being conversant with 


• Com — The body, organs of sense, mmd, and nnderstandmgpossess 
Itfo— why, then, do yon affirm that Spirit is the only living being 
We answer, That body, Ac , upheld by the eternal, living Spirit, 
perform their fnnctions, as men perform the acts of life, by the light 
of the ann bnt Spirit alone is life, and the body, organs of sense £c , 
are inert and motionless. 

t Hero It perhaps elg:nifies conseionsness or the mental facnltfes in 
general 

* Com —The Valsheshlhas (followers of Eanada) maintain that 
aSectlon, desire, pleasnre, and pain, ate properties of spirit but this 
IS an erroneous opinion —They belong to tho understanding for they 
are felt In the states waking and dreaming, whilst the nnderstandbg 

profound sleep they are not felt hence they are Illusions which exist 
ia the uodersUndlng and not In Spirit. 
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impure principl'E, ignorantly says, lam, and thus deluded.* 

26 Conceiring that be 13 soul, man become^ afraid, like a 
person -wbo mistakes a piece oi cord for a serpent , but his 
fear is removed by the perception that he is not sonl, but the 
ontrersai spirit!. 

27. Spirit causes the understanding, organs of sens®, 
to appear, as a lamp renders objects visible, but spirit is not 
made manifest by these gross natures. 

2S Spirit which is itself life, requires no other living 
being, but is manifested by its own animate natcre , as one 
lamp does not reqnire another to make it Tisible!- 

♦ I almost despair of rendering this passage perfectly inteDiglblebai 
the following appears to lie its meaning —Spirit is incapable of change 
or mutation/ and pnre intellect does not/ lite understanding display 
active qnaUties , accordingly, the vital sonl being acquainted with 
perceptions only which arise from the active principlea of things 

and not ditcetnms the nature of Spuit in its origin al, quiescent state, 

conceives that itself acts and exists as a separate indiyidnal , and from 
this Ignorance proceeds the illnaion of external beings. The active 
principles of nature are called impure becasse action Is supposed to 
be the cause of those passions and affections which defile the soul. 

t Com^hlan attributes to himself the nature of soul, and thus 
beLeving in the existence of another being, he la filled with fear 
bntwhenheu Instructed In the doctrines of the Shastras by his 
teacher, and beholds by the eye of reasoo, that he is not sonl, bnt the 
indivisible, living, happy, one Spirit hia fear is removed , he is de- 
livered from pam, and enjoys supreme bliss It may be proper to 
remart. that Atma or “pint, primarily aiguilles Being, which a"cord 
log to this system is without qualilles Jiva or Soul Is Being 10 a 
sentient state , that which fee^s, acts, and enioys. Perhaps U would 
have been more i»rrect to have translated Atma Being , and Jiva, 
Sensation, gee Appendix. 

t The fcnowledge of the existence of inanimate matter, depends on a 
percipient being, whereas, the knowledge of spirit, which is itself life, 
depends not on another percipient, bnt 6pmt discerns and compre- 
hends its own existence— Perhaps it was intended to intimate that th» 
essence of existence consists either m a consciousness la the thing 
Itself or in its being discerned by a percipient, for It Is impossible to 
conceive of existeaw altogether independent of oontcioasncss or 
perception , hoace. If the knowledge of an object's existence results 
not from its own conscionsaess, bat from the perception of it by 
another, it can be said to exist only as long as it is perceived. 
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29, Having by the dpclatation, It is not, It is not*, re- 
moved all the accidents which constitnte the world — ^the »ool 
and the universal spirit are, by means of the celebrated words, 
discerned to be Onef- 

30 The nmntelligent objects as body, dc,, are of a fleet- 
ing, visible nature, and resemble babbles on the surface of 
water; but it is required to believe that 1 am the anpollnted 
Brahma, whose natnre js nnlihe to ihenij, 

31. 1, who am different from the body, experience neither 
birth, growth, decay, nor death; and being devoid of organs 
of sense, I am independent of their objects as sonnd, dc $ 

l?ot having mind (sense) I do not feel pain, desire, 
envy, nor fear , ms tr acted by the Vedas, I know that I have 
neither life nor mind, bnt am a clear, transparent being. 

33. By Brahma were prodnced life, mind, the organs of 
sensation, action, the ether, air, fire, water, earth, which com- 
pose the Qniverse|[. 

34. I am without quality or action , everlasting withoat 
volition, happy, unchangeable, without figure, eternally free, 
and anpollnted. 

35. I am like ether, which is aniversally diflbsed, and per- 


* Tbli allades to the denial of the material world, and of alt indi 
Tidaal beingra and facilities, passions, do 
t Com, — The celebrated words. 'ThOTi art he, this Spirit (of mine) 
la Brahma, I am he.** 

t It is ashed ma^wenot possess the knowledge of Spirit witboat 
denying the existence of ether objects 'We reply, that without 
the belief of the non-existence of other objects the koowiedge of 
Spirit cannot be obtained —Thus until a person percelres that this Is 
not a serpent he cannot know that it is a piece of cord. 

S Com —The flee following Bhtokas describe onr natnre as discover- 
ed bj abstraction and Intellectnal experience 
11 Tbta Shloka U taken from one of the Tedas, and explains the pro 
dnetlon of life mind, Ac. 
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Tsdes both the extenor and lotenor of thiags , I am locor- 
raptible, everlasting , I am the same in all thinga, pore im- 
passible, nnpollnted, immoveable. 

36. "I am the great brahma, who is eternal, pare, fr«>e, 
one, nniDtemiptedly happy, not two, eiuteat, percipient, and 
withont end’.” 

37 The perpetual conception that I am Brahma bisn'eU 
removes the confosion arising from ignorance, in the same 
mnner as disease is removed bj medicine 

38 He whose mind does not contemplate another, who re* 
tires to an munbabited place, who^e desires are annihilated, 
and wbo«e passions are snbda®d, perceives that spirit is one 
and etemaU 

33 A man of good nnder'tandirg, does, withont donbt, 
annihilate all sensible objects m spirit, and contemplates 
always one spirit, which resembles pare space 

40 He who comprehends invuible essence, having rejected 
the idea of forms and distinctions, exists in the cmvcreal, 
living, happy being 

41 In tbe great Spint, be does not observe the distinction, 
oi percipient, perception and objects perceived , he beholds 
one infinite, happy existence, which u manifested by its own 
uataro. 

42. Thus as fire is caosed by the friction of two pieces of 
wood, so by tbe continnal contemplation of spirit, a fiame of 
EnowJedge is hindled, which barns np the stnbble of ignorance 

4*1. The darkness is first dispersed by the dawn oi know 
ledge, and then spirit shines forth, as the rising of th* snn 
follows the dawn of day. 

44. Spirit exuts always, bet m coc«eqn*S‘»e of ignorance 
its existence w net perceived , bat when this ignorance ceases, 

• Is died iToo CM t£ tte ^ edaa.-~P«tdplMt aisdllea wetlj 
tie abetnet ca’ttre, and aa* tie acUre tjaalitj ct jWTep*loe. 
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Spirit 18 discerned, as an ornament which had been hid be- 
hind a person. 

45, As from indistinct vision, a post is sotnetimea supposed 
to be a man, bo the natnre of Jira, or Sonl, la at tri bated to be- 
ing , but when the principle is apprehended, this error dis- 
appears. 

46 When knowledge arises from the perception of the 
first principle, it dispels that ignorance which says, I am, this 
13 mine, as uncertainty respecting the road is removed by the 
rising of the snn 

47 The Yogi, whose intellect is perfect, beholds all things 
dwelling m himself, and thus hy the eye of knowledge, be 
perceives that everj thing is Spirit. 

48. He knows that all this frame of things is Spirit, and 
that besides Spirit there is nothing , as the varions kinds of 
goblets, Ac., are earth, and thns he perceives that he himself 
IS all things*. 

49. The emancipated sonl is that illnmmated person who 
throws off his former accidents and qnalities, and becomes one 
with the true, living, happy Being, m like manner as the 
chrysalis becomes a bee. 

50 The Yogi having crossed the sea of passion, and slain 
the evil spirits Love, Hatred, Ac., is joined to tranquilfity and 
rejoices in Spirit, 

il. Having renounced that pleasnre which arises from ex- 
ternal perishable objects, and enjoying spintnal delight, be is 
fccreneras the taper nnder a cover, and rejoices in his own 
essence. 


• Com —All Bcssibla objects ire beheld to exist In (1^1 rtt. without 
any distiocUon " they differ merely In deefsnstloa sccldcnt and name 
at earthen ntensiU receive different names, though they bo only 
different forms of exrth " Vedas 
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52 . The Mnni, dnring his residence m the body, is not 
affected by its properties • as the firmament is not affected faj 
what floats in it^ knowing all things, he remains nnconoern-^ 
ed* and moves free as the windf. 

53. When the accidents^ are destroyed, the mnni, and all 
beings enter into the all pervading Essence, aa water mixes 
with water, ether with ether, fire with fire, &c. 

54. He 18 Brahma, after possessing whom, there is 
nothing to he possessed, after enjoying whose happiness, 
there IB not happiness to be desired, and after attaining the 
knowledge of whom, there is no knowledge to be attained. 

55. He is Brahma, whom having seen, no other object is 
beheld, after becoming whom, no birth is experienced; after 
the perception of whom, there is nothing to he perceived. 

56. He 13 Brahma, who is diffused through all; in the 
middle space, in what is above and what is beneath, thus, 
the living, the happy, without duality, indivisible, eternal, 
and one. 

57. Again; he is Brahma who is described in the Vedanta 
a« the being who is distinct from what he pervades, who is 
iDcorrnptible, unceasingly happy, and one. 

o8. Upheld by a portion of happiness of the eternally 
happy Being, Brahma and the other gods may by inference 
be called happy beings. 

59, All things are united to him, all acts depend on him ; 
therefore Brahma is diffnsed throngh all, as the batter is 
diflased throagh milk. 

CO. He IS denominated Brahma who is withontmagnitade, 

* Lit.— an Idiot , one who ts atapid and anaCected by any thing 
aroond him. 

1 His moTcmeota aro not Impeded or arrested by passion, affection &c. 

t Tbo BthQI and S^kshma bodies. 
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nnextended, nncreated, ancormptible, withont figure, 
qualities or character, 

61. He IS Brahma by whom all things are illninmated, 
whose light canses the san and all Inmmoaa bodies to shine, 
bat who IS not made manifest by their light*. 

62. He himself pervades his own eternal essence, and con- 
templates the whole world appearing Brahma, as fire per- 
vades an Ignited ball of iron, and also displays itself externally. 

63. Brahma is dissimilar to the world, and besides 
Brahma there is nothing; whatever seems to exist besides him 
IS an ilinsion, like the appearance of water in the desert of 
Marn. 

64. Whatever is seen, whatever is heard, nothing exists 
besides Brahma, and by the knowledge of the principle 
Brahma is beheld as the trne, living, happy being, without 
daahty. 

65. The eye of knowledge beholds the trne, living, happy, 
all-pervadmg being, bnt tbe eye of ignorance does not behold 
him, BS a blind mao does not see tbe light. 

66. Tbe sonl being enlightened by hearing Meditation, 
&c., and burning with the fire of knowledge, is dehverd 
from all its imparities, and shines in its own spiendoqr, as 
gold which IS purified in the fire. 

67. When the sun of spiritual knowledge arises in the sky 
of tbe heart, it dispels tbe darkness, it pervades all, compre- 
hends all, and illumines all. 

68. He who has made the pilgrimage of his own Spirit, a 
pilgrimage in which there is no concern respecting sitnatiun) 
place, or time, which is every where, m which neither cold nor 
heat IB experienced, which bestows perpetual happiness, nod 
freedom from sorrow, be is withont action, knows all things, 
pervades all things, and obtains eternal beatitnde. 

* * In bU presence tbe snn sblnea not, neither the moon, nor the 
rfvtov, 1^60*111 notf roen, wdai^^den ih ifte -'*/■ ffeoli, 

END OF THE ATMADODIIA. 
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Tbe Theological and Philosophical opinions adrasccd or allade 
(0 in the preceding pages being mrolred in considerable ob«cantv, 
an attempt at a abort iUa<iritioQ of them may not be deemed 
toperflnona A foil history and explanation of them would far 
exc^ the limiU of an appendix, and also reqnire a more extene re 
acquaintance than at present 1 possess of the writings in which they 
are contained Some indulgence must be requested eren for the 
few obeerrations I hare rentnred to mate , they are brief and super 
ficial, and coa6ned ehieSy to tbose parts of each ayelem wh.cb are 
noticed in tbe translations 

In tbe Ifise of the 31oon of Intellect e ght remarkable ijetems are 
meutioned, some of them indeed m a very cursory manner, bat eo 
B« to cxhib t their leading and dist ngnishmg features , they arc 
named Vedanta, ^yaya, Sankhya, MirnSn**, Fatanjala, Cbarraki, 
Ta na, and Buddha The object both of Ghankard''bdrys, and 
tvrif hnamishra, was to esiabljh the prmc pies of Vod-mta, and they 
Irng forward tbe other doctrines only to expo*e their errors and 
absnrd tie* , it will setiom howerer be found that they are gnilty of 
ni»repre«entation 
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epraog from his ntvel , tha woiahippers of 8hiva aeaart bis ttipre> 
macy^becanseViihQa IS Doable to discover his feet, sod the follow- 
ers of Oanesiia beliere that he w the saprenie Lord, becanse 3Iabar> 
deva or Shive before slaying the demon Paratraya, paid adoration 
to him who controls all erents,” And thos, as is remarked by the 
-author of the Panchdasbi, *‘tbe worshippers of other gods affirm 
that they are above all, each individual conceiving the being whom 
he adores as the Supreme Lord ” These sectaries support their res- 
pective tenets and beliefs by the Sdtras, Uantras, Pnranas, &o , 
which declare the object of their veneration to be the First Being in 
the universe, and they are distmgniehed by the peculiar rites, obser- 
vanres, marks, and dresa enjoined in these sacred hooka The follow- 
era, however, of tha Brabmanical aystema of philosophy, may be- 
long lodiserimio a tely to any al these religious sects , and accordingly 
we 5nd that the Vddanta philosophy is professed by numbers m 
Bengal who are ch efly Vauhnavas, wh let it la also the system mo«t 
generally received on the western side of India, where the great 
majority are either pure Shaivaa or of the Smartha sect, whcb 
oidaina equal adoration to MahSddva and Yishnn 

The eight secta which have been enumerated, may be divided into 
two classes , those who admit tha Vddas, and those who reject them 
The first class inclndea the V^dduts, Ky&ya, Mim&nsa, Patanjals, 
and Sankhya , the second class embiacea the Jamas, Buddhas, and 
Gbarrakaa In the following remaika I shall consider chiedy the 
Vvdlnta aystem. 

The name 'Vbdanta which signifies what la contained m the Vgdaa 
was probably given to this sect or assumed by it, becanse its doo- 
tiinea an derived entirely from the text of the Vedas, according 
to the most 1 taral interpretation , whereas the other eects, besides 
eapporling their opinions by that sacred authority, employ logical 
reasoniDga in their invealigations 

The fundamental principle of the V^diinta* philosophy is that 
the omveraa is one simple, onextended, indivisible Being, who is 
denominated the true, the living, t be happy, to distinguish him from 
tlloaoty, Inanimate, visible appearance It ii evident that no des- 

[*Oost OolebrooVe’a, Eaaaya, Vol. I pp 8:&'377, or Transactions of 
the Boyat AslsUo Society Vol, II pp 1 93 ] 
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cnpttos can be giren of tbis Beiog , hence in acswenog enqninee the 
Tedantag sotcetimes t*j that He is cotbtng, vhieh most be nnder^ 
stood meielj to intimate a negation of tenaible qaalit ee, figure* 
extension, and al«o o! the mental aSectuns, passion dc. 

Whilst this Being remains in a Etate of rest there is no ruible 
srorld or sensitiTC existences, bat when at the impulse of de«ire 
motion 13 excited m him, all the ranetj of appearaoces and 
eeooatioDs which form the nnirers* are displajed The first eondi' 
t.on of th s Being is called liirghna, withont quality, the second 
condition is that of Sagiina, with qnalitf. The qaesticn, how does 
desire or rohtion arise m this simp e Being, forms the a abject of 
many disputes, and I beliere that eren the snbtlety of Hindn 
metaphysics has not yet famished a eatufactory reply 

The motion which ie«nlt8 from this desire la denominated Maya 
sthnib signifies false, fUaaozj, what has no real existence* In 
popnlar laugnaze it denotes nature, or the pnneiple from which 
sensible things proceed, and m Mythology it is known under 
the names Sarasisati, FarraU, db'*, the con<>orts of Brahma, Shira 
and vho are also cons^red the Shaktia or powers of the r re»> 
pectire liords The motion which is thus excited is the immediate 
came of creation. It is declared is the Veda, ''that Cod as Maya 
crestes the world,” and in the Hise of the Moon of Intellect it is 
said, that the Maya or motion prodsces Mmd or Sense, from which 
again proceed all the actire and sionl powers of eens tire beings 
Bnt Miya. or motion pervm fied, is not mppo^ed to posses* 
inherent actirity, its action depends on Being, and hence it » 
said in the Flay that God commands Maya by a nod, who 
itea spreads out the nniTetse In one of the VSdaS it la called 
yodu, gross or sluggish, and that which delodes the epint, and gross 
or ainggiih, it is added, means "inanimate things, as a goblet, &c 
and delusion signifies an abstracting or entangling of the intellect. 

On this account it is said to poasese the principle of darkness and 
error, for it it the gross nature of Miya wnieh prerents the per* 
ception of Being, and in consequence of this it eansea the erroneons 
ideaofTanoos existences, it w also denominated false or illnsory, 
as It prerents the appearance of actirity and real being, whereat it 

* 1 ant not qatta certain as to the etynulogy of this word, bat I am 
told that It has two meanings*- negation and falsehood 
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M met«l; an accident of being, and mores at the mil or desire of 
tbe essence to which it belongs, It is sometimes ho never represent- 
ed as haring a real existence, but this m^ans onlf that it exisCa as 
motion or energy, and not as Bemg Ibis will explain the ambi- 
gnons terms by which it is expressed in sereral parts of the trans- 
lations, as where it is affirmed that Uaja 13 neither true nor false It 
IS not trne becanse it has no essence , and it is not false because it 
exist^as the power of the nnirersal Being'll But in general Maya is 
called an illusion j it is compared to tbe risions of sleep, to the phau- 
tome which appear in the sky, to the deceptioue, tricks of legerde- 
main “It 18 rmpossibla to describe M^ya:, it presents rtself to 
the sense, it is nndeistaod by considering it to be like the deceit 
ful forms raised by legerdemain, and the illusory appearances which 
are beheld in tbe drmament ' Fanchadashi*, Gbitradipashfoka, Id] 

In conseijnence of MSya or motion, Being displays itself under 
ranona modifications In tbe Vedanta hooks four modifications 
of Bemg are enumerated , * 1 Brahma , 2 Kutastha , 3- Jtra , 
4 Isha and they are compared to four modes of existence of the 
sky or ether 1 As it appears clear and limpid in the ranlt of 
heaven ^2 As it is confined lu a vessel, &c , 3 As it is reflected 
-with Its starry furniture in water j 4 As it is obscured by watery 
clouds j—sbloka 18 and commentary. Bat bs these different states 
or modifications under which the firmament of ether is beheld, does 
not change its nature, and as it would be erroneoni to ascribe to 
each of them a distinct essence and separate bemg, so it la equally 
crroneons to imagine that the variona modifications by which tbe 
all pervading Being exists or displays its power, are real and ludi 
vidoal exiitenees In conformity to this, creation is not considered 
the production of forms or beings, but only the manifestation of 
that wh ch exists eternally in the one universal Being. ‘Creation 
signifies displaying , destruction denotes conceslraent. By ecnsa 
tioQ, action, Ac , the whole world which is hid in Uimself is displayed 

* This {s a worlc which, on tbia aldo of India, Is aalronsUj cstaemod 
and admired, as giving an excellent account of tho Vbdhnta tenets this 
exhibits a view of them more aucelnct than fa given in tho largo work 
of Bhankarkehirys, called tho Bhlabja, whilst It Is snpposed to bo 
not Inferior In cleamcaa and accuracy Jintftodod also to Jhayo 
giTcn aomo extracts from tbe koga YksUhths, a volomlnona philo 
■ophlcal poem, but to do this roqulrca iiioro leisure than 1 bavo at 
present. 
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IS the TinfoldjDg ol « picture dtsplsjs tee figures it coctiics , bj 
the destroetien of eensitioit isd acticn, the whole world is coccesled 
in Himself, as the figures are coae^led bj folding np the pictnre 
Desolation and ereaticn are like night and dap, sleeping and wak 
ing, ihntting and opening the tjes, or like the fieeting ideas which 
arise in the mind and then ranisb awar’* Chitra^ipa-shfoka 
182 , 3 , 4 , 5 . 

That inodiGeation of Being named Ishs, cansei the ideas ( f sen* 
tible objects and that modification of ft called Jlra or Sonl can*e9 
•Ahankara, or con»cionsnes8 , in consequence which there arises 
in Being the conception of ddfeTCnt isdiridnal existences which 
separatel/ think, a-t, and enjoj , bnt as the«e distinctions re^nlt 
entirely from sens ition, which is not es«ence, but aoc dents proceed- 
ing from motion m Betng^ it follows that to attnbnte to sneb d v 
tinctions a separate indiridnal being is false and illnsory, as it is 
ascribing being to whit are only aro dents Bat il there exi«t in 
the ODiTetse only simp’e mdirisibl- bemg and accidents, then there 
cannot be many mdindnal be ng», and all aro dents must be re'er 
red to the simple nad Tided Essence. Accordingly i( is nerer 
thought in the Veddnta books, that tbe«c a-cidents emt in dotinet 
ind Tidnil be ng*, bnt it is aSinnei that the great Being is snb- 
prcted to them, and that under the r loflncnc* there arJ» m Hisn 
the iHai ons of nemher and indiTtdeal ty , but wh*n the aoeidents 
disappear, and the«e lUnsions are d epcri^ by Being ceasing to 
more the mod fi-^tion called Jlra, or the toni, and the concept on 
cf indiTidnal existences no longer continue, there remains only 
one all pern ding nature. Uecce we find this declaration m the 
R *<* cf the Jloon of Intellect, * that directed bj ScIl-fuE'-ieccy or 
IcdiTidua] ty, Mind, rassxro, and other*, hare bo^sd m chans th* 
Sapreme L^rd and fortlbly carred h m away,” which rreans that 
th* ino‘ioa o^ Be ng, baring prodn^^d ilind or Secae whi'h is the 
aonree, cf eon*cmtnes», patsiaa, Ac., there tece**arily proceeds the 
idea o' p’arality of bemgr, and by the power 0* ih s il ssiou th*’ 
Great B^icg » held in the eonCnemenl o* Pa** on and Affec loa^ and 
lays lam, thais 1 : 1 . 158 , A- Tb'S cpincu w t'eailj and atroagly 
expressed m an tier part of the PliJ, a wh ch the Gsirerial 
Being IS repf«e..>d ai fall eg into the lle*p of 3Iaya,of th'de'n- 
toa cf tn *103, and sg rinons knds cf 4re»ss, su h a* 

I was tr'ra, this IS oy father, r&'tber, A' Sro fa^e 15 Agie*- 
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sblj {o tbis explanation, the OmnipreBeot Being decUrea in one oF 
the Ydda*, " I am mjsel/ ja manf , by my desire I become the 
people , by meditation 1 create the •whole world." And it u added 
m the Same Veda "la the beginnii^ there •?«* only reality, 
( Essence and not accident,) bnt lAiea the glorious Being began to 
contemplate nnmbers, then were resplendent beings produced, and 
beings from seed " Panchdasbi Adraitya-dipa-ehlokas 5, 6 

Aa a natural consequence ol this doctrine, tbe V^dSntas bel eve 
that tbe external world, and also the phenomena of mind, perception, 
judgment, and passion, are merely the divereified energy or motion 
of undiv ded. Be ng in conseqaance of which it exists m different 
states or under various modifications.' The whole world is a dream 
in the undivided, one Brahma, the principle, and the division into 
animate and inanimate things arises from the distinction ol the divine 
Spirit and the vital aoni 

From the preserver of all ( Brahma ) down to inanimate objects^ 
mil are parts of the Infinite Being Ishi, Sntra, Yirat, Brahma, 
Visbnn, Ghiva, India, Fire, Ganpati, Bbairava, Ma rala, STatika, 
Vaksha, Bakshasa, Brahmans, Ki hat I ly as, Yaisbyas, Shndias, cows, 
horses, deer, birds, pimpal trees, vadh trees, mango trees, &D , barley, 
rice, grass , water, stones, eartb, wood, metals .-.all are God 
and tbrougb them ha la wortbipped, who is tbe dispenser of rewards 
Chitra.dipt, 211, 205, 6. 7, 8 

To prevent it however from being supposed that these dietinc 
tiona in the vis ble and animated world are real, and that they 
have a trne separate detached existence, though parts of tbe 
Infinite Being, It is declared tbit tbelr appearance rests on an 
lUnaioQ, and are beheld only by inch at are ignorant of Being 
"Tboee who are ignorant of the undivided being, Brahma, thet 
principle, the impoeeiblc one, dispute concerning Jtva and Itha 
(tbe soul and divme Spirit) who are the effects of M&ya ' (ibloka, 
214) But when this delutson is diipersed, all these appearances 
and diittnctiQCLB vaniib away, and there exists only one Infinite 
gnicaoent Bemj; To disj>el tbia delation, therefor^. U tbe onir 
ibcant of obtaining deliverance from aenae, patiioa, and affeetbo, 
and attaining tbe condition of the eternal "Be who desiree release 



Appendix 


105 


from the confinement (of pn sion, Sea ,) mnet cease to conceiTe of 
s distiQCtion between the Soal and the Infinite Spirit, and mnst 
reflect that Brahma le the Principle, or that thon and Brahma art 
one — Shloha, 219 

From this brief statement of the faodamental doctrine main- 
tained by the followers of VSadnta, I think we may infer that their 
philosophy la founded on the contemplation of one infinite Being 
existing under two states or modifications The first state is that 
of a pare, simple abstract essence, immoreable and qaiescent, the 
second state is that Being displaying motion or actire qna'ities 
Under the first modification he is named Brahma, or the Great 
Beog, and Kfilastha or fad who sitteth on high, under the second 
he IS named Isba, the Lord, and Jfra, the sonl , or, to adapt this 
explanation to the dirision already giren of these modifications and 
to the example by which they were illnitrated, we shonld sty that 
Brahma is Being in its state of simple essence , Isha is Being exert 
iDg energy and earning the phenomena of the material nntreree , 
Kfitaatha ta Being existing in sengitire creatares m its pure, simple 
state; and Ji7a IS Being in a sentient actire state Bnt perhaps it 
would be more agreeable to the etymology of the words to call 
Isha the principle of energy or power, and Jfra the principle of 
sensation Ertr j thing rests on Brahma or Being , bnt to him is 
more immediately referred Isha or power , and to Kfitastba is re- 
ferred Jira or sensation In common books and language these 
terms denote separate mdirtdnal being, and also in some pbiloso- 
pbical system Brahma or Being and Jlra, that which feels are con- 
sidered distinct and diCTerent beings, hot the Ved^ntSs deny a 
plurality of beings, and assert that the risible phenomena and sen- 
sation, are only accidents of one Infinite Being, tfaongh in order to 
be understood they speak of them as distinct existences, hence, 
then It appears that the Yfidanta philosophy is distingoisbed from 
all the other systems, by teaching that the nnireree consists of the 
nndirided lodinsible Being and motion Motion inclndes energy 
and sensation , energy mclndea the material world , and sensation 
inclndea the actire and moral facnUiee, and coipoieal feelings, as 
pleasnre and pain This explanation of the distinctions which are 
constantly recurring in the Vedanta books, and on which the lyitem 
It grouedej, reeetree no loconi derable degree of sopport from the 

14 
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/ollo^risg passage in the Paticbadasbi. **Iabrafa or tbe Lord l« tbe 
principle of Happioess, Jlra or the vital eoal is the principle of cod« 
Bcionsaess; this distinction is caased bj Maja, and these tsvo modes 
of Spifit comprehend the nni verse. Tbe creation from the begin- 
ning to the conenmmation of all things proceeds from Isha or tbe 
Lord life,* from tbe time of aivakmg notil it ceases in tbe infinite 
Being, proceeds from Jfva or the sonl— sbloitas, 212-lS. 

Tbe reason assigned for attending to these distinctions, also corro- 
borates tbe explanation 1 bare oSmei. It is not to point ont 
different sabstances or beings, bnt to conduct the mind to the 
knowledge of tbat one and all pervading Essence, in which the mo- 
difioations exist from which resnil tbe distinctions we observe. Un- 
less the nature of these distinctions were nnderstood, tbe soul mast 
remain ignorant of its own nature, and continoe for ever under the 
dclnaion tbat it is sensitive, finite individual being; bnt when bj 
inrestlgating these dfstinctions, it comprehends tbe modifications 
from which they arise, the delusion is dispelled, and it knows itself 
to he one, Infinite and Eternal. Thoagh it was necessary to treat 
of Jiva as a prelimmary step to eushle us to understand what is 
Jfva or the soul, yet a person onght not to he immersed in this 
notion, bnt he should immerse brmself in Brahms,'' Sblofca 220. I 
shall also quote a passage to shew that 1 have given a correct view 
of the distinction between Brahma and Kfitasthas : “Kntasthas and 
Brahma are difierent only in name ; as the sky reflected iu a vessel 
of water seems to differ from that reflected in the firmament ; but 
besides this, there is no other distinction.” — Shloka 237. 

It must have been observed in reading the Flay, and the treatise 
of Shankaracharya, that there are no attempts to establish tbe Ve- 
danta doctrines by any process of ressoning. Tbe anthors annonnce 
the Frinciples of their seat in a dogmatical antboritative style, as in- 
dabitable traths, or establish their assertions by the atithority of (he 
tacted text lions, and attrihate the disbelief of them to passion and 
ignorance. It is in this manner tbat the V4dnnta doctrines are 
generally taught, bnt sometimes we find an appearance of reasoning 
and argument. Tbe followiag quotation bints at a philosophical 

• More properly tbe aensatlona and act Iona In which aensltlve 

cxiateneo consists. 
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argQtuent of aome weiglit m eupport of tbeir deoul of « mtterul 
world. “ The world la riaible, but it cannot be explained , tb« world 
la Maja, and therefore no hjpothee a abonld be formed rcapccting it 
If tbe Fandiie were to attempt an explanation of the world, any 
one by taking np the opposite argument might expose their ignd* 
ranee. How are the body and organa of eense produced by rirtne 
of the eeminal matter 7 Or enpposing this eonld be answered, low 
can yon acconnt for tbe product on of life ? If yon aay that >t 
results from the constitntion of aeminal matter ; tbe instances of 
nnprodnctire aemen will reduce yon to tbe abaordify of admitting 
that the same proposition may be both negitire and afUrmatiTe If 
you say I do not know how the world arose, and therefore request 
you to lafottn me, 1 reply that according to tbe opinion of tbe ino<t 
learned men tbe world is merely an iJIns oncf the eensesi for what 
» there in man that surpasses tbe illnsiona of tense ^ He hee in 
the womb, be is TiTi6ed, he acqnirea hands, head, feet and different 
other members, and afterwards this organiied being passes through 
the etatea of childhood, youth, and old age , it takes eanons 
charseterf, it sees, hears, smells, adores, and as it came into tbe 
world so It goes out of it The seed of the Cad tree (fiens Indica) 
bears an analogy to tbe body, and considering the smaUness of the 
seed and the Urgeoe^s of (he tree, it is cT dent that this can proceed 
only from Maya or delnsion The Logiciana proudly euppoee that 
they can temore these diffjcnlties, bat their opin one are completely 
refuted by Harsha Misrs," Shlohas 1-12^ and Commentary 
The argument appears to rest on two ctrcnmstaoces, Srst, that 
th* generation of animals cannot be accounted for by i a apparent 
cause , second, that eten this apparent canse sometimes fails m pro* 
dncing the eSect, as m the case of sterile femsles Hmce it ii 
concinded that animals and tb* risible world are not real existences 
hnt mere illusions Tbe aetbor has not stated fus argument fn a 
precise manctr, bnt he seems to assome that matter it ttelf inert 
•od 1 feles*, and con'Cqnently leeapabl* of prodne ng life and no* 
tsn, hence it must be aim tteJ that there is a liriog Being who 
s d Cerent from what ta called matter, snd that this Be ng is the 
tatse of sensible objects, acd Ide and ferceftoo Of wtst cse 
then Is the •npiosition of Itert mstlert If all (Sects {rcceed 
from the oneeas ng energy o' the InSn te Being, is it tjt more 
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tbe passjOQ and aSeetiODs eabdaed, and that the indiTidaal be totall; 
indiffefentto external things, animate and inaoimate, to parents, wires 
children, relatione, goods, or to whatever canaei pleasure, pain &e , 
and this famishes ns with a reason for the disiespectfnl langnage made 
nae of m the Plaj towards these relations and friends, TThcn by the 
practice of rigid aasterity, retirement from the world, and contempla- 
tion, this qniesceat state is attained, the sonl petceires that it is Being, 
and ihst Being IS all things, and thns it becomes the one Infinite 
Essence Action or religions performances do not condnct the sonl 
to the state o! tbe Eternal, but to a place called gwarga, where it 
continnes nntil tbe holiness it bad accnmnlated be nearly expended by 
the enjoyment of happiness, after which it returns to earth, and takes a 
body corresponding to the remnant cu virtue it brings along with it 
Agreeably to this notion the TMantas condemn the performance o' 
action as it retains the soul in the prison of passion and aSection , bot 
whilst a person continues to perform tbe common acts of life, it is 
incnmbent on him to attend to religions duties and rites It also 
has been fonnd expedient to modify tbe doctrine in snch a manner, as 
to reconcile it with the occnpations and acts on which the existence of 
soc ety depends Accordingly they eay that renunciation of the 
world does not require that a person cease from the acts and dnties of 
life, hot only that he preserve his mind in a state of perfect indifference 
and tranquillity. If it be alleged that the Pnrands declare 
Bbarata and others did not perform tbe acts of life, we would ask, why 
do you not listen to the Vddai, which declare that wise men eat, act, 
and procreate —271. 

Having given tb a short sketch of tbe Vedanta principles, I ahali 
now notice in a very curEOry manner, tbe other (our Brabmanical 
aystcma wh ch are mentioned in the translations 

The jaya is a sjitem of Iiogic and Helaphyiics It contains two 
sects which were fonnded by the two celebrated teachers Gautama and 
Kanada Tbe sect of Gautama is the most anc ent, and those 
who adhere to it are by way of eminence named Kaiyayikas, 
tod ‘their philosophy ii called Nj&ya, the followers of Eauada 
are freqaently named Vaitheahifca, and their system, Tsrkika 



110 


Appendix 


Gantma is « celebrated character, not only la ladia, but la the 
conntriea to the eastward of the Ganges, where he has been rareed to 
the rank of a diTinity, and is worshipped under a Tarietj of names, 
which, howerer, are all easilx traced to the primitire word There 
is little distinction, if indeed anj, between the sjstems of Gautama 
and Kanada, except in the nnmber of orders into which the; hare 
divided the different classes of Being Gantama dirided them into 
twenty three classes, which K&nada has reduced to seven , but to 
understand the opinions alluded to in the Flay, it is not requisite to 
name the different classes of Bemg, to enumerate the accidents and 
'ogical divisions of the system, or to notice the arrangement of syllo- 
gisms, which perhaps is not less perfect than that of the Greek 
Logician 

The Naiyfiyikfis* ( under which term I inelnde the /ellowers both of 
Gantama and Kanada ) believe that there are two eternal substances, 
apiiit and matter , the one distinguished by life and thought, the other 
by being inert, hfeleee, and moving only as it is impelled by Spirit 
They do not, however, sappose that the world in its present form has 
existed from eternity, bnt only the primary matter from which it springs 
when operated on by the Almighty hand of God Matter in Us 
primary state is an invisible fignreless substance It is very common 
to express this primary condition of matter, by the word itja wb ch 
aignifies seed , from this seed or germ the world is called forth by the 
Intelligent Living being , and at Us 6nal dmolntion all things rstnrn 
to a sem aal state, in which they remain until again spread out by 
creative energy. In the process of creation, the 6ist form of material 
enbetaoce is called onu, two anus make a diesnui, three a trSnuL and 
so ftirtb| and on arriving at the bulk of a trgnnk, matter assames figure 
and becomes visible lu the first or invutbla atomical condition, 
matter is eternal , in the second or figured state it is perishable 
Utnce in the Kaiyayika lyatem the elements, water, earth, fire Ac , 
are always divided into what is temporary, and what is eternal , the 
visible state of water, tor example, is temporary, Us primary state or 
•laenee w eternal 

I • See Colebrooke a Gstayi, Vol I pp. 2fll 20-1, or Trans. Royal 
Aiiat Soe Vol pp. 92118, ] 
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The combiaations or aggregations which compose the matenal 
nniTerse are prodoced bj the energy of an Almighty and Intelligent 
canse, who is considered the Snpreme Being llstter is incapable 
of action, whence it is CTidcat that the mntiona of matetial objeett 
are Closed by a being diferent from these objects, and m this manner 
they pTOTe the existence of God. Thus the author o? the UnkUTal , 
in delirenng the opinions of the Naiyayikas, says, “thongh we hare 
in oorselrea the coE*cionsne«5 that I am, I feel pleasnre 4c , yet we 
hare no erident knowledge that epmt and matter are di&erent , bnt 
tha 18 proved by the following argument ‘—An ingtroment reqn res 
an operator , thus without an operator, no effect coold re»tilt from 
cutting n «troments, as an aie 4c., m I'ko manner, without as operator, 
no effect wonid resnlt from the eyes 4c , which are the instmments 
ot Tv««ja 4”., hftuce we inter the exieteuce of an. operaUre Being, 
Should it be said that operation belongs to mat er, we reply that matter 
does not portesa life, u w endent in the case of an maniraate body 
It maj, hawerer, be orgel that I fe, as coMi»ting in percept au, eensa- 

I on 4c , does not belong to a dead body, jn*t as it cannot be aacribed 
to the indiTidnal, who, according to year op nion, w on ted to the 
Snpreme Being TVe reply, if 1 fe or aensation be a property of matter, 
how can the crenta of youth be remembered in oil age, eince the body 

II lubject to growth and decay Aina Prahirfl, 
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emiDeot disciples. IheTS are two d Tisiona of tbia sect , one named 
Purra or former, the other named Uttara or latter Ifini&Qsa. The 
Pdrra Mimsn»as lay that motion i8 the only Being, and that it has 
existed from eternity, and will exist for erer, producing end maintain, 
ing all the phenomena which compose the uniterae There is neither 
creation nor diatolntion, the world has existed always m the itme 
THib’e form which it now exhibits Jaimini seemed to deny the 
existence of ParamUtma or Supreme Soul, and to admit only that of 
Jiiatma or Vital Soul , for which reason he was charged with Atheism 
and lu the play we God one of hii pnpila asking if there he auy other 
Beiug bcs dea those risible beings whom wa behold. This tenet, 
howerer, was rejected by others of the Sec^ and accord nglj, Kuminla, 
in reply to the abore question aajt, that there is a Being, distinct 
from the nnirerse, who is the judge of actions, and the dispenser of 
rewards and punishments 

In aj»iT\iii8 that miAwin » the onty being, the hiinikna^ vs dvieetlj 
opi«ied to the Vedinta System , and tbe Play exhib t* • contro- 
remal conrersation between Relig op and Mimtnfa respect ng tbe 
nature of tbe Sapreme Lord, and tbe meiua of obtaining del reranee 
from this atate of mortality, m which hftmtnia maintains the necessity 
of actim,or ret glous performances in order toobta n beatitude, because 
tt« Supreme Lord {■ himself au actire Being 
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matenatiats , foi tbey maiDtaio an essential distinction between 
tbe pbenomena of matter and Spirit 

Tbej beliere tbat tbe ecnil is a portion of tbe Supreme Beingi 
tad has a separate indiridnal existence It i« d stingnisbcd lioza 
tbe Creator bj not possessing essentially and permanently tbe qualities 
of perception, deeire and action, and it le also subject to ignorance 
and eorrow , bnt tbe Sapreme Spirit is perfect and eternally blessed 
*• Truth and intelligence are tbe attributes of God, and are not to be 
ascribed to tbe eoni, which is tbe subject both of knowledge and 
Ignorance, pleasure and pain, by which it is distingnisbed from tbe 
Bnpretne Spirit , therefoie God and the sonl are entirely distinct 
beiDga , if yoa deny this, bow can yon account for the being confined 
to material habitat out, and again released from them 7 ’ 

While ombod ed in matter, tbe sonl is in a state of imprisonment ; 
and ts cinder tbe infittence of erd^ssions bnt baring by intense 
atndy arrired at the knowledge of the natural elements and principles, 
it atta us tbe place of tbe Cternaf la this state of Supreme bliss, 
however, indiriduahty does not cease bul on this point they express 
themselves very obscurely. They admit that the aonl is united to tbe 
Supreme Be ng, but conceive that it etill retains tbe abstract nature 
of definite or risible existence 

The d ssolntion of tbe world proceeds from the destruction of the 
risible forms and qnalit es of things, bnt their material essence remains 
and from it new worlds are formed by tbe ereatire energy of Qod, 
and thna tbe unirerae is dtsaolred and renewed in endlees auccession, 

Iba SxKxnra aect was lonaded by a philosopher named Kapila • 
It has been noticed by some English writers as adrancing the doctrine 
o! maWiatism r bnt tbe BAnhby&i beliere in tbe exiitence of two 
eternal anbalaneet or Beings, tbe one named rnrnsba or Male tbe 
other Praknti t nature They coneeiro that rnroiba, J or the 

[* Coof Colebrooke Exaaja, Vot I. pp. 127 SCO or Trana. II 
iaiatie. Soc tol I, pp. I9-<J J 

J t Coof. Coiahrtxdre Xaaaya. VoJ J, pp 30, SMv35S, »19, <07, iXS, 
4»*.J 

1 1 Conf. tolobfoolo, 17 S.pp 48,$fl,2t«,84< tU.] 
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M«Ie, exists in sn eterusl state of re«t, impasaible, and a mere spectator 
of tbe motions of the tiniTcne. This «tale of the Snpreme they Ulas 
trate bj sayiog that Be resembles the water lily, which after the water 
ps>i«e8 OTCt it, « left m its original condition The motions of tbe 
material world, and also sentient beio'^s, proceed from Pratriti or 
natnre Tbe argnment by which tb s opinion is enpporled is not Tery 
clear, CT perhaps I hare not been able to comprehend it. *' Spirit is 
life , effect and cause are inseparably nmted , consequently, when tbe 
effect ceases, the caose mn»t aleo cea«e , therefore agency cannot be 
attmnted to the SnpreiDe Being, and the idea that H e acts arises from 
the union of life and Understanding ' J/uIfoica/i Aina Praiartta 
This pas age, howerer^ will receiTc some elncidit on by remartinz that 
Idc here denotes its simple abstract nature dirested of the qnalit e« of 
thought, feeling, action iLc This eitnple abstract Ii fe is tbe Snpreme 
Being Understanding ( which denotes the active and Een® tire prisct- 
plrs of be Dgs ) arise* from the operation of nature , and the union of 
ander<t8nding or the actire facnlt es w th life, which is the Supreme 
Being, produces the ides that he is tbe Agent in tbe mot ons of tbe 
oniTer«e 

The Ted4nta set affirms that undentanding is the termination or 
Cimpletion of the One Being , the Santhyis, on the contrary, a« ert 
that It IS the completion of nature 

2»atare is eternal, hut it is upheld by I ife, the Bupretne Being. 
“When th“ noiTerae di appears, natnre remains in an infisible seminal 
state , bnt at tbe desire of tie Snpreme it as^nmes a risible form and 
becomes the Creator of the world 

The soul, or eens tire part of linrg being*, arises from theorganixa- 
t ott of natnre, but is formed o! its more re heed parts It is probably 
this opnion concerning the eoni, whi'-h had W to the lOppo'it on 
that the Sanhhyas are Matenilist* By the efficacy of Tirtnoca 
action, howerer, men are delirered from pa'Sioa, and nn (ed to the 
Supreme Spmtoal Essence, 

The MiuAasa* was originally langht by Jaiminn Kemdrila Ehat 
and Prabhahar, who are mentioned in tbe Play, were two tf bta most 

[ * Conf Colebroolc, Essays t ol I, pp S9 Seqq, and 295-354 or 
Trans R As Soc %ol 1. pp. 493 4S1 ] 



114 


Appendix. 


effiio«at dueiplfs Therd are tiro dirisioas of this sect , oas aimed 
P&m or former, the other named Uttara or latter UtmSnsi. The 
Pdrra Mimingaa eay that motion is the only Being, and that it baa 
existed from elernttj, and will exist for ever, producing and maintain* 
tag all the phenomena which compose the nnirerRC There ts neither 
creation nor dissolntion, the world has existed always In the same 
Tiaible form which it now exhibits Jaimmi seemed to deny the 
existence of paramitma or Snpreme Soul, and to admit only that of 
Jiratma or Vital Soul , for which reason he was charged with Atheism 
and iQ the play we find one of his pupils asking if there be any other 
Being bee des those yisible beings whom we behold. This tenet 
however, was rejected by others of the Sect, and accordingly, Knmarila, 
in reply to the above question says, that there is a Being, distinct 
from the universe, wbo is the judge of actions, and the dispenser of 
rewards and punishments 

In a*«ertiDg that motion is the only being, the Himfima le directly 
opposed to the Vedftnta System , and the Play cxhibili a cnnlro* 
venial conrersation between Belig on and Uimlnia respecting the 
natore of the Supreme Lord, and the means of obtaining del veranee 
from this itate of morUlity, m wh eh Mlm&ma maintains the necessity 
of action, or rel giotu performanets in order toobta n beat tnde, becaore 
tbeSopreme Lord is himself auaetire Being 
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losophical opi&ion the; bare been eapposed to resemble the Sitikh;aB 
bat their tenets exhibit rather a mixtore of the Sankhja and Mimansa 
doctrines than an exclnaiYe adoption of either. liike the hlim&nea 
they beliere that the Supreme Being is motion, and that he la witbont 
figure, impaosible, and alhperTadtng , and like the S&nkhyae the; 
beliere m the eternity of the world, and conceire that the sonl is only 
a refined epeoieg of matter, which poeeeBBea thought and nudeistanding, 
and which pervading the whole body lUnminatea it as a lamp does 
the apartment in which it i3 kept Wheiexer there la blood, sa; they, 
there is soul As tbe Infinite Being i$ indescribable and incompre- 
heneible, they direct their worship to Tirthankaras or deided men. 
The Great Being is omniscient, bat the eonl possesses only finite 
knowledge Man a elevated to tbe state of Infinite Being by renonnc. 
mg secular concerns and deroting himself to contemplation and d nne 
worship ^ but like tbe Mim&nsa they conceire that holy actions are 
required to secure eternal Jbeatitude 

The Ba.DDDBA religion is now almost extinct in India. I bare 
nerer seen any who professed it, though Mr Moor in his Hindu 
Infanticide says that some may he met with in Gujarat • I do not 
kco«r whether an account has yet been given of tbeir philosophical 
opinions drawn from original aothentio sonrces , bat from tbe 
declarations of Mendicant in the play, I should conceive that they 
profess a system of idealism excluding the existence both of natter 
and Spirit, and admitting only that of sensations 

It IS generally alleged by the Brahmans, that tbe CsABVAKAst 
are Atheists, but perhaps they are only Materialists, and maintain an 
hypothesis similar to the one advanced in Europe by Spinoza Thia 
conjecture corresponds with the account given of them by Passion, 
in which It IB said, that they believe only what is proved by the 
evidence of the internal or external senses The argnment they 
employ is stated m more precise terms in a Logical book called Dtnlan. 
There is no evidence that a Being (different from the universe) 
exists, for, as he s without fignre and quality, he csnnot be discerned 
by the external senses, and there csnnot be the evidence of mental 

l*ilo6r evidently refers to the Jains Oonf Colebrooke, Essays, 
Vol I pp S90-402 3 

( t Cout, Colebrooke, Essays, Vol I. pp 403-43S. ] 
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eminent disciples, Thera are two d ristoos o! this sect ; one named 
Fflrra or lonner, the other named Uttara or latter MimSnsa. The 
Pdrra Mimanaaa ssj that motion is the only Beiogt and that it has 
existed from eternitj, and Will exist for ever, prodncing and maintain' 
ing all the phenomena which compose the nnirerse There is neither 
creation nor dissolution, the world has existed always m the same 
Tisible form which it now exhibits Jaimmi seemed to deny the 
existence of paramatma or Supreme SonI, and to admit only that of 
Jiratma or Vital Sonl , for which reason he was charged with Atheism 
and in the play we £nd one of his pupils ashing if there be any other 
Being besides those risible beings whom we behold Thie tenet, 
howeyer, was rejected by others of the Sect, and accordingly, Knmarila, 
m reply to the above question says, that there is a Being, distinct 
from the nniTerse, who is the judge of actions, and the dispenser of 
rewards and pnnishments 

In arieTting that motion le the only being, the Mimania is directly 
opposed to the Vedinta System , and the Play exhibits a eontro. 
yersial conyersation between Religion and Mim&cea respecting the 
nature of the Supreme Lord, and the means of obtaining del rerance 
from this state of mortality, in which Mlm&nta maintaina the necessity 
of action, or religions performaaces in order toohta n beatitnde, because 
the Supreme Lord is himself an active Being 

The doctrine of Pstinjala agrees with Sankbja philosophy in the 
belief of sn infinite Being or Has, who 1$ impassible and nnaSected 
bysatnre Bat from the following passage it appears that the 
Pataujalisia conctivo the tool to be of the same natnre with pnrnsh 
or the Infinite Being, and not an eCfrct of the organization of matter 

The J.ord is a Great Be ng ( Kfin ) who is free from pain or the 
inflnence of action, and 11 impassible like aonl " Chitra Dipa tbioka 
105 

The three remaining lecti are those which deny the aatbority of the 
\rda. 

The Jataai* are fonnd in eoniiderable nembera in different parti 
cf India, r«pe tally In Maiisr, Kantrt and Cojrat In theiy jhi 


t’Cenf Cotebrooke, Itasayt, Ve1 1 pp. 878-3 M and>ol II pp 
191 13i or Prana K, Aa 6oe , VoL, 1, pp 619 Seq, and Aalat Rnt 
K, pp tsTjr:.) 
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loeophieal opinion tbe; bare been eapposed to reaemble tba Sinkb^as 
bot tbeir tenets exhibit rather s mixtore of the Sankbja and Mimanes 
doctrines than an exclnaire adoption of either. Like the hlini£n<a 
the/ beliere that the Snpreme Being is motion, and that he is witbont 
figure, impaeaible, and atbpcrrading , and like the Siokhjae they 
bel eye in the eternity of the world, and conceire that the son! 13 only 
a refined f pecies o! matter, which possesses thought and anderstanding, 
and which perrading the whole body illnm mates it as a lamp does 
the apartment in which it n kept WUet«T«r there vs blood, say they, 
there is soal As the Infinite Being is indescribable aud incompre* 
hensible, they direct their worship to Tiithankaris or deified men. 
The Great Being is omniscient, bat the sool possesses only finite 
knowledge Man is eleyited to the state of Infinite Being by renonne* 
ing secnlar concerns and deroting b mseU to contemplation and divine 
worship bnt like the Miminsa they conceiye that holy actions are 
reqaired to seenre eternal Jbeatitnde 

The BAnsnaa religion is now almost extinct m India 1 bare 
neTCr seen any who professed it, though Mr Moor m ha Etndu 
Infanticide says that some may be met with m Gtjjirat * I do not 
know whether an acconnt has yet been given of tbeir pbiloeophical 
opinions drawn from original aothentio eonrees , bnt from the 
declarations of Mendicant in the play, I shoald conceire that they 
profess a system of idealism exclnding the existence both of matter 
and Spirit, and admitting only that of sensations 

It IS generally alleged by the Brahmans, that the ChaktakasI 
are Atheists, bnt perhaps they are only Matenahits, and mainta n an 
hypothesis similar to the one adraneed in Enrope by 6p noza Thit 
coDjectnre corresponds with the account given of them by Passion, 
in which It is said, that they behere only what la proved by the 
evidence of the internal or external senses The irgnment they 
employ is stated in more precise terms in a Logical book called Anlan. 
There is no evidence thst a Being (different from the nniretre) 
exiett, for, as he a witbont figere and qoality, be cannot be discerned 
by the external senses, and there einnot be the evidence of mental 

(«Alo4r evidently refers to the iains Conf CoIebrooLe Essays, 
\ol I pp S9«-iC2 ] 

[ t Conf. Colebfooke, Essays, VoL L pp 402-13^ J 
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perceptioD, for the mentel perception of one person cannot dtscoTer the 
existence of another Spirit ” 

In pnrening the sketch which 1 have thns given of the philoso- 
phical opinion noticed in the translations, it has perhaps occurred to 
the reader, that a more detailed account of them would throw mnch 
light on the ancient sjstem taught in Europe, and would be a vataable 
addition to the Hietor; of philosophy and of the hnman Mind. 


MifBit-ratxriD at T«a “Tatra riTtcuaia’ ritrsn. 



